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FAILITRB THE PRELTJDB OP SUCCESS. 
THE DRAUGHT OF FISHEa^ 

8. LlTEB T. 6. 
<* MaSTEB, WB HA.T3S TOILBD ALL THB NiaHT ASD HATB TAKXK 
irOTHINa, NB7XBTHBLEBS AT ThT WOBD I WILL LET DOWN 
THB mST." 

Th£ miracles of our Lord may be regarded under 
a twofold aspect — m facts and as parables. As facts 
they contain a record of what really happened : they 
are not, as some in our own day have tried to main- 
tain, merely allegories, or stories told in order to 
illustrate the truths of the kingdom of Heaven ; no, 
we must regard them as events that took place as 
truly and actually as the most ordinary and un- 
doubted occurrence. 

But then, the miracles of our Loed are some- 
thing more than mere manifestations of superhu<- 
man power ; they each and all of them convey a 
didactic lesson of deep spiritual import, and in this 

' Preached at S. Mary's on the second Sunday before the 
consecration of S. John's, July 20, 1862. 
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sense we must regard them as parables — ^acted pa- 
rables. We should entirely miss the significance 
of any of our Lord's miracles unless we kept these 
two points in view, recognising their actual reality 
on the one hand^ their doctrinal import on the 
other. 

Now the miracle related in this day's Gospel is 
the narrative of what really took place. We can 
picture to ourselves the two boats by the shore of 
the mountain lake ; the unsuccessful fishermen wash- 
ing their nets ; the request of the Galilasan Teacher 
for the loan of one of the boats ; His discourse to 
the assembly; His direction to the fishermen to 
make one more trial with their nets ; the miraculous 
draught which followed ; its effect on the fishermen ; 
their call to be His disciples^ ** Follow Me^ and I 
will make you fishers of men/' and their ready obedi- 
ence to the call, — " When they had brought their 
ships to land, they forsook all and followed Him." 

But do we not also percdve here lessons of in- 
struction and of hope in relation to the kingdom 
of Christ? Herein we may learn how man's 
failure is sometimes but the prelude and introduction 
to the triumph of Christ : in order to manifest, as 
well the weakness of the human instrument, as the 
sovereignty and all-sufficiency of the power of Gk>D. 
' In interpreting the lesson conveyed by the miracle, 
I think it is not intended that any slur should be 
cast on the unsuccessful efforts of the fishermen. It 
does not appear that they are chargeable with the 
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slightest blame. The Lord does not breathe a hint 
of reproach for their having caught liothing. They 
do not appear to have been wanting in skill, in pa- 
tiencej or in discretion. We do not suppose them 
to be novices in their craft. We read of one of an 
elder generation, the father of two of the partners, 
— Zebedee, the father of James and John, — being 
engaged on the occasion, suggesting, at least, that 
some of them were bred np to the occupation. 
Moreover, there is implied in this, that they had not 
gone out single-handed, but as it appears, with the 
whole force of their crew. Added to which, they 
had chosen the most seasonable time; they had been 
fishing at night, when the lake was shaded, and the 
shore was hushed in silence, as contrasted with the 
glare of day, and the busy hum of men. Besides all, 
they had exercised that patience, — almost the first 
quality in a fisherman, they had not hastily given 
up in despair, but according to the testimony of 
Simon Peter, " Master, we have toiled all the nighty 
and have taken nothing.'' 

All this may be applied to the work of the 
spiritual fisherman, and is calculated to afford hope 
and encouragement. For we are given to perceive 
that much good labour may apparently be in vain ; 
apparent want of success may not be entirely the 
fault of those who are concerned in handling the 
Church's nets. The spiritual history of a people, as 
well as of individuals, may not show the result of 
continuous progression. The work of Chbist may 
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sometimes seem to retrograde in places and in per- 
sons, where there has been no relaxation in respect 
of all needful outward observances. It is true that 
the continued observance of an uniform rule will 
ordinarily produce uniform effects : but a very large 
allowance must be made for the changes which are 
constantly going on in every sphere of social life. 
The same appliances which were suitable half a cen- 
tury ago^ are pronounced, in how many departments 
of civil life, — in science, in trade, in art, in politics, 
may we not also say in the working of the Church 
itself, to be out of date ? 

I would be understood to refer only to minor and 
external points, not to principles or fundamentals, 
but only in the adaptation of means towards the 
end. 

If it is held to be necessary in the affairs of the 
world to keep pace with the times in which we live, 
and not, for those who desire to succeed, to lag 
behind the age ; ought there not to be shown on the 
part of those who are concerned in the administration 
of much higher interests, a similar spirit of zeal, of 
energy, and of prudence in adapting the outward 
appliances of the Church of Christ to the wants 
and the instincts of the people ? It is very cheering 
to witness the many signs, which are manifest every- 
where, of the healthyvitality of our own Church of 
England, to which we have the happiness to belong, 
how many successful experiments are being tried in 
the various departments of the Church's work, toward 
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the education^ the social improvement, and the re* 
ligious culture of the people. Many are the nets 
which are being cast into the deeper waters^ many 
are the abundant draughts which are being ga- 
thered in. 

But we next proceed to notice one point of es- 
sential consequence brought out by the miracle 
before us, upon which entirely depends the prosperity 
of any attempt to further and extend the kingdom 
of Christ. It was that which alone gave success 
to the fishermen. It was the ward of Christ which 
was the sanction for letting down the net. Were it 
not for this^ another attempt would have been super- 
fluous. So equally in the work of the spiritual 
fisherman. It must be done in the right way, as 
well as at the right time. We must not presume 
to do work for Christ^ except we act in accordance 
with, and in obedience to. His word and will. It 
will not do to follow the bent of our own capricious 
fancy, and introduce novelties, and make unauthorized 
changes, or else involve ourselves and others in 
difficulty and disgrace; or else interfere with the 
legitimate sphere of other men's labours ; still less 
may we prosecute our own interests under the plea 
of doing sacrifice for Christ. No, we cannot ex- . 
pect to have Christ's blessing, unless we act, not as 
our own masters, but as His servants, taking His 
word as our rule^ His Spirit as our Guide and 
Counsellor. 

And then let us further note, that whenever He 
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gives the word^ " Launch oat into the deep, and let 
down your nets for a draught,'' there moat be no 
hesitation about obeying Him. Of one thing only 
have we to make sure-— has He given the word? 
He gives not the word without giving the means, or 
rather, without knowing that the means are made 
ready to the hand; but if we have only every reason 
to believe that He is present with us in the ship, 
directing and sanctioning our endeavours, there must 
be no timid shrinking from the work He has imposed 
on us to fulfil. 

We may further notice that the faith of the 
fisherman was in this case fairly put to the trial, 
since he received but the simple command to 1^ 
down his net for a draught. He was not given the 
assurance of any direct promise that he would find; 
like as he was on the occasion of the second miracu- 
lous draught of fishes, after our Lord's resurrec- 
tion, when He said to the same Simon Peter, '' Cast 
in your net on the right side of the ship, and ye shall 
find" But on the present occasion he made the 
venture without knowing what to expect. 

So also in reference to our own work, brethren, in 
the present day. ' There must be some exercise of 
faith. We must be content oftentimes to do work 
for Christ without knowing what may be the re- 
sults. It is not given to shortsighted man, — nay it 
is the prerogative of God only, to see the end from 
the beginning. We are permitted to see the end 
only through the telescope of faith, and this ought 
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to be taken as sufficient assurance. The present 
only is our own; present duties^ present labours, 
fiuthfally undertaken, leaving results and issues to 
Him Who is the sole Disposer of events ; Who ap- 
points to each of us our field of duty, and Who can 
bleas and sanctify our work, especially that which is 
done in His Name^ and which is directed to His 
iBore especial service. 

How greatly would it serve to encourage us amid 
Bmch apparent failure if, taking this view of the 
subject, we accustomed ourselves to look to the work 
the nwre^ and to results the less. We should be the 
better disposed to work on in good heart, if we could 
only have the faith to see that the most valuable 
produce is sometimes of the slowest growth. To 
change our similitude for .a moment from the fisher- 
man to the husbandman. The plant of the slowest 
growth, is it not, generally speakmg, of the longest 
endurance ? The crops which are sown in winter, 
are reaped in the autumn of the same year, — whereas 
the growth and duration of the forest tree is longer 
than the life of man. So likewise in the analogy of 
the spiritual world ; to one it may be given to sow, 
to another to reap, whereas the result of planting 
may not be experienced till the next, or even the 
third generation. Instead then of being discouraged 
by apparent failure, perhaps if the truth were known, 
we may not have failed at all ; no more failed, than 
the sower has failed, who sees no effect whatsoever 
of his sowing for some months; or than the planter 
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has failed^ who may not himself live to see more 
than the tender sapling. 

In short, — whichever be the similitude we choose 
to employ^ whether of husbandry^ or of fishing, to 
compare the work of the Spirit among the souls of 
men, the same lessons appear to be conveyed, les«« 
sons of faith, and of patience, and of hope ; such as 
may enable us to do the work of to*day with more 
cheerfulness, without being " weary in well doing,*' 
knowing that '* in due season we shall reap, if we 
faint not/* 

Have we not all, alas I too much reason to be 
ashamed of the weakness of our faith, and the poor- 
ness of our endeavours? Far too soon are we 
tempted to relax, because we think we have been 
striving in vain. In our private exercises of devo- 
tion how often do we become remiss T we think 
'' the Lord's ear is deaf, so that He cannot hear,** 
because we meet not with an immediate answer. 
How often again, are we tempted to undervalue the 
ordinances of public worship, because we are unable 
to appreciate their immediate benefit ? Yet though 
we may not experience any sensible efiects, we 
need not imagine that our prayers are therefore 
wasted, or that any labour in the Lord has been 
bestowed in vain. 

If we have hitherto done but little, and won but 
little, let not this afford excuse for longer inaction » 
but rather, if we be true servants of Christ, may it 
stimulate us to a more earnest perseverance. 
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Hitherto we may have toiled and have taken 
nothing, but if Christ be with ns in the ship, and 
We be ready to obey His bidding, and once more let 
down the net. He will bring in that which will be 
safficient for us, — even if we gather not in what 
may amount to a great multitude of fishes. 

To you, brethren, who have frequented this after- 
noon service, (which has been held now for nearly 
five years in this church,) it is well known that we 
are shortly about to launch our net into other waters, 
— that is, to enter on a new phase of pastoral work. 
By the good providence of God there has now been 
brought to satisfactory completion the new supple- 
mental Church of S* John the Baptist, in this 
parish, to be consecrated on the 31st of July next, 
which is designed to furnish better accommodation 
for the inhabitants generally, than what is here af-« 
forded in the free seats. 

The time has come, when if we hope to keep the 
bulk of the people faithful to the Church of their 
baptism, different provision must be made for wor- 
ship, than what was held sufficient forty years ago, 
when this parish church was consecrated. It is not 
enough to offer a small proportion of ill-placed free 
seats, it is held that a free church, without any dis* 
tinction of class being maintained, is needed to sup- 
ply the wants of the present generation^ 

This change then, brethren, will occasion a cer- 
tain amount of loss to yourselves, as one of the 
services in this church will be necessarily dropped ; 
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but if it brings with it any measure of gain to our 
Christian neighbours, who have been hitherto less 
favoured than yourselves, you will at least be satis- 
fied. For whereas it was hoped at one time that an 
additional service at this chureh would enable a 
larger number of persons to avail themselves of what 
is here afforded, yet experience has shown that in- 
stead of gaining a greats accession of worshippers 
here, it has had little more effect than to divide the 
former evening congregation into two. 

But it does not behove us now so much to look 
back on the past, as forward to the future. We 
may indeed look back in gratitude for many past 
mercies, but still more look forward in hope for yet a 
more abundant blessing. Hopefully may we indeed 
trust, that every effort made for Christ's sake to 
build up the people in the faith of Christ may be 
crowned with blessing. There is,— nay there cannot 
fail to be, a strength and a satisfaction derived from 
the assurance, wherever it ean be realized, that we 
are working on Ood's side, with the view to the 
promotion of His glory, and the extension of His 
kingdom. 

There is nothing else on earth worthy of any real 
pains or trouble, since this is the only way of secur- 
ing any real good, or any lasting happiness for man. 
This is the grand object of the Christian Ministry, 
namely, to act as ministers or ambassadors for 
Christ, in order to confirm believers in the faith, 
and increase the number of His subjects ; to keep 
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those faithful and trne who already belong to His 
kingdom^ and to win over others who are still in the 
service of the enemy. 

May we not then ask yoar prayers that these de- 
sired results may be accomplished ? that many souls 
now languishing for want of breads and with no 
healthy appetite for seeking it, may be encouraged 
to partake of what will be now offered them^ bo that 
they may receive strength and nourishment in their 
pilgrimage through the wilderness, and go forth on 
their way rejoicing. 
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THE SACRIFICES OF WORSHIP AND OP ALMS.* 
Hebbewb zin. 15, 16. 

" Bt HiU THIBBXTOBE LET US OFFEB THE SACBIPICE 07 PBAISB 
TO OtOD CGSTUSrUALLYy THAT IS, THE rEUIT OP OUB MPS 

QivnrG THANKS TO His Najib. But to do good and to 
commuiacatb toboet not, pob with such sagbipicbs 
God is well pleased." 

The Epistle to the Hebrews closes witb a few pithily 
expressed exhortations^ chiefly on the social duties 
which accompany the profession of Christianity, the 
body of the Epistle being chiefly taken up with an 
elaborate exposition of the real meaning of the Jew- 
ish temple services and priesthood, and their relation 
to the Christian economy. The Apostle cannot but 
carry on these ideas^ in the way of similitude, to the 
last : while urging the duties of prayer and praise to 
God, and of good works to our fellow-men, we find 
that he speaks of these two great branches of our 

' Preached at S. John's on the Second Sunday after Ghriet- 
mas, 1864. 
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moral daty under the name of sacrifices in the two 
verses I have chosen as our text. Two kinds of 
sacrifice are here spoken of — the sacrifice of praise, 
which is a lip service, — when rendered, the worshipper 
offers to God the fruit of his lips as a sacrifice ; the 
other is — the sacrifice of almsgiving, and something 
more, comprehended under that term, '^ To do good 
and to communicate forget not, for with such sacri- 
fices 6oD is well pleased." These are among the 
practical duties of the Christian life: let us now 
refer to the whole passage in order the better to work 
out its meaning. 

Insisting on the sufficiency of the sacrifice of 
Ch&ist, as completely superseding all other sacrifices, 
the Apostle says, " We have an altar, whereof they 
have no right to eat which serve the tabernacle,^' as 
much as to say, *^ You cannot be Jews by religion, and 
Christians by religion at the same time ; think not 
that we are destitute of an altar and a sacrifice : we 
have them just as much as you, for just as the 
bodies of those beasts which were sacrificed by the 
Jewish priest as a sin offering were taken and burnt 
without the camp, so was Jesus, God's accepted 
sacrifice, made to suffer without the gate.'' 

Now what does this lead on to as the practical 
consequence to us ? Why this — we^ His disciples^ 
must follow Him. " Let us therefore go forth with 
Him without the camp, bearing His reproach/' But 
what good and what gain is there in what brings 
reproach, and hardship, and suffering, which attend 
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on the assumption of the Christian name f These 
are only the troubles incident on the journey ; this 
our life is but a pilgrimage^ not our home. '' Here 
we have no continuing city, we seek one to come/' 
Our pleasure, our reward, our rest, our home is not 
here, *^ we seek one to come." 

Not as though the portion of Christ, even in this 
life, were held to be a loss, or a subject of lamenta- 
tion. Far from it. It is a subject of continual 
praise and thanksgiving. ''By Him therefore let 
us offer the sacrifice of praise to God continually, 
that is, the fruit of our lips giving thanks unto His 
Name;'* and there follows, "but to do good and to 
communicate, forget not, for with such sacrifices 
God is well pleased." 

Here, as we have seen, are two kinds of sacrifices. 
The first kind may be said to comprehend the 
various functions and o£Sces of Christian worship, 
more especially the Holy Eucharist, which itself, (as 
is implied in its name, is a service of thanksgimng 
for the meritorious sacrifice of Christ. In the 
celebration of the Lord's Supper Christian worship 
attains its highest point; it was this, we believe, 
which was in the mind of the apostle when he said, 
'' By Him let us offer the sacrifice of praise to God 
continually, that is, the fruit of our lips, giving 
thanks unto His Name." 

But associated with the sacrifice of praise, (in our 
text) is the sacrifice of good works or of almsgiving. 

Let us reflect on the meaning of this connection. 
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The Christian religion, if it means anything, 
means a religion of love. Because God showed His 
love to us, therefore we ought to shovr forth our love 
to thi brethren. '' Love one another,*' is the new 
commandment of Christ in the Gospel, " as I have 
loved you/' '*For I have given you an example 
that ye should do, as I have done to you." God's 
love shown in sacrifice is to be followed by our love 
to the brethren. In return for God's love to us, it 
is incumbent on us that we render the sacrifices of 
worship. We express our thanks to God in words» 
But we must express our love to our neighbour in 
something more than words. It is not enough only 
to say that we love one another; we must show it 
forth in deeds. 

This may be taken as the sum and substance of our 
text. Here are the two kinds of sacrifices enjoined 
on us — the sacrifice of words of praise to God, the 
sacrifice of works of love to our fellow-man. This 
is the right order of Christian faith and practice. 
If one is done, by*any one, and the other left out, 
"this man's religion is vain." "Faith without 
works is dead." Faith in God's love which is not 
followed up by the practice of the works of love, is 
not only barren, it is also dead. Works of mercy 
which spring not of faith, and have no connection 
with the grace of Christ, have no living root, and 
are consequently unacceptable before God. But 
when the two are brought in combination together, 
when faith is found to work by love, when love 
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springs from faith, then we have the Christian 
complete. 

''By Christ therefore let us offer the sacrifice of 
praise to God continually, that is, the fruit of our 
lips giving thanks unto His Name:'' here is the 
sacrifice of worship. '' But to do good and to com- 
municate forget not, for with such sacrifices 600 is 
well pleased :'' here is the sacrifice of love. 

I believe we are following out a right principle, 
when we associate together in our public services of 
religion these two, the sacrifices of worship and the 
sacrifices of love. But the only way it is possible to 
give expression to love and good-will to our neigh- 
bour in the course of the performance of religious 
service is by almsgiving. 

These then are the two which practically are con- 
joined together, worship and almsgiving. That such 
is the meaning of our text we have every reason to 
believe. The ''communication'' here spoken of, 
which we are told not to " forget," is to be explained 
by reference to other passages to mean the commu- 
nication of help in the way of almsgiving. S. Paul 
makes frequent allusion to the word. He tells the 
Fhilippians, " No church communicated with me as 
concerning giving and receiving, but ye only." He 
tells the Galatians, " Let him that is taught in the 
word communicate unto him that teacheth in all 
good things. As we have therefore opportunity, let 
us do good unto all men, especially unto them that 
are of the household of faith." He tells Timothy in 
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bis first pastoral Epistle to '' charge them that are 
rich in this world that they be ready to give^ glad to 
distribute^ willing to communicate^ laying up in store 
for themselves a good foundation against the time to 
come, that they may attain eternal life/^ Here we 
notice that in nearly all these passages the '^ commu- 
nication^^ or almsgiving recommended does not bear 
reference to alms for the poor, but alms given in sifp- 
port of the Church. *' Let him that is taught in the 
word communicate^^ to the poor^ is it said ? nay rather^ 
*^ unto him that teacheth, in all good things/^ 

This leads me on to the special subject which I 
have to bring before you this evening : it is my duty 
to call on you^ brethren, the evening congregation 
assembled in worship here, to bear your part by 
your alms towards the maintenance of our services, 

in aid of the weekly morning offertory 

1 

I think we have cause to express our gratitude as 
well as gratification that this plan, (that of the 
weekly offertory,) has been so well received, and 
that it has been found to answer, in its first year at 
least, the purposes for which it was set on foot. 
But we may express satisfaction on better grounds 
than these. I am much mistaken if it is not held 
by those who have regularly contributed to the 
offertory, to be a pleasure and a privilege to be able 
to unite in public service, the sacrifice of alms with 

' Special allusions to the pecuniary affairs of the church are 
here omitted. 

C 
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the sacrifice of worship ; to be able, not on sacra- 
mental occasions only, but every week, to drop a 
little coin into the Church offertory as an offering 
unto the Lord ; not exclusively for the services of 
the Church, but also in part for the relief of the 
poor, and for other well accredited charities.^ 

" It is more blessed to give than to receive,^^ is a 
saying of our blessed Lord, and which is only re- 
corded by the Apostle Paul,^ who himself was more 
in the way of receiving Church alms than of giving 
them. The truth of this saying has been amply ex- 
perienced by all givers. '' The liberal soul shall be 
made fat/'^ is an ancient adage in commendation of 
liberality; whereas on the other side it is said^ 
'' There is that withholdeth more than is meet^ and 
it tendeth to poverty. "* 

There is nothing that contributes more to wealth, 
and to happiness, and prosperity in a worldly point 
of view, than the habit of almsgiving, judiciously 
and liberally exercised, according to our means, — 
this is that wise scattering that tends to increase, 
that scattering of seed which results in a harvest ; 
while on the other hand it may be truly affirmed, it 
is possible to be poor in the midst of competence, 
to be hungry for want when enriched with abun- 
dance^ — and that is by covetouaness, — by a covetous 
desire of getting, or by a covetous reluctance in giving^ 
by a sinful craving after what we have not got, or by 
a no less sinful refusal to part with what we have got. 

» Acts XX. 35. 2 proy. 3u, 25. » Pjrov. xi. 24. 
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To have nothing is to be poor ; to have nothing 
which can be used or enjoyed with profit or advan- 
tage is to be equally poor. Possession without pro* 
fit is practically the same as not to possess ; it is 
far better to have little, or even nothing, with the 
fear of God, and the blessing of Ood, than to have 
''great treasure and trouble therewith." The pos- 
sessor of wealth who refuses to employ it is called 
a miser, — a miser, or a miserable being. Equally 
miserable is the covetous withholder, who withholds 
from God His due, who knows not how to scatter so 
as to obtain an increase. 

But now I have only time to make allusion to one 
more point applicable to the congregation who have 
assembled here throughout the year. 

It is one of the chief advantages of a free church, 
that it is really available for more persons than 
where seats are reserved for particular individuals. 
It is well known that a place in any part of the 
church can be had on the sole condition of being 
present in time to obtain one. To this circumstance 
chiefly is to be attributed the large attendance, pro- 
portionate to the size of the church, we have been 
privileged to witness here. The remark I desire to 
make is this, — I know of nothing more calculated 
to stimulate our laggard church-goers into a more 
liearty zeal for God's service than the excellent ex- 
ample which has been here set them by the zeal and 
interest shown by others. Earnestly do we trust that 
those who have hitherto thought but slightingly of 
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the value of our Church ordinances^ will be gradually 
made to feel that they do possess a value^ inasmuch 
as their value is appreciated by others. 

We have as yet been so abundantly encouraged by 
the tokens we have already received that the bless- 
ing of God has been with us^ that it would be 
nothing less than sinful to speak in any other 
tone than of thankfulness and hope. By the con- 
tinued help of the Holt Spirit we may yet be 
permitted to witness a full accomplishment of all 
our desires^ that the wholesome leaven of the Word 
of Life^ as administered by the Church of England^ 
may gradually spread amongst our people. May 
we be permitted to witness among those who wor- 
ship here, either regularly or occasionally, a growing 
spirit of devotion, followed up by a consistent Chris- 
tian walk in our intercourse with the world around 
us. For the best test of being a sound churchman 
is to be a good Christian ; inasmuch as in our belief 
the best and the purest form of Christianity is to be 
enjoyed by the most dutiful membership in the 
Church of England. 

Let us remember that Church principles will only 
be valued by the judgment of the world, in propor- 
tion as they are found to result in faith, and holi- 
ness, and charity. The world asks not for profession, 
but for results. The only kind of profession which 
is likely to win its way, and command respect, is that 
which leads to practice. Taken alone, it is mere 
.outside show, — a fair promise without fruit, a shell 
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without the kernel^ raising expectation^ resulting in 
disappointment. 

May we then, brethren, always aim at paying a 
spiritual, as well as an outward worship ; so shall we 
render unto God that which is acceptable to Him, 
and profitable to our own souls^ health. To this 
end we must join our prayers, both in private and in 
the congregation, that each one of us in our respec- 
tive station may havcf grace given to render a true 
and a godly service, both in the church and out of 
it, to the glory of God, the good of our own souls, 
and the edification of the Body of Christ. 
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ffixit duntias after C|)rii$tmaiE(. 

OUB ADOPTION. 

Galatians IV. 6, 7. 

" Beoatjse te abb sons, God hath sent poeth the Spieit 
OP His Son into yotib heabts, cbyino, Abba, Fatheb. 
Whebevobe thou abt no hobe a sebyant, but a son, and 

IP A SON, THEN AN HEIB OP OOD THBOUGH ChBIST." 

On Christmas Day we celebrate the Birth of Christ, 
The mind of the Church in her services is suffi- 
ciently engaged in contemplating the Child of Beth- 
lehem; and when we behold in spirit the tender 
unconscious Infant wrapped in swaddling clothes 
lying in a manger^ we behold by faith the Incarnate 
Saviour of mankind^ — God manifest in the flesh. 

And now when we follow out the doctrine of the 
Churchy based^ as it is^ on the Holy Bible^ and ex- 
pressed in the Prayer Book ; what, let us ask^ is the 
subject we are invited to consider on this day, the 
First Sunday after Christmas ? We find that we are 
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invited to pass on and reflect on the effects or con- 
sequences of the birth of Christ on ourselves. 
This is plainly marked out in the Collect, (which 
also belongs to Christmas Day,) and in the Epistle 
for the present Sunday, from which I have chosen 
my text. 

Let me first bring it home to you in the words of 
Inspiration. ''When the fulness of the time was 
come, OoD sent forth His Son, made of a woman, 
made under the law i" — to effect what purpose, to 
produce what result ? '' To redeem them that were 
under the law, that we might receive the adoption 
of sons/^ Then there follows, — "And because ye. 
are sons, God hath sent forth the Spirit of His Son 
into your hearts, crying, 'Abba, Father.^ Where- 
fore thou art no more a servant, but a son, and if a 
son, then an heir of God through Christ.'' 

Christ is born ; here is the fact. Therefore are 
we re-born ; here is the doctrine. Christ is made 
the Son of Man, that we might be made the sons of 
God. Christ put on our nature^ that we might 
put on His. He joined Himself to man, that we 
might be joined to God. He was born for us, that 
we might be born again in Him. 

I have said that this is also expressed in the 
Collect for Christmas Day, and for the First Sunday 
after Christmas. It runs thus, — "Almighty God, 
Who hast given us Thine only begotten Son to take 
our nature upon Him, and as at this time to be 
born of a pure Virgin." 
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Here is the fact of Christmas. TbeD we come to 
the doctrine based on that fact^ and which affects 
ourselves. '' Grant that we^ being regenerate, and 
made Thy children by adoption and grace, may 
daily be renewed by Thy Holy Spirit, through 
the same Jesus Christ/' 

He humbled Himself to take our nature upon 
Him, and as at this time to be born of a pure Vir- 
gin, that we might be made partakers of the Divine 
nature, by His Spirit given unto us, by which we, 
being born again of water and of the Holy Ghost, 
might be made the sons of God. 
t In harmony with this doctrine is the teaching of our 
English Church Catechism, wherein all persons who 
are baptized into Christ are regarded as having been 
made members of Christ, and consequently children 
of God, and inheritors of the Kingdom of Heaven. 
Is not this in accordance with the mind of the 
Spirit, and the doctrine of the Apostles ? when we 
find it written, '' As many of you as have been bap-> 
tized into Christ have put on Christ.^' "And if 
ye be Christ's then are ye Abraham's seed, and 
heirs according to promise." 

But the one point on which I wish to dwell is 
this, — Our adoption to be the sons of God through, 
and by virtue of, Chris fs holy Incarnation, " God 
sent forth His Son, . • • that we might receive the 
adoption of sons.'' In Christ Jesus, God looks 
upon us as sons. By sharing Christ's nature, we 
share His Godhead. By being members of Christ, 
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we become children of God. And what follows? 
We find it written in the words of the text,— 
I. " Because ye are sons, God hath sent forth the 
Spirit of His Son into your hearts, crying, Abba^ 
Father/^ II. " Wherefore thou art no more a ser- 
vant, but a son/* III. "And if a son, then an 
heir of God through Christ.** Let us think of 
this threefold blessing. 

I. " Because ye are sons.** Here it is assumed or 
taken for granted. Brethren, do we believe this of 
ourselves ? Do we believe that we are the sons of 
God, not only by birth, but by re-birth ; not only 
by nature, but by grace; not only by creation, but 
by redemption ? If we are only the sons of God by 
our natural birth, we are only on the same footing 
as the uncovenanted heathen, who in one sense are 
children of God, as deriving their natural being from 
God, as the common Parent and Universal Father 
of all mankind. Surely, as Christians we have other 
claims than these on God through Christ. As 
Christians we have a different relation towards God 
than others who are not Christians : we have been 
brought into "fellowship/* as S. John says, " with 
the Father, and with His Son Jesus Christ.** 

But how are we to understand this, which seems 
so far above out of our reach, as that of being chil- 
dren of God in any other sense than as deriving our 
natural life from Him ? still more, how can we under- 
stand what it is to be in the relation of brethren 
towards the Son of God ? An answer is given us 
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in the text, *' Because we are sons^ God has sent 
forth the Spirit of His Son into our hearts^ whereby 
we cry, Abba, Father :" elsewhere thus explained, 
" The Spirit itself beareth witness with our spirit, 
that we are the children of God/' 

Brethren, we are not in general sufficiently awaro 
of our exalted privileges. We are not half consciooa 
of the blessings which have been actually made over 
to ns, through our having been made partakers of 
Christ, through our having been included in tfafi 
purchase money of redemption. How can we ever 
awaken in you, (nay, how can we awaken in our own 
heart,) a due and proper sense of your high calling 
as Christian people ; of your glorious condition as 
children of God, and consequently, inheritors of the 
kingdom of Heaven ? 

We feel indeed, dear brethren, that' we need the 
influence of a higher Spirit to inspire our souls, and 
kindle within them the spark of a holy ambition to 
rise above the grovelling pursuits of this mortal life. 
We need indeed nothing less than the power and 
grace of the Holy Spirit of God, Who shall bring 
us up to the level of our true dignity, as beings who 
have been ransomed at a fearful cost, and raised to a 
state of sonship with God, and brotherhood with His 
Son Jesvs Christ. 

But this is just what we find, according to the 
words of the text, God is graciously willing to do. 
^'Because ye are sons,'' because you have been 
actually adopted, '* God hath sent forth the Spirit 
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of His Son into your hearts, whereby we cry, Abba, 

We remain at a distance from God, notwithstand- 
ing that we have been invited, and are privileged to 
come near to Him, till by the grace and teaching of 
the Holt Spirit we have been encouraged to call 
God, «' Abba, Father.'' 

Suppose a great and noble prince were to meet 
with a company of poor wretched outcasts, when, 
flaking compassion on their miserable estate, he re- 
solved to befriend them, and receive them into his 
own palace on the footing, not of servants, but of 
adopted children in his own family. Would it not 
be but natural for these poor creatures to shrink 
from so great an honour ? When told they might 
go in and take their place at the royal table, and 
partake of the feast to which he had invited them, 
do you think they would enter boldly and joyfully ? 
They would more naturally shrink back in fear, and 
say, '* This is far too good for such as I : I cannot 
at all believe that I can ever be welcome.^' But 
suppose some kind benignant being were to come up 
to them and say, " Take my hand, and I will lead 
you up ; do not be afraid of me. I see you want to 
be inspired with boldness, for you entirely mistake 
our prince if you think he will not receive you 
graciously : it is perfectly true that he has adopted 
yon as his children in the palace. I do not wonder 
at your not readily believing it ; it does move the 
wonder of all, above and below, at his inexpressible 
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coudescension, and boundless and inexhaustible good- 
ness and love. But come up with me, and your 
fears will vanish, and you shall be dressed in suitable 
apparel, and you will be given the power to conduct 
yourself in a proper manner,— only you must follow 
my leading, and be obedient to me in all things/' 

This kind Leader, Encourager, and Guide, is none 
other, brethren, than the Holy Spirit, if we can 
trace in the wretched outcasts, thus so highly hon- 
oured, any resemblance to the state of fallen, sinful 
man raised to the dignity and privileges of the sons 
of God. We greatly need such a Comforter, for 
without Him all the treasures of heaven might have 
been lavished upon us, and lavished in vain. But 
it is no outward monitor who can acquaint us with 
the secrets of heaven, make known the love of God 
in Christ, and remove all slavish fear from our 
hearts. The Guide, the Encourager, the Advocate 
must be an inward, not an outward being, and this 
in truth is none other than the Holt Spirit. 

This, therefore, I conceive, is sufficient to illustrate 
the meaning of that portion of our text, " Because ye 
are sons, God hath sent forth the Spirit of His Son 
into your hearts, whereby ye cry, Abba, Father." 
By the kind and encouraging aid of the Spirit of 
His Son we are able to recognise God as our Fa- 
ther Which is in heaven, — our reconciled Father. 
Through the Spirit we can call on the great Prince, 
high, enthroned in light and power, as "our Fa- 
ther," " Abba, Father." 
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What is the meaning of the double phrase ? It 
is not to be taken as a term of endearment^ like 
what a child may render to a father^ but rather is it 
a recognition of God as the Father of all mankind : 
" Abba'' being the term of the Jews ; '' Father;' of the 
Gentiles, All who can be brought within the reach of 
the covenant of adoption and grace may be privileged 
to call on GoD^ as Abba^ if they are Jews^ Father^ 
if they are Gentiles. 

II. And now let us pass on to the next clause in 
oar textj '^ Wherefore thou art no more a servant 
bat a son/' 

It is not at all an easy thing for us, brethren, to 
realize this. It is not easy on account of our con- 
scious unworthiness. We feel too painfully sensible 
of our sinfulness when once we begin to approach 
towards our Father Who is in heaven, to be able 
to believe that we can be regarded by Him as better 
than a slave. So thought the prodigal son. He 
was perfectly aware of his sonship. He knew he 
had not quitted home as a servant, but as a son. 
But so utterly ashamed is he at his unworthy con- 
duct, that after he has resolved on returning home, 
he dares not hope that he will be restored again on 
tbe same footing as before ; nay, he feels himself 
so much below the lowest in his father's household 
that he thinks it needful to plead for readmission 
only as a servant. Thus he frames the terms of his 
petition: ^^ Father, I have sinned against heaven 
and before thee, and am no more worthy to be called 
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thy son : make me as one of thy hired servants 

Bat when he was yet a great way off^ his father saw 
him, and had compassion on him, and ran^ and fell 
on his neck^ and kissed him, and said, Bring hither 
the fatted calf, and kill it, and let us eat, and be 
merry : for this my son was dead, and is alive again ; 
he was lost, but is found/' It was nothing but the 
sense of his own personal unwortbiness which made 
the prodigal shrink from being accepted on the foot* 
ing of a son. 

The same feeling it is, brethren, which keeps us 
now at a distance from God, which makes us regard 
Him with a slavish fear, rather than with fiUal con- 
fidence and affection. 

Would that we could be brought to realize this in 
all its fulness, " Wherefore thou art no more a ser* 
vant but a son/' What then would be the effect 
produced on ourselves ? 

1. First, we should regard God under a relation of 
love. When we were in want of anything, (and are 
we not, alas, continually in want ?) we should lift 
up our hearts in prayer to God, not as the Al- 
mighty, able to do all things, or yet as the Cove- 
nant-keeper, faithful in His promises, or yet as good, 
and holy, and merciful, though in truth He is all 
these, but as our loving Father which is in heaven ; 
nay more, as our reconciled Father, Who looks 
not on us in wrath or displeasure, as sinful and 
.polluted beings, as fit only for punishment, but 
as ^^once far off, now brought nigh through the 



Our Adaption. 31 

blood'' of " the everlasting covenant :" as once under 
condemnation^ now in a state of salvation, brought 
within the covenant of grace^ given an inheritance 
of the promises. 

2. And if we can be thus brought to regard God 
as our Father, and realize that we are no more as a 
servant^ but a son; it will lead us (secbndly) to 
render unto God a loving service. It will lead us 
to try and keep our Father's commandments, — not 
because it is our duty so to do ; still less because we 
shall suffer for it, if we break His commandments; — 
but out of a spirit of love. This is just the differ- 
ence between service rendered by a servant as a ser- 
vant^ and by a child. A child is ready to consult 
a parent's wishes ; a child waits not to be definitely 
told ^^ do this," if he believes his parent would like 
it to be done : whereas a servant, who renders ser- 
vice in the spirit of a slave, only keeps within the 
limit of his bare duty; he leaves off the moment the 
clock strikes, when his time is up ; he fulfils his 
task as a task, — it may be for conscience' sake, but 
still only because he is engaged to do it, and is 
obliged to do it, certainly not as a service of love. 
I say not that all children obey their parents in a 
spirit of love, or that all servants render service 
out of a sense of bare duty, and not for love. I 
rather wish to distinguish between the child-like 
spirit of obedience^ and the servant-like measure 
of duty. 

The servant says, '^This is not my place. I was 
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not engaged to do this^ or fetch that^ or go there/' 
The servant says^ ^^ I did not know I was to do it 
when you did not tell me/^ " Yes, but you knew I 
wanted it done." " Well, then, it is not my fault/' 
This represents the spirit of the servant — only ren- 
dering the smallest possible measure of service, and 
that grudgingly and of necessity. This is some- 
times shown in domestic service when there is no 
personal regard between master and servant, mistress 
and maid. This too often represents the kind of 
service we render to God — when we do as little as 
we can to satisfy bare conscience, sometimes hardly 
that ; when we give towards God's glory, or God's 
poor as little as we can to save appearances, some- 
times hardly that. 

Oh ! brethren, is this a worthy return to the kind- 
est, the best of Beings ; One Who loves us better 
than any earthly parent ; better than a mother loves 
her tender offspring? ''Can a woman forget her 
sucking child, that she should not have compassion 
on the son of her womb ? Yes, she may forget, yet 
will not I forget thee.'' ' 

Wherefore, brethren, by every motive which is 
strong in influencing the heart of man — the motives 
of fear, of reverence, of gratitude, and that strongest 
of all — of love, may we serve God in the spirit of 
adoption, not as servants, but as sons. 

III. And then, lastly, as if to ensure beyond a 
doubt, the certainty of our acceptance, it is added, 
** and if a son, then an heir of God through Christ." 
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The utmost a servant can hope for^ even the most 
faithful and loving servant, is a small legacy ; he 
knows the estate must go to the children, if there 
are any, or to the nearest relation, or heir at law, if 
there are none. But so full is our adoption, that we 
are given the promise of Inheritance, Nay, it is the 
King of heaven Who has made and called us His 
sous, and so the estate or inheritance of the King is 
nothing less than the kingdom. " If children, then 
heirs, heirs of God, and joint heirs with Christ : if 
80 be that we suffer with Him, that we may also be 
glorified together.^' 

It is well that we know but little what will 
be the glories of the heavenly inheritance: for if 
we did, we should be unfitted to go on, watching, 
and working, and weeping, in this our earthly 
prison house. " Eye hath not seen, nor ear heard, 
neither have entered into the heart of man the 
things which God hath prepared for them that 
love Him." 

These then, brethren, being the high privileges, 
these being the glorious hopes which belong to the 
children of God, oh, let us not be content to live 
only for this present mortal life, but may we ever- 
more strive by the power of the Holy Spirit to 
raise our thoughts and our affections above the world, 
and fix them on " things above, where Christ sitteth 
at the right hand of God.'^ 

If we are not afraid of saying "Our Father 

D 
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Which art in heaven/' oh, let ni dare to believe that 
God will accept us as children of His love. '' For 
ye have not received the spirit of bondage again to 
fear, but ye have received the Spirit of adoption 
whereby ye cry, Abba, Pathir*'* " Wherefore thou 
art no more a servant, but a son, and if a sod, then 
an heir of God through Chbist/' 
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THE CREATION OP MAN. 
Geivxsis z. 27. 

** So Gk)D CBJUTXD icAjr nr Hia own iicaoe, in thb xmage ov 
God cbbated Hb him; icalb ajstd vbmaiiB obxatbd Hb 

THBM." 

The word of God opens with the record of creation. 
The first page of Divine revelation is occupied in 
making known to mankind the first original creation 
of this world he is given to inhabit, as well as the 
wonderful secret of his own beginning. This is 
what man never could have searched out by reason, 
or even guessed by fancy or imagination. 

The whole record, upon which otherwise long 
volumes of philosophy might have been vainly ex- 
pended, is told us in a few sentences ; — ^how simple, 
and yet how majestic ! 

To this subject, brethren, let me direct your 
thoughts this morning — the creation of man. It is 
suggested to us in the course of our Sunday Lessons, 
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fitly chosen for Septuagesima Sunday, because with 
this date we enter upon a new course in our Church 
services. With the present Sunday we begin the 
Lenten season of the Church, which terminates with 
Easter and Whitsuntide, — the Christmas and Epi- 
phany season being now over. 

And now I have to speak to you concerning the 
creation of man. It is a grand subject, — but then 
how many are the grand subjects made known to us 
in the Word of God. May it please God that our 
consideration of this may deepen our own sense of 
our high dignity and of our great responsibilities ! 

Let me first read to you at full length the inspired 
record, beginning with the 26th verse of the 1st 
Chapter of Genesis. 

" And God said. Let us make man in our image, 
after our likeness : and let them have dominion over 
the fish of the sea, and over the fowl of the air, and 
over the cattle, and over all the earth, and over 
every creeping thing that creepeth upon the earth. 
So God created man in His own image, in the image 
of God created He him ; male and female created He 
them. And God blessed them, and God said unto 
them, Be fruitful, and multiply, and replenish the 
earth, and subdue it, and have dominion over the fish 
of the sea, and over the fowl of the air, and over 
every living thing that movetb upon the earth.^' 

After God had made the world, and fashioned it 
in beauty, and filled it with life, — life vegetable and 
animal, — and given to the vegetable and animal 
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worlds of nature the power and principle of continual 
reproduction ; after God had tempered the seasons ; 
and rendered the whole surface of this fair earth 
delightful for occupation and enjoyment, — it seemed 
to be in want of nothing. All things were made 
capable of doing God honour by perfect obedience 
to the purposes of their creation. God had made 
nothing imperfect, and He, the Creator, was the 
invisible Lord of all. Yet after the structure of the 
world with all its furniture, as well as all its animal 
inhabitants, had been perfectly completed, there was 
one thing yet to be supplied, and that was a being of 
a higher nature, to whom should be given the head- 
ship over all. God was the invisible King of all the 
earth. The one thing needed was a visible and 
earthly king, who should stand towards the rest of 
creation as the created representative of God Him- 
self, to whom would be imparted a knowledge of His 
will, and to whom would be given the earth for his 
possession^ together with lordship and dominion 
over all, in subserviency only to God Himself. 

Such was the exalted destiny of man, to whom 
was given, with a higher nature, absolute sovereignty 
over the whole world. This is what we believe is 
the sense and substance of that sublime passage, 
'' Let us make man in our image, after our likeness, 
and let them have dominion/' 

Here we have distinct notice of two points^ (1.) 
Man's higher nature (than the rest of created beings ;) 
(2.) Man's higher prerogative. He was given a 
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higher nature in being made in the image of Ood, 
and after His likeness. His higher prerogative it 
was to have dominion. We shall only have time at 
present to dwell on the first of these two points^ it 
is certainly the one of the greatest consequence, as 
it signifies to every man to know what is the mystery 
of his own being, and wherein he differs from the 
brute creation. 

We shall therefore have to inquire, what may we 
humbly conceive, is meant when it is said, '' God 
created man in His own image, after His likeness i" 
Next we shall be led on to ask. Has that image been 
defaced or destroyed by the fall of man ?. If it has 
been defaced but not destroyed by man's sin, is it 
possible for the image of God to be wholly destroyed 
in man ? These are questions which belong to this 
subject, and which we shall presently see, are of 
personal importance to us all. 

When we reverently ask. What is the image of 
God, and how has that image been impressed on 
man's nature or imparted to him ? we must seek 
for our answer, if we can find it, in the word of God 
itself. It will not do on such a point to indulge in 
the speculation of our own fancy. Let us then first 
turn to the 2nd chapter of Genesis, where we shall 
find another revealed account given of the creation of 
man, in the 7th verse, as follows, — "And the Lord 
God formed man of the dust of the ground, and 
breathed into his nostrils the breath of life, and man 
became a living soul.'' Now when it is said " God 
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created man in His own image/' and we afterwards 
read the manner of his creatioD, we must^ of course, 
interpret the one passage by the other. It is said, 
'^6oD created man/' and afterwards, ^'the Lobd 
God formed man of the dust of the ground /' where- 
fore we find that man was not created out of nothing, 
but oat of the dust of the ground. Adam was 
formed out of the ground, out of the earth. The 
meaning of the name Adam is red earth. When we 
say Adam was formed out of the earthy we mean 
that his body was so formed,— his animal body. But 
furthermore it is said, '^ And He breathed into his 
nostrils the breath of life, and man became a living 
soul.'' May we not understand this to be, — God in- 
fused into the vital nature of man a breath of His 
oum Divine essence, by which man became a living 
soul ? God imparted to man a portion of His breath 
or spirit, by which man waa given to possess or 
partake of the nature of spirit. Does not this 
then afford a sufficient clue to what is meant by 
Gop creating man '' in His image, after His like- 
ness T 

Let us now view this matter from another side. 
When we hear of God speaking of His own image 
and likeness, we may ask, Has God told us about 
His own Divine self, what He is like, what is His 
image or nature? We answer. He has: m s^ very 
few words^ even in these, — ** God is a Spirit*' We 
are given to believe that God is pure spirit, in< 
divisible and invisible, '^ without body, parts, or 
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passions/' by which we understand that God is 
incapable of any of the faculties and sensations 
which may be attributed either to body or to soul : 
though in accommodation to man's understandings 
and for the more perfect revelation of the mind and 
will of God to man^ faculties and sensations proper 
to man are ascribed to God. God is said to hear 
with the ears^ and see with the eyes^ and smell in 
His nostrils the incense of sacrifice and of prayer : 
again^ He is said to be grieved^ to be angry with 
the wicked, to repent, on man's repentance, of the 
evil He had purposed to do unto them ; He is also 
said to have compassion, and other like qualities, 
which we call the moral attributes of God. These 
it is necessary to ascribe to God when we have to 
speak of His dealings with the children of men : but 
when we come to speak of His Divine essential 
nature, as He is, all we can say is, ''God is a 
Spirit." 

And yet something more than this is revealed 
concerning the essential nature of God, which is 
brought out by the Christian revelation ; something 
which concerns what we call His moral nature or 

attributes. And this is the revelation which has 

« 

been made concerning Him : " God is Love" Love 
is not an attribute of God; love belongs to His 
essential nature. Mercy, justice, goodness, truth, 
power, — these are attributes. We cannot say, God 
is truth, God is mercy, God is justice. We admit 
that ail these qualities, so far as we understand what 
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they must be when exhibited in infinite perfection^ 
belong to God : but then all these are absorbed and 
summed up in this one word " God is Love.'' 

We say nothing now about what is revealed con- 
cerning the Personalitf/ of God, how that God has 
made Himself known to us as Three Persons in One 
God, ''of one substance, power, and eternity, Fa« 
THEB, Son, and Holy Ghost ;^' it is quite enough 
if we now confine ourselves to the consideration of 
what God is, — that is in His own Divine essential 
nature, in order to know if we can find out from 
God's Word what is the image, what is the likeness 
of God. We believe they can be answered thus, — 
" God is a Spirit." That Spirit is Love. For " God 
is Love/' 

And now let us revert once more to the creation 
of man. 

When we find it written, " God breathed into his 
nostrils the breath of life, and man became," or man 
thus became by this breathing, " a living soul," we 
believe this means, God imparted to man a spirit. 
It means something more than that He invested 
him with animal life, the life that He gave was im- 
mortal life, a life indestructible, being a breath of 
the Divine Spirit, as incapable of perishing from ex* 
istence, or ceasing to exist, as God Himself, inas- 
much as the life of man is an' emanation from God 
Himself. 

This then we believe constitutes the grand pre- 
vailing difference between human kind and the rest 
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of the animal creation. This constitntes an impass- 
able barrier between ourselves and the lower ani- 
mals. Herein consists, let me also say, the awful 
mystery of our being,^-this invests our life with such 
solemn and weighty responsibility* 

It would be beyond our purpose to enter too mi- 
nutely into the nature of the spirit or soul of man, 
still I have on^ remark to make which ought not to 
be omitted. It is usual to speak of man as pos- 
sessed of a twofold nature, — body and soul. The 
one the clay, the other the life, the one the mortal, 
the other the immortal part of man. It is quite suf- 
ficient in an ordinary way to regard man as having 
two natures only, body and soul, but this descrip- 
tion fails to comprehend the whole truth. 

Man is most properly described as consisting of 
tpirit, soul, and body. Thus is the whole man de- 
scribed by S. Paul in 1 Thess. v., " And the very 
(jQi) of peace sanctify you wholly, and I pray Qod 
your whole spirit, and soul and body be preserved 
blameless unto the coming of the Lord Jesus 
Christ.'' Now when we ask what distinction can 
be drawn between the spirit and the soul, I believe 
we may answer thus^ — the soul is the animal life of 
man ; it was the spirit, or something more than the 
animal life which God breathed into bis nostrils, by 
which he was made in the image of God. 

By the soul we understand that sensitive portion of 
our nature through which we feel such passions and 
affections as fear, love^ hatred, grief, joy, anxiety, re- 
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morse^ and which are felt to a certain extent^ and in 
a lower degree, by the lower animals. Can we deny 
that animals are possessed of such qualities as these ? 
Can we deny that a dog is capable of affection to 
Its master or mistress ? is it not capable of fear ? 
does it not exhibit joy when it is pleased, anger 
when provoked, jealousy when set aside by another 
favourite ? nay, a faithful dog has been sometimes 
known to be the only sincere mourner on his mas^ 
ter^s death. These are qualities which we ascribe to 
the soul or animal life, and which we cannot entirely 
deny to the brute creation, but which we believe 
perishes with them when they die. Whereas man 
having been given a spirit by his Divine Creator, is 
possessed of an immortal nature, which cannot and 
will never perish. This immortal nature we sometimes 
call the soul, sometimes the spirit, sometimes we 
blend the two into one ; sometimes regard them as 
distinct, as I believe they can and ought to be re- 
garded as distinct, — the spirit being that which 
constitutes the immortality of the soul of man. 

But now furthermore, — The image of God in 
which man was created must be held to be something 
more than the spirit, or gift of immortality. 

I have already said that there is another way 
under which God has been revealed, even this,— 
*' God is love.'' The likeness of God must be held 
to comprehend not only His essence, — spirit, but His 
naiurSf'^love* 

Now we began by asking, Has the image of God 
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in which man was created been defaced or destroyed 
by reason of sin ? His essential image cannot be 
effaced. Man can never destroy in himself the gift 
and power of immortality, Man can never bring 
himself down below his own level, and take rank 
with the animals beneath him in the scale of crea- 
tion. But the moral image of God has been indeed 
defaced^ and would have been entirely destroyed, in 
consequence of the fall of man^ had not the gracious 
means of restoration and recovery been provided 
through God's mercy in Christ, ere yet the sen- 
tence was pronounced, ''Dust thou art, and unto 
dust thou shalt return.^' 

The moral image of God has been sadly disfigured 
and defaced by reason of sin. The spirit of man, 
which was created in love, after the moral image of 
God, fell on the first transgression, from love into 
selfishness, suspicion, fear, anger, hatred. It is 
enough to show how completely the moral image of 
love was disfigured by the fall of man, by pointing 
to the second transgression on record. Instead of 
love prevailing even among the first born of human 
kind, we find that jealousy and anger resulted in 
hatred, and finally in murder on the part of Gain, 
" who was of that wicked one, and slew his brother.^' 

The whole economy of the Christian Revelation is 
designed to effect in man a restoration of that moral 
image of God, the image of love, which has been de* 
faced in consequence of sin. But any further con- 
sideration of this we cannot undertake now. 
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Suffice it if we now reflect on what an awful 
gift we have been invested with in our own im- 
mortality. 

The human body is a casket in which has been 
enshrined a treasure of exceeding precious value. 
That treasure is the immortal spirit of man ; without 
being itself divine^ it is nevertheless able to hold 
communion with the Divine Spirit. The spirit of 
man is that with which the Holy Spirit is able to 
communicate; inspiring the soul with life and love, 
raising man in his hopes and affections above this 
lower earthy and above the needs of his merely 
mortal frame. 

What then is incumbent on us in consequence ? 
It is due that we should pay respect to our bodies. 
This is what S. Paul insists on so solemnly and so 
forcibly, — " Know ye not that ye are the temple of 
God, and that the Spirit of God dwelleth in you ? 
If any man defile the temple of God, him shall God 
destroy, for the temple of God is holy, which temple 
are ye.^^ And again, even yet more explicitly, — 
" What ! know ye not that your body is the temple 
of the Holy Ghost, which is in you, which ye have 
of God?'' What more earnest protest could be 
given against the degradation of the body, especially 
against those sins which result from bodily indul- 
gence ? The Apostle Paul denounces them as sacrilege. 
Sacrilege is the profanation of a holy or consecrated 
thing, the desecration of any sacred place. It is on 
this ground that we are to abstain from fleshly lusts, 
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because they amoant to a desecration of the body 
which Odd has consecrated as holy. 

The body of man is doubly sacred^ — ^it is sacred 
by creation^ sacred because God has " breathed into 
his nostrils the breath of life '** it is also sacred by 
its having been redeemed. Do we not verily count 
that a holy thing which God has bought^ which by 
the buying He has appropriated as His own, which 
by His appropriation He Himself has honoured as a 
habitation for Himself 7 And yet nothing less than 
this is affirmed concerning our human bodies, — 
'* What ! know ye not that your body is the temple 
of the Holy Ghost which is in you, which ye have 
of God; and ye are not your own? for ye are 
bought with a price/^ Bought with a price far be- 
yond silver and gold, even with the precious Blood 
of Christ, the Holy Anointed One of God. Where- 
fore are we bound to " glorify God in our body, and 
in our spirit, which are God's/^ 

We had rather not weaken the force of such a 
passage by^ cumbering our minds with any other 
idea. 

" Glorify God in your body, and in your spirit/ 
which are God's/^ It points to man^s blessed re- 
covery by the precious Blood of Christ; man's 
recovery to the image of God which had been well- 
nigh lost, amounting to ifiore than the restitution of 
his original righteousness; since it includes within 
it the imputation of a righteousness more than hu- 
man, even of His Who was more than man, even of 
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His Who '^is made unto us wisdom^ righteousness, 
sanctificationj and redemption/^ 

How can we who have been so signally and so 
wonderfully favoured, do less than glorify God with 
all the faculties of our whole man, — " glorify God 
in our body and our spirit f^ even by the entire de- 
dication of ourselves to the good pleasure of His 
will. Whom we are taught to love, honour, and 
obey as our Creator, Redeemer, and Sanctifier; Fa- 
ther, Son, and Holy Ghost, now, henceforth, and 
for evermore. 



SEBMON V. 



lenUn ^triti. fio. i. 

THE TEMPTATION OF OUB LORD. 
S. Matthew iv. 1. 

'*ThXV was JeSTTS led TIF OV THE SfIBIT INTO THE WIL- 
DEBNESS TO BE TEMFTED 07 THE DeYIL.'* 

The Temptation of oar Blessed Lord is appropriately 
chosen as the Gospel for this^ the First Sanday in 
Lent, since it teaches us at the beginning of this 
holy season^ if we read it aright^ as well the nature 
of temptation in general^ as the right means of re- 
sisting it. 

There is one other passage in Holy Writ hardly 
less instructive^ which teaches us almost equally well 
the nature of Satan's temptations, and that is the 
history of the fall of man, when the great deceiver 
beguiled the woman, through the subtilty of the 
serpent, to eat the forbidden fruit, by which man 
fell from original righteousness. 

The one instructs us under the form of a warning, 
the other under that of an example. Through the 
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temptation of the first Adam we learn how Satan is 
able to prevail over the frailty of our nature^ and by 
what avenues he can enter into the strong man^s 
house and spoil his goods: by the temptation of 
the Second Adam we learn by what means we may 
be enabled to resist. 

In dealing with this mysterious passage of our 
Blessed Loivo's earthly life^ it will be necessary to 
consider in the first place^ how it comes to pass that 
our Lord Jesus Christ is^ or can be, our example 
in the way of being tempted. 

Let me now reverently submit to you, brethren, 
what we are taught to believe on this important sub- 
ject, — important because it is said to be ^^ necessary 
to everlasting salvation, that we should believe rightly 
the Incarnation of our Lord Jesus Christ.^' We 
are taught to believe, according to the word of God, 
that our Blessed Lord was composed of two separate 
natures, the Godhead and the Manhood. In His 
Manhood He was perfect as man, that is, He was 
possessed of a natural human body, and of a natural 
human soul. In His Manhood He was only in one 
respect different from other people, namely, in His 
being free from the taint of original sin, just as 
Adam was before the fall. Under the conditions of 
His Manhood, He was altogether human. He was 
subject to all the infirmities which are possible to a 
sinless human being. He was subject to pains both 
of body and soul, and to all the emotions and sensa- 
tions to which our nature is liable, — to hunger, thirst, 

B 



50 Sermon V. 

fatiguej weariness, pain, in the body, — ^likewise to 
grief, joy, love, sympathy, desire, and other emotions 
natural to the human soul. His soul being thus en* 
tirely human, and not, in its essential nature, in any 
sense Divine, it was exposed to the assaults of the evil 
one. Thus was the human soul of Jesus susceptible of 
spiritual temptation. Still, at the same time, there 
resided within Him the fulness of the Divine nature. 
" In Him dwelt all the fulness of the Godhead bo- 
dily.^^ The one was separately distinct from the 
other. The Godhead and the Manhood were not 
confused, or intermixed : the humanity was not 
simply Deified, nor was the Divinity humanised, — 
but each remained distinct, and operated distinctly. 
Thus we are given to believe that some of the acts 
of Jesus are to be attributed to the Divine, some to 
the human nature. His miracles are to be attributed 
to His Divine nature. His sufferings to His human. 
He died in His human nature only, — the Divine 
nature being of course incapable of death, — whereas 
His resurrection was to be attributed to His own 
personal Godhead, not to the Godhead of the Fa- 
ther, or of the Holy Ghost, but to His own in- 
herent Divinity as the Son of God. 

His gradual growth in wisdom and stature can 
only be ascribed to His human nature, for we can- 
not conceive of any gradual development in the God- 
head, — since Deity can never be otherwise than 
absolutely perfect. Since these two natures were 
positively distinct, though ever residing in the one 
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Person of Christ^ there were times when the Di- 
vinity was not exercised^ but remained^ (it is not 
wrong to say so^) under suspension : as for example^ 
in the garden of Oethsemane, and on the cross : like- 
wise^ we are given to believe, in the wilderness. To 
the full understanding of this, it is impossible for us 
to arrive, since it must ever remain one of those 
mysteries which are rather submitted to our faith, 
than are properly subject to our reason. May we 
ever be content to believe what has been revealed, 
and be thankful that the foundations of the Christian 
Faith have been too securely laid in the first cen- 
turies of the Church to be easily countermined by 
modem rationalism. 

From what has been said, we are led to the conclu- 
sion, that when Jbsus was led up of the Spirit into the 
wilderness to be tempted of the devil. He sustained 
this mysterious conflict in His human nature only^ 
unassisted by any adventitious strength derived from 
His Divine. This is evident, since the first tempta- 
tion was, that He might exert His Divine power, 
" If Thou be the Son of God, command that these 
stones be made bread.^^ Moreover, when the conflict 
was over. He arose not in the strength of His Di- 
vinity, but being exhausted, as far as regarded His 
human soul and body, He was comforted by the mi- 
nistration of angels. When Satan " departed from 
Him for a season,^' " behold, angels came and minis- 
tered unto Him.^^ In the first Epistle of S. Paul 
to Timothy, we find it written in the last verse of the 
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third chapter^ ''Without controversy^ great is the 
mystery of godliness. God was manifest in the 
fiesh.^' A mystery indeed it is I it cannot be fa* 
thomed by the understanding; there are hidden 
depths and heights in it which man^s intellect can 
never reach; wherefore we can never tell exactly 
how the two natures^ the Divine and the human^ can 
co-exist^ each in all their separate perfection^ in the 
one Person of Christ ; suffice it that it was so ; and 
that this wonderful assumption of the Manhood 
into Goo was the Divine method of our salvation ; 
and therefore, we may presume^ necessary for its 
accomplishment. 

And now it behoves us to inquire^ In what re- 
spects does the temptation of our Lord afford us 
lessons of consolation and eucouragement ? 

I. First, it is no slight ground of encourage- 
ment for us to know that our great enemy has been 
actually overcome. He has been vanquished in 
mortal combat by our representative, — our hero, our 
champion, the Man Christ Jesus. It would have 
been no good for us to know that God had defeated 
Satan ; for we know that the Almighty could have 
destroyed him and all his host, had He willed it, 
with the lightest breath of His mouth. No, — it is our 
human nature in the person of Jesus which has ob- 
tained this signal victory. Wherefore Satan is no 
longer master. He has been hurled down from the 
vantage ground he had gained over our first natural 
parents. He has been dispossessed of his strong- 
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hold in the citadel of the human hearti so that he is 
heoceforth a defeated and disabled foe. And it is 
by virtue of this victory that we may also overcome. 
The strength of Christ will be imparted to us in 
our conflict against temptation. If we simply resist 
the devil. He will flee from us. " Behold, I give you 
power/^ our Lord told His disciples, ^^ to tread on 
serpents and scorpions^ and over all the power of the 
enemy, and nothing shall by any means hurt you,'^ 
for He had ^'beheld Satan as lightning fall from 
heaven.^^ And S. John assures us, that *^ he that is 
begotten of God keepeth himself, and that wicked 
one toucheth him not;'' for '' greater is He that is 
in you,'' to quote again our Lord's words, " than 
he that is in the world." Greater and stronger is 
the Divine Spirit given by promise to them that ask 
Him^ than *' the god of this world, the Prince of the 
power of the air," — ^'the Spirit which worketh," 
not in God's children, but ** in the children of dis- 
obedience." 

If, then, at any time, Satan should gain an advan- 
tage over us through the strength or subtlety of his 
temptation, it is through our own fault, — ^through our 
own folly, or weakness, or sin. If we are only true 
to ourselves, by God's help, we shall never fall, — 
that is to say, into the power of the evil one. 
Satan's darts are harmless against the shield of faith ; 
— fiery and poisoned as they are, the shield of faith 
can quench them. Wherefore, my beloved brethren, 
as S. Peter exhorts us, '' seeing ye know these things 
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before^ beware lest ye also^ being led away with the 
error of the wicked, fall from yoar own steadfast- 
ness. But grow in grace, and in the knowledge of 
our Lord and Saviour Jesus Christ/' 

II. Prom the fact of our Lord's temptation we 
may gather out another point calculated to afford 
encouragement, and that is, that there is no sin in 
the being tempted. Sin only consists in yielding to 
temptation, — and tliis, as we have endeavoured to 
show, is not inevitable. It can be avoided. We are 
not to be excused if we fall. Whereas there is no 
harm in our feeling ourselves in danger of falling. 
If the pure crystal spirit of the Lord Jesus was 
capable of temptation, it is evident that there can be 
no sin in being tempted. Whenever, then, the soul 
is darkened by an evil thought, or harassed by a 
solicitation to do what we know is wrong, if we 
cherish not the evil suggestion, but dismiss it from 
the mind at once, we have contracted no harm, in- 
curred no charge of actual sin. This may be ac- 
cepted as comfort by those who have feared that the 
fact of their being tempted is any proof of spiritual 
declension. The consciousness of being tempted is 
rather a sign that the soul is awake, in a healthy, 
active state ; as never to be conscious of temptation 
is a sign of spiritual insensibility. 

It was when the Lord Jesus was " full of the 
Holy Ghost,'' immediately upon His return from 
Jordan, that *' He was led up of the Spirit into the 
wilderness to be tempted of the devil." In a remote 
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degree this may be made applicable to us^ as it need 
not surprise us^ if after we have been engaged in any 
special exercise of devotion^ either in prayer, or in 
the Holy Communion, we find ourselves vexed by 
bad, unholy thoughts; for Satan is not uncommonly 
most active when we mostly desire to '' acquaint 
ourselves with God, and be at peace.'^ 

Every one who knows what it is to desire to attain 
a higher state of Christian holiness, must be aware 
how thoughts of pride, of self-complacency, of re- 
pining, of resentment, of uncharitableness, some- 
times interfere with the holiest acts of service, *' like 
birds of evil wing which mar our sacrifice." They 
almost make us doubt the sincerity of our endea- 
vours, and cause the apprehension to arise, '^Am 
I not after all a hypocrite in disguise ? for to have 
such evil thoughts flash across the mind makes me 
feel so exceedingly wicked/^ Yet let us not be 
discouraged. They partake not of the nature of sin 
unless they are harboured within, and cherished, and 
listened to, and rendered our own by any voluntary 
acceptance. When such temptations molest us we 
should remember that simple but effectual rule, 
" Resist the devil, and he will flee from you.'' 

III. Our Lord's temptation also affords us ano- 
ther ground of consolation. 

Because ^^ He has suffered being tempted. He is 
able to succour them that are tempted,'' having been 
'' in all points tempted like as we are, yet without 
sin." We have likewise a consolatory assurance that 



56 Sermon F. 

Christ is not only " merciful/' but also " faithful •/' 
and that He '^ will not suffer us to be tempted above 
that we are able^ but will with the temptation also 
make a way to escape^ that we may be able to bear it/* 
IV. And now let uj take notice of the place and 
of the time of our Lord's temptation. 

1. The place was the wilderness. Jesus was 
alone in conflict with the tempter. A place of soli- 
tude was especially chosen^ not for the purpose of 
diminishing the strength of the temptation^ but 
for rendering it the more severe. 

Hereby we are taught that solitude is not necessa- 
rily safety, — that we do not get out of Satan's reach 
when we get out of the reach of the world. It is in 
vain for any one to say, when alone for an hour, ^' I 
have shut out the world, and am for a little while 
safe." Let not those then, who, according to the 
will of Divine Providence, are involved in the cares 
and duties of life, who are obliged to lead a busy, 
active life, and who know to their cost the danger, 
and strength of this world's temptations, let not such 
as these crave after a state of retirement, or think 
they will escape temptation by abandoning any of 
their worldly duties. 

There are not wanting examples even in Holy 
Scripture to show that it is less dangerous to live 
even in the midst of wicked or ungodly neighbours, 
than to be left in solitude out of the world's reach. 

2. We may also learn a valuable lesson with re- 
ference to the time of our Lord's temptation, to 
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which I have already briefly alluded. It was imme- 
diately after His baptism in Jordan^ when the Holy 
Spirit had descended on Him and the voice of the 
Father had proclaimed Him as ^^ My beloved Son, 
in Whom I am well pleased |'^ it was when He was 
" full of the Holy Ghost/^ He " was led of the 
Spirit into the wilderness to be tempted of the devil/^ 

We may surely learn from this, that it is not when 
we are strongest in the power of God, when we even 
fast and pray in order to be endued with spiritual 
strength, that we are safe from temptation, or likely 
to be unmolested by the devil. Satan is not satis- 
fied only to tempt us to sin when our hearts are 
ready to acquiesce in his evil suggestions : we must 
rather expect his assaults when we desire to renounce 
his service, and lead more holy lives. 

This will apply to those who wish to take advan-^ 
tage of the present season of Lent, and do as the 
Church directs and advises, and " gird up the loins 
of their minds,^^ and "be sober and watch unto 
prayer.^' We must expect, in carrying out the godly 
work of self-discipline and improvement, to meet 
with many hindrances. 

You will be tempted to fancy that you do not 
need improvement \ or that it is only a superstitious 
and corrupt following of an antiquated usage to de« 
vote any special time of the year to exercises of self- 
denial and prayer : — whenever we make good resolu- 
tions, arguments and plausible reasons are seldom 
wanting to render them of none effect. 
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Let me further remark^ in speaking of the time of 
the Lord's temptation^ that it took place imme- 
diately before He entered on His public ministry. 
Having been previously unknown beyond a private 
circle^ and even by them not in His true character^ 
now that He is about to declare Himself the Mes- 
siah^ and the Son of Odd with power^ He submits 
to be subjected to temptation. 

Whenever^ then, we desire to dedicate ourselves 
afresh to the service of God, it is necessary that we 
gird ourselves in all the armour with which the 
Christian warrior must be furnished against the day 
of trial, — the shield of faith, — the girdle of truth and 
sincerity, — the breastplate of righteousness, and the 
sword of the Spirit, which is the word of Ood, with 
which the Lord Himself parried the attacks of the 
enemy. Above all, praying with all earnest sup* 
plication, that we may be faithful to our professioif, 
as good soldiers and servants of Jesus Christ, and 
so be able to maintain our integrity in the midst of 
temptation. 

And if we have abundant cause to be vigilant and 
fearful, we have yet more abundant ground for en- 
couragement and hope. Through Jesus Christ 
the weakest may have power given him to prevail. 
To one who always gives a humble and implicit re- 
liance on the support of one that is Mighty, it may 
be truly said, " No weapon that is formed against 
thee shall prosper.^' May we evermore feel our 
weakness, and be conscious of our danger, so that 
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we may never relax our hold on the Saviour, or our 
confidence in God, so that when we say, " Lead us 
not into temptation, but deliver us from evil,'' we 
may obtain the answer of peace, " Fear not, for I 
am with thee ; I will help thee, yea, I will uphold 
thee with the right hand of My righteousness/' 



SERMON YL 



Henten dmttf. fio. Ifl. 

THE FIRST TEMPTATION— MISTRUST. 

S. Matthew iv. 3—4. 

" Akd whbn the Tbmpteb came to Him, he said, Ip Thou 
BE THE Son op God, commaio) that these stones be made 
BEEAD. But He answered and said. It is weitten, Man 

SHALL not live BY BBEAD ALONE, BUT BY EYEBY WOBD 
THAT PBOCfEEDETH OUT OP THE MOUTH OP GOD." 

In dealing with the general subject of our Lord's 
Temptation last Sunday, I ventured to remark that 
this mysterious conflict was sustained by the Lord 
Jesus in His human nature only, without any ad- 
ventitious strength derived from His Divine : — in 
proof of which we have but to point to the first 
temptation itself, which was, that He might exert 
His Divine power, " If Thou be the Son of God, 
command that these stones be made bread/' 

We must by no means lose out of sight, (in order 
properly to apprehend this passage of Holy Writ,) 
that our Blessed Lord, notwithstanding that He 
was God as well as Man, yet as Man was subject to 
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all the innocent infirmities of our nature. When 
He fasted^ He was afflicted with the pains of hunger. 
When we find it written, *^When He had fasted 
forty days and forty nights^ He was afterward an 
hungred/' we must understand it to mean, that He 
suffered the gnawing pains of hunger as truly and 
literally as any who have been reduced to great 
extremity through want of food. His bodily frame 
was under physical weakness, when His soul was 
vexed with assaults from the adversary. And though 
it is said He was tempted (ftinn^ the forty days in the 
wilderness, and " when they were ended. He after- 
ward hungred '" yet then the Tempter came to Him, 
— >more undisguisedly, as we may suppose, than 
before, — with a more intense energy of persuasion, — 
in a more direct and positive way, — with up-gathered 
strength for a final struggle, in order to put forth 
the three great Temptations recorded in the Word 
of God. Thus are we enabled to perceive, from an 
outward point of view, something of the severity of 
the conflict in which our Blessed Saviour was 
engaged with the great enemy of our race. When 
we rightly understand the nature of the temptations, 
their strength will be atill further manifest. 

May the Holt Spirit be with us with His light 
and truth, in order that we may rightly understand 
His Holy Word, and duly profit thereby to our 
spiritual edification and comfort. 

The point to which I would first invite your atten- 
tion is — What was the true nature of the first tempta- 
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Uon 7 " If Thoa be the Son of GoDj command that 
these stones be made bread.^^ 

I believe we quite mistake its nature if we think 
it was of the same kind as that submitted to Eve by 
the serpent in Paradise. We might at first sight be 
led to suppose that as both had reference to eatings 
— the one^ the fruit of a tree; the other^ bread in 
the wilderness, — that the temptations in the two 
cases were mainly alike ; that the one was but as a 
reproduction of the other under a different form. 
The points of difference are, however, the more 
striking, from the fact that there is an apparent 
outward similarity. Consider, then, that Eve was 
tempted to eat what God had expressly forbid- 
den. She was directly and immediately tempted 
to rebel against the Divine command : her compli- 
ance with the temptation amounted to positive sin, 
whereas — and this is a point worthy of special note 
— the Lord Jesus was not tempted to actual sin. He 
would have committed no sin even had He complied 
with the suggestion, " Command that these stones 
be made bread.'' Sin consists in transgression of the 
Pivine law. There was no Divine law against turn- 
ing stones into bread. It had not been specially 
forbidden. There would have been nothing in itself 
more intrinsically wrong in turning stones into 
bread, than water into wine, or multiplying loaves 
and fishes. Herein consists the subtlety of the 
temptation, consequently its strength. Jesus was 
not asked to do a wrong thing. If He had been, the 
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temptation would have had but little strength^ no 
nsore strength than if an ordinary good man bad 
been asked to commit an act of heinous wickedness. 
A good man might find it hard to resist temptations 
to indolence^ to neglect of duty^ to hasty and un- 
charitable speech ; he would find it no difficulty to 
repel temptations to commit any act of cruelty, of 
violence^ of rapine^ or other gross disorder. So with 
oUr Blessed Lord : the lightest temptation to com- 
mit actual sin would have had no force on His pure 
and chastened soul. 

The temptation consisted in the quarter from 
whence the suggestion came — ^^ Command that thesQ 
stones be made bread." It came not, we may well 
believe, in an unattractive form. Satan, now if at 
imy time, would have been clothed '^as an angel 
of light;" but the Lo&d refused to listen to the 
Tempter, because He had the spiritual perception to 
know his guile. It may enable us to appreciate the 
better the peculiarity of our Lobd^s position by sug- 
gesting a similitude. 

'Let us imagine, then, a walled city closely besieged 
by an enemy without, like the city of Samaria, men- 
tioned in the 2nd Book of Kings. In vain had a 
breach been attempted in the walls. Every hostile 
efibrt is foiled by the constancy and courage of the 
inhabitants within. At length, however, a danger 
more fearful than any without is beginning to make 
havoc within — and that is famine. The provisions 
are well-nigh spent, and the people are being starved 
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out. Now is the time for obtaining the submissiou 
of the city. It is, however, determined by the 
enemy^ not to make (at first at least) any direct 
overtures for submission, but to try and obtain their 
end by guile. They send, therefore, messengers 
with an offer of food to the inhabitants within. 

A sore trial is this of their constancy, as they 
might hold out longer if they were recruited with 
food ; yet they consider the danger greater if they 
were to open a door, lest by this means, without 
their being able to prevent it, the enemy might gaia 
admission. Far different if the offer had come from 
friendly hands, but they simply refuse on account of 
the dangerous quarter from whence it comes. 

There had been nothing (reasonable if the offer had 
been accepted. It would have been merely an act of 
indiscretionj justifiable as one might believe; but 
still, since it might lead to the fall of the whole 
city, the specious overtures are rejected. 

The condition of the Lord Jesus was not ^nlike 
that of this beleaguered city. He had been besieged 
for forty days by constant, harassing temptation with- 
out effect. At length, it is suggested to Him to take 
some food. He is asked to exercise His Divine 
power ; but as this would have opened an avenue to 
the tempter, it would have caused a breach in the 
citadel ; it is, therefore, repelled, not on account of 
any evil in the act itself, but for the quarter whence 
the thought originated. 

We understand still further the nature of the 



The First Temptation— Mistrust 65 

temptation — when we come to consider the Lord's 
answer. Jesus replied to the tempter by sayings 
*' Man shall not live by bread alone^ but by every 
word of GoD^' — " by every word that proceedeth out 
of the mouth of God doth man live." 
' Now though it is true to say that there would 
have been no evil in the act itself, in turning stones 
into bread ; yet when the motive which might prompt 
to such an act is taken into account^ it would not be 
altogether harmless. Satan cannot so entirely dis- 
guise himself as to suggest anything which does 
not partake of the nature of what is harmful and 
dangerous. 

What, then, was the evil which this temptation 
suggested ? It was a suggestion that God had for- 
saken — ^had deserted — His well-beloved One. The 
condition of Jesus in the wilderness was similar to 
His yet more awful condition on the Cross, when He 
uttered that exceeding bitter cry, ^^My God, My 
God, why hast Thou forsaken Me V* 
. This temptation was to distrust, not, as it was to 
Eve, to gluttony, who, when she saw the fruit was 
good for food, she took and ate it ; this was an at- 
tempt to weaken the confidence of the Loed Jesus 
in the Divine Fathee: ''You have heard a voice 
say, ' Thou art My beloved Son/ but art Thou so in- 
deed ? was it not rather a delusion ? You see you 
are almost starved for want of bread : would God 
ever suffer His well-beloved One to be thus pain- 
fully reduced V 

p 
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The answer to this temptation is^ ^' Man liveth not 
by bread alone^ but by every word of God." This 
means not^ every word in the Bible^ bat that God's 
Word, GoD^s Promise, God's Providence is a more 
sure maintenance, than if one had the power, and 
always chose to exercise it, of turning stones into 
bread. Which of the two is the better support, 
wheaten bread, or the word of God^s promise ? On 
which of the two may we most rely, the creature, or 
the Creator ? A dependance on the creature is shown 
in the example of the rich man, who with full bams 
solaced himself with the reflection, ^^ Soul, thou hast 
much goods laid up for many years." A mistrust 
of the Creator is exemplified by Israel in the wilder- 
ness, who complained with doubtfulness, saying, 
'* Can God provide a table in the wilderness ?" 

Thus, whereas the. first temptation was to mistrust, 
the answer amounts to a profession of unswerving 
confidence. ^^ If Thou art really the Son of God as 
declared from heaven, why refuse to make bread 
when Thou art hungry?" This is answered by, 
*^ Bread is not My source of living, but the Word of 
God." God can turn fulness into destitution ; He 
can send rust and mildew, the worm and the de« 
vourer, into the storehouses of plenty. Again, He can 
make '' the wilderness a standing water, and water 
springs of a dry ground ; and there He setteth the 
hungry, that they may build them a city to dwell 
in. , , • • He blesseth them, so that they multiply 
exceedingly, and sufiereth not their cattle to de- 
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crease. . • • ; Whoso is wise will ponder these things, 
and they shall understand the lovingkindness of the 
Lord," 

And now let us ask. In what peculiar ways are 
we liable to the same temptation ? for these assaults 
of Satan on our great representative Man are types 
of all temptation ; just as His bitter sufferings are 
types and representatives of all suffering. 

Let us consider, then, that every temptation upon 
us to obtain our living in any questionable or unlaws 
ful way, is similar to that, " Command these stones 
that they be made bread.'' 

And as the Lord's temptation was not that He 
might commit sin, or do anything positively wrong; 
so, if we would truly apply it, it is not applicable to 
those who attempt to gain a living by fraud, or who 
would satisfy their hunger by stealing a loaf, or who 
would make money by sheer gambling : all these are 
self-evidently wrong. . We have rather to consider a 
finer class of temptations, such as men are subject 
to who would shrink from the imputation of positive 
dishonesty^ but which are still widely at variance 
with the strictness of the holy law of God. 

There is a certain amount of conventional disho- 
nesty, (and yet, if dishonesty is too strong a word, 
we TDAy call it the guile of worldly cunning,) which is 
admitted to be lawfully practised in the various 
walks of trade, of professional business, of monetary 
speculation, which is not condemned as unlawful 
among men, but which is utterly inconsistent with 
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that unadulterated honour^ that clear and trans- 
parent sincerity, which will bear to be weighed in 
the balances of heaven. What genuine deceit is 
there not expressed in those true words of Solomon ? 
** It is naught, it is naught, saith the buyer ; but 
when he goeth his way, then he boasteth/' In 
short, the only way of making the two parties quite 
satisfied with a bargain is, /or each to believe that he 
has outwitted the other. This kind of dealing will 
doubtless be defended, on the plea that it is only 
the offensive and defensive warfare necessary on both 
sides in commercial transactions, just as lying in 
ambush, and starting on an enemy unawares, is 
reckoned to be fair and honourable in real war. 
This is but a melancholy admission ; for it amounts 
to this, that there is a kind of natural hostility be- 
tween the opposite parties of a pecuniary transac- 
tion ; the driving of a hard bargain being not alto- 
gether unlike a single combat. The temptations to 
make great gains by slight equivocations give so 
many facilities for turning things unduly to their 
own advantage, that many fall. 

But, dismissing this class of examples, let us go 
on to those of a more common sort. 

We may consider, then, that the disposition to 
turn stones into bread, without depending in im- 
plicit faith on God's good Providence, is repre- 
sented under the one word — the spirit of covetous^ 
ness. For the root of covetousness is in mistrust — 
distrust of God—overtrust on human means of sup^ 
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port. What is the love of money but a fond che- 
rishing of this world's goods ? Why is it valued^ 
bat as a defence against worldly adversity ? Indeed 
we have all to guard against the snare of " trusting 
in uncertain riches^ and not in the living Ood^ Who 
giveth us richly all things to enjoy/' 

Those who set too high a value on their worldly 
possessions are too apt to forget that God is the ab- 
solute Giver and Dispose!^ of all^ when, in making 
or disposing of their fortunes, they endeavour to 
secure themselves against the . contingencies of His 
Providence. They actually think that, by their own 
prudence and forethought, they can protect them- 
selves or their successors against Divine Providence 
itself I What is this but trying to live by bread 
alone^ and not by every word of God 7 Our Lord 
has shown us, in that striking parable to which I 
just now alluded, how God is able to rebuke any 
misplaced trustfulness in mere bread. He says not^ 
'* / wiU take away from you the riches in which you 
trust ;'' but, '' You shall be taken away fi^m them.*' 
The answer of God to the soul who has much goods 
laid up for many years, is, '^ Thou fool I this, night 
thy soul shall be required of thee, and then to whom 
shall belong thy fruits and thy goods V Here is 
real poverty. Here a most terrible example, and 
yet surely not an uncommon one, of the danger of 
depending rather on bread, than on every word of 
God. 

But not merely the spirit of actual covetousness is 
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. here included, but likewise that of overcarefuhiesg*. 
What means that anxious^ careworn look — ^that rest** 
less striving — that ^'rising early and late taking 
rest, and eating the bread of carefulness " — that de^ 
voted pursuit of worldly things — that perpetual cal- 
culation of chances — but the attempt to 'Mive by 
bread alone," and not " by every word of Gk)D ?" 
Far be it from me to imply^ that industry, prudence^ 
good economy, legitimate belf-dependence^ are to be 
lightly regarded, or are really inconsistent with the 
most unreserved faith. We are nowhere taught not 
to depend on them at all^ but that we live not on 
them only ; we are not to lean on them as if they 
were our real supports* The true source, the only 
source of our dependence^ is the Word of God* 
The probation of most of us, in the matter of our 
temporal affairs, lies in the way in which we seek 
the gain of moneys and in the way in which we 
spend it. 

According as we fix our scale, so shall we deter- 
mine whether the task of living shall be easy to 
us or no. Those who are ambitious to live up to 
the very limit of their possessions, must of necessity 
be constantly anxious lest that limit be overpassed* 
These are just the persons who are constantly com- 
plaining of the heavy calls on their resources, and 
how little they have to spare to give to God. Why ? 
because they have got but little ? No I but because 
the whole scale of their living is fixed at a point too 
high* . . 
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Inhere is nothing more difficult than to consent to 
lower the scale of our expenditure in the eyes of the 
world ; the slightest apparent difference is thought 
to be a humiliation* And so the happiness and 
reality of life are in danger of being sacrificed^ after 
a vain effort to maintain appearances. 

May we be delivered from the snare of estimating 
things after a human standard of value, and we shall 
be saved from many of those pettinesses by which 
good men sometimes fall. 

To quote the words of a devout writer in a sermon 
on this text, from whom I have also drawn some of 
the foregoing remarks : — " Money is the poison of 
thousands, whose character in other respects is high 
and admirable. It is strange over what minds 
money keeps its hold, and how near a man may go 
to moral greatness, and yet be crippled and stunted 
by this one passion/^ 

Beware^ then, of money, and the desire for it, lest 
it engender carefulness and mistrust of God. " Let 
your conversation be without covetousness, and be 
content with such things as ye have ; for He hath 
said, I-will never leave thee, nor forsake thee.^^ He 
Who fasted in the wilderness — He Who in the wil- 
derness made five loaves enough for five thousand — 
is with you; so that you may boldly say, ^^The 
Lord is my helper ; I will not fear what man can 
do unto me.'^ Nay, more ; He will feed you with 
the bread from heaven, which will relieve your soul 
of every sensation of hungerj and cause you to be 
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satisfied. For '' if any man eat of this bread, hc^ 
shall live for ever ; for the bread which I will give/' 
as saith the Lord, '^ is My Flesh, which I will give 
for the life of the world/' " The words that I speak 
unto you, they are spirit, and they are life/' 
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linten ^metf. fin. iVt. 

THE SECOND TEMPTATION— PRESUMPTION. 

S. Matthew it. 5 — 7, 

" Then the deytl taketh Him tip into the holt cirr, xsd 

SBTTBTH Him on a pinnacle op the temple, and saith 

unto Him, Ip Thou be the Son op God, cast Thtselp 

down: pob it is wbitten, He shall giyb His angels 

OHABGB CONCEBNING ThEB : AND IN THEIB HANDS THEY 
SHALL BEAR ThEB UP, LEST AT ANY TIME ThOU DASH ThY 
FOOT AGhAINBT A, STONE. JeSUS SAID UNTO HIM, It IS WBITTEN 

▲GAIN, Thou shai/t not tempt the Lobd thy Gk)D,'* 

Continuing the subject of our Lord's Temptation 
from Sunday last^ let me remind you that we have 
already seen, how the tempter, taking advantage of 
the bodily destitution to which our Blessed Lord 
was reduced in the wilderness, attempted first to 
excite within Him a spirit of mistrust, by trying to 
persuade Him to turn stones into bread. We have 
seen how this temptation was met, by the declaration 
of the most perfect confidence, — the answer of Jbsus 
to the crafty suggestion of the adversary, being, 
^^ Man shall not live by bread alone, but by every 
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word of God -" wherein He expresses that He de- 
pended not on bread for His bodily sustentation^ bat 
on the word of God^s promise. He relied not on the 
creature, but on the Creator ; not on bread the gift, 
but on God the giver. As soon as the tempter found 
that he could not shake His confidence in the invisible 
aid of the Almighty, he endeavours to tempt Him to 
presume upon it. 

This constitutes the second temptation which we 
have to consider to-day. 

Its strength and its cunning will appear manifest 
when we take them thus in connection with one 
another. 

From the wilderness^ where Satan would fain im^* 
pute, God was not, he leads the Lobd Jesus to the 
Holy City, to the place which God had especially 
chosen to be consecrated for Himself, and where His 
peculiar Presence was to be sought and found* 

He set Him on a pinnacle of the temple, and thus 
proposes His second temptation. '' If Thou be the 
Son of God, cast Thyself down; for it is written, He 
shall give His angels charge concerning Thee : and 
in their hands they shall bear Thee up, lest at any 
time Thou dash Thy foot against a stone.'^ 

Jesus having depended on the aid and protection 
of the Almighty, Satan would now fain tempt Him 
to presume upon it. 

From being very confident how very short a step 
is it to overconfidence ! How soon can a firm per- 
suasion in the. protection of God be perverted by the 
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evil one into an undae presamption ! For this id 
what the second temptation amounts to. This is 
what the tempter would fain insinuate :—" I admit 
that you are right in having trusted in God. I 
adoiit that I was wrong in having insinuated that 
He would not provide for you. He will surely de-» 
liver you and save you ; for are you not His fa- 
voured and well-beloved one 7 What cause have you 
then to fear? There is no possible condition of 
danger out of which you cannot escape : nothing 
can destroy you; you are protected from above; 
legions of angels are at your command : wherefore^ 
as a still further proof of your confidence in the 
protection of the Almighty, 'cast Thyself down.* 
The word of God, on which you rightly rely, is ott 
your side; that word has said, — the Holy Ghost by 
the mouth of David has said, ' He shall give His angels 
charge concerning Thee : and in their hands they 
shall bear Thee up, lest at any time Thou dash Thy 
foot against a stone.'* 

. But neither in this second attempt can the adver-^ 
sary gain the slightest advantage. The Lord Jesus 
resisted the temptation, and replied to it, by an an- 
swer, as simple, as it was convincing, " It is written 
again. Thou shalt not tempt the Lord thy God.** 
To cast oneself down, or expose one*s life to dangers 
without necessity, under the belief that God will not 
sufier His well-beloved to perish, is a tempting of 
6oD*s Providence, and therefore wrong. 
We may notice that these words, '* It is written 
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again/' are emphatic, — ^as much as to say^ Scripture 
cannot contradict itself. It is possible so to quote 
Scripture as to pervert its true sense. This is what 
Satan had done. Any interpretation of Scripture 
which is clearly contrary to another part of Scripture 
cannot be received as a true interpretation. There* 
fore, without attempting an elaborate answer, the 
Lord confutes the perverted reading of the psalms 
attempted by Satan, by simply saying, " It is written 
again. Thou shalt not tempt the Lord thy God.'' 

Thus are we enabled to estimate the depth of the 
guile of the adversary, by viewing the second temp- 
tation in connection with the first, by showing that 
he tried to pervert the very grounds of the strength 
of the Lord Jesus into an occasion of falling. 

S. Luke, it is true^ gives the second and third 
temptation in a different order ; but an examination 
of the text of the two Evangelists will satisfy any- 
one that S. Matthew designedly gives the order of 
sequence in which they were taken. S. Luke re- 
cords the temptation without reference to the order. 
S. Matthew says^ " Then the devil taketh Him up.'' 
S. Luke, *' And the devil taketh Him." There is a 
marked and intelligible difference between these two 
forms of expression* 

So many are the valuable lessons arising out of 
this subject, that we shall do well at once to pro* 
ceed and endeavour to work them out, instead of 
devoting a longer time to an exposition of the pas- 
sage as concerning our Lord, 
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We will not therefore now enter into any curious 
inquiry on the kind of rapture to which the Lord was 
subjected, when He was removed from the wilder-* 
ness to a pinnacle of the temple : but simply accept 
the literal sense, that the Lord Jesus was persuaded 
by the devil to tempt Providence, by exposing His 
earthly life to the danger of certain destruction, by 
casting Himself down from a height, from which 
nothing but a miracle could have saved Him from 
death. 

1. We learn from hence, (a lesson of the guile of 
our deceiving adversary,) that the excess of any 
Christian grace or virtue tends not to its strength or 
increase f but to its degeneration^ nay, to a fault on 
the other side. 

The tempter knows that it is of no use to resist 
the exercise of any grace or virtue in which we may 
be particularly distinguished. He tries not to coun* 
teract it. He rather encourages it. He draws it out. 
He forces one into extremes, since he knows that 
the exaggeration, or the extreme of any good is evil. 
It is not a higher or more perfect exhibition of any 
good to run it to extremes, but rather it becomes in 
itself an evil, it becomes but a distorted likeness or 
caricature. There is most generally no artificial 
barrier of separation between good and evil : evil is 
but a perversion of good : the evil to which God's 
most faithful servants are exposed, is not mere, 
bare, unadulterated evil, but an exaggeration and 
perversion of what is good.' Thus, to refer to the 
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case before us. There is no positive line of demar- 
cation between fall confidence indicating a firm un- 
swerving faith, and overconfidence indicating pre* 
sumption. The boundary line between the two is 
nowhere clearly marked. But yet there is a wide 
and substantial difference between them. 

Is it not possible for kindness and benevolence to 
degenerate into a weakly sentimentality ? for love 
of justice to be made a cloak for harsh severity ? for 
the exercise of mercy to become nothing better than 
a confused perception between right and wrong ? for 
a devout observance of rule and order to degenerate 
into a.superstitious formality ? for liberty to be only 
an excuse for licence^ leading to unrestrained exo 
cesses ? for love for the truth, and the zealous main- 
tenance of orthodoxy, to become perverted by party 
spirit, and lead on to intolerance, to a loss of charity, 
and a want of sympathy with opposite minds ? On 
the other hand, an excess of tenderness in dealing 
with heretics, and schismatics, and impugners of 
Divine truth, may lead to no less deplorable results, 
to the shipwreck of one^s own faith, occasioned by a 
vague confusion between truth and error, which may 
lead other unstable minds into the paths of specula- 
tion and unbelief. 

This may serve to illustrate, in some measure, the 
nature of temptation : how very little we can ever 
afford to presume upon our strength, or plume our- 
selves on any boasted excellence, either of conduct 
or character, since the adversary is able to pervert 
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those very things which should have been for our 
wealth into an occasion of falling. 

Hence we are led to the conclusion, that the per- 
sons who are most likely to be assailed by this class 
.of temptations^ namely, those which lead to over- 
ppnfidence and presumption, are those ^hose most 
(sarnest desire it is to lead holy lives. It is those 
Yfho have the strongest faith who are tempted to 
spiritual pride; and, moreover, it is after having 
passed through any peculiar season of trial, or after 
having been engaged iu more than usual devotion, 
or after haying performed any peculiar act of sacri- 
fice, then it is, — when we feel our strength, we are 
tempted straightway to presume upon it. May we 
be afraid of nothing so much as being raised on a 
pinnacle of the temple, lest Satan whisper in the ear, 
'^ Since you are evidently the chosen favourite of 
heaven, cast thyself dqum I What cause have you to 
fear that God will not protect you 7 ^ He shall give 
His angels charge over thee, to keep thee in all thy 
ways/ " 

2. Another conclusion which we may be at liberty 
to draw is, that we are subject to very different 
kinds of temptations under different circumstances of 
life ! We may be able to resist those by which we 
may be assailed in a humbler sphere of life, but be 
unable to resist those which belong to a higher 
station. 

The whole tone and character of a person may be 
altered for the wprse, in consequence of his being 
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promoted from a hnmble sphere to one more ek- 
vated. Do we not know examples of persons^ who, 
as long as they remained in a situation of modest 
retirement, obtained the love and goodwill of their 
friends and neighbours^ on account of their modest 
demeanour^ and of their faithfulness and integrity in 
their duties f Thus did they continue to adorn 
their station, till they were flattered into the belief 
that they were fit for a higher station, and they list* 
ened to the grateful insinuation : '^ Why should you 
throw yourself away on such a place as this ? your 
talents ought to command a better salary. You will 
ruin yourself by that retiring modesty. You ought 
to push yourself forward, to make your claims known 
in high places, and promotion is sure to follow.'' The 
tempting bait is swallowed ; the pleasing flattery ac« 
cepted. With a gentle disclaimer of the imputed merit, 
the higher place is sought after. '' I am sure I am not 
deserving of all your kind speeches, but I will, never* 
theless, try.'' The trial is made successfully, and 
the coveted promotion is obtained. Now the point to 
whick I would come is this : how often does such 
promotion, though it causes an improvement in the 
worldly estate, yet it effects a sensible deterioration 
in the religious character and the spiritual life ? In- 
stead of being kind, pleasant, and genial in manner, 
a change appears to have passed over the individual. 
There is a haughty, supercilious air towards infe-* 
riors ; a courting of great people, or a boasting of 
great connections ; a striving after chief places, like 
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the Jewish sectaries of old, " who loved greetings in 
the markets, and to be called of men, Babbi, Rabbi/' 
Is this an improbable or exaggerated description ? 
Is it not an event of daily occurrence for persons to 
find themselves in altered and superior circum- 
stances ? 

Let me not be supposed to insinuate that it can 
be a wrong thing to take all lawful means towards 
worldly advancement : it is our duty, quite as much 
as our interest, to get on in the world as well as we 
can, and use the talents which God has given us in 
as profitable a manner as possible ; only I think we 
are taught this useful lesson, that it is not altogether 
a safe thing for any one to be forward in coveting a 
higher place than what God in His wisdom and 
goodness has been pleased to appoint. 

It was Satan who led the Lord to the pinnacle of 
the Temple; it is Satan still who tempts the de- 
ceitful heart of man that his merits deserve a higher 
place than he has got. Wherefore does he thus in- 
spire this spirit of discontent and ambition 7 Is it 
not that he might succeed in causing the fall of one 
who was before safe ? We may recall the story of 
David, who, when strong in a spirit of self-depend- 
ence, sent out to number his forces, but was soon 
after smitten with remorse, and was humbled by a 
severe chastisement. We may remember, also, how 
Hezekiah was devout and humble in his sickness; 
but soon after, when the Lord had visited him with 
peculiar favour, he felt his strength, and was tempted 
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to presume on it. He boastfully displayed his wealth 
to the messengers of the King of Babylon^ when he 
was rebuked by the prophet of the Lord, — These 
treasures which you have now shown will one day 
be carried to Babylon, where your children shall 
serve as slaves and prisoners of war in the palace of 
the king. Such examples as these verify the truth 
of the words of Wisdom, '^ Pride goetb before de- 
struction, and a haughty spirit before a fall/' 

It is well that we should reflect on what is the 
peculiar and distinguishing spirit of Christ, as 
compared with the world; how entirely opposite it is 
to the spirit of self-exaltation ! When the disciples 
of Christ strove among themselves which of them 
should be accounted the greatest, how did the Lord 
reprove their vain ambition ? " He took a child, 
and set him in the midst of them, and said. Except 
ye be converted, and become as little children, ye 
cannot enter into the kingdom of God. For who- 
soever is great among you shall be least of all, and 
servant of all." 

3. From what we have said, we are led then to this 
final conclusion : that the only real security against 
vain presumption, against the danger of a grievous 
fall, or against the deterioration of the whole spi- 
ritual life, is the spirit of true Christian humility. 
Humility is the foundation of the whole Christian 
character. If humility underlies at the basis, the 
rest of the edifice can be built up ; but if this should 
become decayed or undermined, the whole super- 
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structare is insecure. Charity^ which may be con- 
sidered to be the substance of the Christian building, 
or the essential quality which holds all together, — 
even charity cannot subsist above, unless it rest on 
humility below. 

May we, then, brethren,.not shrink from a search- 
ing examination of ourselves, in order to know whe- 
ther we have, or have not, this spirit of Christ, 
without which we are none of His I 

If we have, it will serve as our best security in 
any condition of life ; — be it high, or be it low, we 
shall be therewith, not only content, but thankful. 
But if we are at all conscious of there stealing over 
our hearts anything Uke carnal pride, or vain con- 
fidence, or self-trusting, may we have the grace 
given to draw back before it be too late, before 
Satan has tempted us up to an elevation on which 
we cannot with safety stand, and the result is our 
being precipitated by a grievous and humiliating 
fall! 

Then the eyes are opened, and the whole truth is 
revealed before them ; saddening, indeed, to learn, 
but oh ! how needful ; that all our self-pleasing has 
been a vain delusion; that we are in no respect 
superior to others ; but that in our own sight we are 
convicted to be — what may have been long evident 
to the sight of God and men — the weakest and the 
most frail of beings ! 

Better far that our sinfulness should be thus ex- 
posed to our own view, while yet there is time and 
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place for repentance^ than that we should glide down 
to the grave and gate of death with eyes blindfolded^ 
and heart deceived, and wake np in another state of 
being in anguish and despair ! 

May we, then, not with the lips only, but with 
the earnest desire of the heart, pray, whenever we 
repeat the Lord's Prayer, '^ Lead us not into tempt- 
ation, but deliver us from evil/' So may it please 
God, of His loving mercy, to keep us from falling, 
and preserve us unto His heavenly kingdom, through 
Jesus Christ our Lobd. 



SEKMON VIII. 



Sinten &mta. fio. iV. 

THE THIRD TEMPTATION— AMBITION. 
S. Mat1!hxw 17. 8—10. 

" A&AIN THB DXVIL TAKBTH HlU TTF INTO AIT EXCEEBIVa HiaH 
KOUKTADT, AND SHOWETH HiM AUi THB EUfGDOMS OF THS 
WOBLD, AND THE GLOBY OF THBM ; AND SATTH UNTO HllC, 

Ail these things will I give Thee, rp Thou wilt fall 

DOWN AND W0B8HIF ME. ThEN SATTH JESUS UNTO HIM, GeT 
THEE HENCE, SaXAK : FOB IT IS W BITTEN , ThOU SHALT WOB- 
SHIP THB LOBD THY OOD, AND HiM ONLY SHALT THOU 
SEBVE." 

In order to arrive at a just and intelligible estimate 
of our Blessed Lord's Temptations^ it is necessary 
to keep in mind that each successive trial to which 
He was subjected by the adversary^ was a real tempt- 
atian ; each was presented to Him in a form most 
specious and captivating^ such as it required the 
highest effort to withstand^ and was consequently 
most di£Scult to resist. 

We mistake the principal import of this myste- 
rious conflict^ unless we assume that an extraordinary 
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virtue and grace had to be called into exercise, on 
the part of the Lord Jesus^ in order to maintain 
His constancy and incorruptibility against the as- 
saults of the tempter. 

May the Holy Spirit now be pleased to give us 
grace and wisdom so to estimate the true nature and 
force of this third temptation, as to afford us the 
full measure of instruction and profit which it is 
calculated to impart. 

There is something more supernatural on the face 
of it, than what belongs to the other two, though it 
bears some resemblance to the one preceding, when 
Jesus was taken up to the pinnacle of the Temple. 
Still, there is no reason why we should explain away 
its literal sense. The truest interpretations are 
those which are nearest the letter. When we find it 
written, " Again the devil taketh Him up into an 
exceeding high mountain, and showeth Him all the 
kingdoms of the world and the glory of them,'' as 
S. Luke adds, '^ in a moment of time,'' we have no 
sort of right to say that such a rapture was unreal 
and impossible. We cannot venture to explain it 
further than to say, that Holy Scripture affords us 
ample authority for a literal interpretation of it; 
though we must admit that it belongs more to the 
province of the spiritual than of the natural world. 
It is by no means necessary to a literal interpretation 
to fix the spot of the exceeding high mountain, and 
call it Tabor, or Pisgah, or Hermon, whence a splen- 
did panorama is presented to the eye : it is best not to 
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attempt an explanation merely natural when we are 
dealing with a state of being evidently supernatural. 

This is by no means a solitary example of super- 
natural rapture. The Book of Ezekiel is full of in- 
stances very nearly similar. Let me refer you espe- 
cially to the eighth chapter, where the Prophet is 
carried from Chebar in Chaldea to Jerusalem. He 
thus describes it: — "He/' namely a fiery spirit, 
'^ put forth the form of an hand, and took me by a 
lock of mine head ; and the spirit lifted me up be- 
tween the earth and the heaven, and brought me in 
the visions of God to Jerusalem,^' where he was 
given to behold the chambers of imagery, the mourn- 
ers for Tammuz, and the worshippers of the sun. 
Or we may refer you to the 37th chapter of Ezekiel, 
when the prophet is carried into the valley of dry 
bones, and there given to behold a wonderful repre- 
sentation of the resurrection of the body. 

Nor yet alone in the Old Testament have we 
such examples of rapture. S. Paul thus describes 
his own experience : — '^ I will come to visions and 
revelations of the Lord. I knew a man in Christ, 
about fourteen years ago, (whether in the body I 
cannot tell, or whether out of the body I can- 
not tell; God knoweth;) such an one caught up 
to the third heaven. And I knew such a man, 
(whether in the body or out of the body I cannot 
tell; Gob knoweth;) how that he was caught up 
into Paradise, and heard unspeakable words, which 
it is not lawful for a man to utter.'' 
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Wherefore we are the more fortified in affirming 
the reality of the transportations to which the Lord 
was subjected in His temptations, and the super- 
natural extent of the vision which was submitted to 
His view. 

He was given to behold at a glance all the king- 
doms of the world, and the glory of them. Before 
Him was aggregated all that was most beautiful and 
attractive which this world could produce. The 
spectacle must have been most enchanting and de« 
lightful ;— and if we may venture to expand the 
ideas comprehended under this temptation, Satan 
would seem to say, — ''This is the world into which 
Thou, Holy One, art come. Behold how lovely 
it is, how charming, how ennobling to the senses 
and the mind I Entertain not harsh thoughts of 
the glory and beauty of the world, even beholding 
it, as it is here spread forth before Thee, on its 
earthly side. This is the world which Thou art 
come hither to regenerate. Even if, in its fall, it is 
lovely as you now behold it, what will it be in its 
full and perfect glory when restored by you to its 
pristine state I Thou art come hither to be its 
King; — I recognise Thy Kingship. It is fit that 
Thou have dominion. This kingship, this domi- 
nion, I am now ready forthwith to grant to Thee. 
'AH this power will I give Thee;' I only ask one 
condition — that you will accept it on my own terms, 
and they are these : / will recognise you, if you will 
recognise me. Only acknowledge me as supreme, — 
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me from whom you derive this splendid gift^ and all 
shall be Thine, ' All this power will I give Thee, 
if Thou wilt fall down and worship me/ 

^* Hast Thou not come down from heaven to be 
the Saviour of the world, and ultimately to be its 
Lord and King ? Enowest Thou what is the slow 
and painful means by which this is to be accom- 
plished ? Abandon at once the humiliation to which 
Thou hast consented, — >the suffering, of which Thou 
hast had a first experience in the wilderness. I can 
point out to Thee a short and easy mode of obtain- 
ing this desired Lordship over the earth. Be Thou 
my minister; 'fall down and worship me/ and I 
will at once establish you as King of all the earth. 
What a glorious reign wilt Thou enjoy 1 How will 
kings be subject to Thee, and nations bow down to 
Thee ! Be Lord over Thy brethren ! This will be 
indeed the long looked-for golden age, when all 
people will be governed by just and perfect laws. 
If you thus consent to accept the Crown without the 
Cross, all will be Thine.'' 

A bold and skilful assault was this, indeed, on the 
fidelity of the Holy One. It was a last effort ; one 
on which the tempter had, doubtless, gathered up all 
his strength. 

But it is effectually resisted ; it falls harmless on 
the bright breastplate of righteousness of the Lord 
Jesus, Who will not, even at. the highest price the 
world can offer, deviate one step aside from the path 
in which He had begun to tread, or forego for an 



90 Sermon VIIL 

instant His faithful allegiance to the Father :—^ 
" Thou shalt worship the Lord thy God, and Him 
only shalt thou serve." 

When we endeavour still further to search into 
the meaning of this passage of God's Word, it seems 
as if it could have, at first sight, but little practical 
bearing upon ourselves, or upon ordinary persons. 
There seems to be little or no parallel between such 
an offer as the kingdoms of the world and the glory 
of them> on the condition of falling down and giving 
worship to Satan, and anything which could possibly 
fall within the sphere of our experience. 

But let us reflect that our Blessed Lord's tempta- 
tions are recorded as standing lessons to us on the 
nature of temptation in general: each, therefore, 
may be taken to represent some one or other of the 
ways by which the adversary may gain an advan» 
tage over us. If we rightly understand the spirit of 
these temptations, we shall be enabled to see the 
kinds of snares by which souls are caught by the 
great deceiver to their ruin. 

We have here exposed before us the danger of 
worldly ambition. By the greatness of the prize 
offered, Satan dared to hope that even the Holy One 
would be tempted to forsake God, and transfer His 
allegiance to himself. So we are led to conclude 
that, by the offer of similar bribes, namely, of the 
great and good things of this world, Satan has still 
the power of diverting the hearts of the children of 
men from the worship of God to himself. 
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Not as though their possession of worldly great- 
ness^ or of exalted rank, was a thing of itself incom- 
patible with the truest fidelity to Almighty God ; 
God forbid that it should be for a moment implied. 
We are rather here given to perceive the danger of 
lusting after them^ lest we should be tempted to ob- 
tain them on Satan^s terms, and in Satan^s way. 
Not only worldly honours, but spiritual gifts and 
blessings^ may be sometimes obtained with the coin- 
age of the enemy : it was thus that Jacob obtained 
his blessing. It was no unlawful benefit which he 
sought; it was one which God had ordained for 
him. He was predestined to be the supplanter of 
his brother; but he and his mother, Rebekah, fell 
into the snare of the enemy, who tempted them to 
purchase the blessing with the coinage of deceit. 

We may be also reminded of the case of Jeroboam, 
another supplanter, who was ordained by God to 
wrest from the house of David what afterwards be-> 
came the kingdom of Israel. But, instead of sub- 
mitting himself to be the agent of the Divine pur- 
poses, he abandoned himself to the policy of the 
devil : — whereas he was appointed to be a scourge on 
the royal house of Solomon, in consequence of their 
having lapsed into idolatry, he lays the foundations 
of his kingdom on that very idolatry which he had 
been elected to supplant. It was almost a literal 
falling down and worshipping Satan when he set up 
his idolatrous altars at Bethel and Dan ; and as he 
bequeathed this wicked policy^ and the plausible ne- 
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cessity for roaintaining it^ on his successors^ the 
kings of Israel^ he stands out with the brand upon 
him in the sacred page, as " Jeroboam, the son of 
Nebat^ who made Israel to sin" 

Hence we gather that it is not in the thing ob- 
tained, but in the worldly spirit shown in the ob- 
taining it, wherein lies what is dangerous and repre- 
hensible. 

Nor is it only in the sphere of what is called the 
world, that the god of this world is successfully ena- 
bled to ensnare his victims. When he shrank not at 
tempting even the most Holy One with the bait of 
worldly power and greatness, is there any one living 
who will venture to say he is safe from such tempta- 
tion ? Let not the most pure and spiritually-minded 
being on earth venture to say of himself, " I am at 
least safe from the allurements of the world.'' Men 
of the purest rectitude, who from a distance have 
been thoroughly able to estimate the folly and the 
mischief of worldly principles, who have said within 
their hearts, '^ Oh, what a reformer should I be, if I 
were only placed in office I How would I set my 
face against all abuses I Never would I be guilty of 
the meanness of yielding to any unworthy compro- 
mises I'' — ^how melancholy is it to see how soon 
good men like this become merged in the world's 
vortex ; how seldom they are able to preserve their 
constancy and integrity ; how soon they are undis- 
tinguished from among the common herd I 

Is not this enough to make the world disbelieve 



The Third Temptation— Ambition. 93 

altogether in what are called right principles^ when 
it sees the best of men^ when it sees the most zealous 
professors of an exalted spirituality, swayed by 
worldly principles, as soon as the temptation arises, 
and so to suggest the sarcastic interrogatory given 
in the 14th chapter of Isaiah, ''Art thou also be- 
come weak as we 7 art thou become like unto us V^ 

If, then, brethren, we feel ourselves to be but in 
a lowly condition of life compared with others, and 
we are tempted to aspire to a higher or more seem- 
ingly honourable station, under the pretence that 
we ought to occupy a larger field of trust or useful- 
ness, oh I let us beware, lest there be nothing better 
than a spirit of worldly pride lurking unseen within, 
hidden behind the seemly disguise of an honourable 
ambition, which deserves no other answer than the 
prophet's rebuke, ''Seekest thou great things for 
thyself 7 Seek them not/' 

It is well that we should remember that the ac- 
quisition of worldly honours and emoluments has 
oftentimes occasioned a more than proportionable 
loss of spiritual grace: what has been gained for 
this life has been more than lost for heaven ; which 
suggests, indeed, the ultimate alternative of all, 
'' What shall it profit a man if he shall gain the 
whole world, and lose his own soul 7 or what shall 
a man give in exchange for his soul 7" 

We have cause, then, rather to shrink with a 
godly fear from the snare of great prosperity, than 
reach after it with too eager a desire ; since it has 
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an almost unfailing tendency to weaken moral and 
spiritual strength ; since the most sainted of men can 
seldom bear the trials of great worldly success. 

Let me convey to you the same train of thought 
in the language of another^ who thus writes: — > 
'^ Prosperous men are seldom devout ; religious men 
generally suffer by success. High characters sink 
as their worldly reputation rises, and moral prin- 
ciple deteriorates as men obtain advancement in the 
world. They gain their point, but in gaining it 
lose all that makes it to be desired. They win 
places of power, but by means which make them 
powerless when the place is won. Under their 
seeming success there is the deepest failure. They 
forfeit the kingdom of God for the baits of this false 
and fleeting life ; or, for a few years of honour in a 
fallen world, they lose a high place in the orders of 
heaven, and are even ' saved so as by fire.' '' 

Another remark we may make, the reverse of this, 
namely, that seeming failure is often the truest sue* 
cess. It was He that spurned the tempter when he 
offered Him all the kingdoms of this world, and the 
glory of them, who afterwards said, "All power is 
given unto Me in heaven and earth." They that 
forsook houses, and brethren, and sisters, father, mo- 
ther, wife, children, land, for His Name's sake, re- 
ceived all these an hundred-fold, and the heritage of 
eternal life; "as dying, and behold they live; as 
having nothing, and yet possessing all things." 

And now, lest anything which has been said may 
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appear to convey an impression that this temptation 
of worldly ambition is a danger only for the few— 
for the few who are possessed of wealthy or rank^ or 
power — ^let me remark^ in conclusion^ that it is 
really one to which we are all subject ; nay, even 
those who move within the humbler spheres of life 
are more likely to be infected by this spirit, than 
those who are already in positions of dignity and 
importance. 

It may be even granted, that the more lofty the 
condition of life be, the less the honours of the 
world are valued. The verdict of King Solomon has 
been ratified by all who, like him, have tasted to the 
full out of the rich goblet of luxury and pleasure, 
" All is vanity and vexation of spirit." When re- 
spect and deference are conceded, they are no longer 
sought after. 

It is those who move in the middle ranks of life 
who are found to be most particular about nice dis- 
tinctions of rank and degree, — who are most ready 
to take offence at any seeming want of respect, — 
who are most sensitive about what are considered to 
be worldly proprieties,-:-and who ofteL suffer much 
personal discomfort and inconvenience, rather than 
forego what they consider the world expects of them. 
In Aotty petty ambition is just as strong as ambi- 
tion of a more pretentious kind; it shows itself, 
moreover, in a much greater variety of wiays. 

It is not too much to say that, when ver a spirit 
of worldliness rules within the heart, Uere is sure 
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to be found the prolific offspring of the works of the 
fleshy amongst which the Apostle includes " idolatry, 
variance, emulations, wrath, strife, and envyings,'' 
within the same list as *^ murder and adultery,'^ and 
of which he declares '^ that they who do such things 
shall not inherit the kingdom of God/' 

In fine, may we lay it to heart, that as long as 
the world is unsubdued within us, we have to regard 
it as an enemy ; since, as long as it has any power 
against us, it will effectually prevent the exercise of 
the love of God within the soul. 

''Know ye not," writes the Apostle S.James, / 
** that the friendship of the world is enmity with 
God ? Whoever, therefore, will be a friend of t|i» ^^ 
world is the enemy of God. Do ye think that ^^v ^/ 
scripture saith in vain. The spirit that dwelleth 1.^***^, 
us lusteth to envy V* ^ 

But if, on the other hand, we are governed by the 
Spirit of Ghbist, — if, by the power of His grace, 
and by the virtue of this His victory, the love of the 
world has been overcome within us, — it will be to us 
no longer as an enemy, but as a servant ; we shall 
be able to Ube it, without abusing it; we shall be 
free from those vexations by which others are trou- 
bled ; and, notwithstanding that we meet with our 
full share of tribulation, even as the Lord Jesus 
Himself has/ told us, yet may we '' be of good cheer,'' 
since He " has overcome the world.'* 



SEEM ON IX, 



CHBISX BEFOBB OilAPHAS. 

S. Matthew zxti. 68, 64i. 

*< And ths hig^h fbiest answebbd Aim said unto Him, I 
ADJUEB Thbb by thb LiYiNa QoD, that Thou tbli us 
WHBTHBB Thou bb thb Chbist, thb Son ov God. Jesus 

SATTH unto him, ThOU HAST SAID: NBTEBTHB£B8S I SAT 
UNTO YOU, HBBEA7EEB SHALL YB SEE THB SON OE MaN 
SimNQ ON THB BIG^HT HAND OF FOWES, AND OOMZNO IN 
THB CLOUDS OE HEAVEN*** 

It may be affirmed that the character and Person of 
our LoBD Jesus Christ were not only different 
from every other being, but in one remarkable par- 
ticular^ at leasts was He different from what had 
been expected of Him, — nay, from what it had been 
.possible to conceive; namely, in the wonderful com- 
bination, in His one Person, of the deepest conceiv- 
able humiliation, with the highest pretensions of ex- 
alted Majesty. 

At no time is this contrast more strongly brought 

H 
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out than in the scenes of the Saviour's Passion^ so 
fully recorded in the four Gospels ; and which are 
brought before the mind of the Church with such 
peculiar emphasis at the present holy season, — not 
to-day only, but throughout the ensuing week.^ 

If the Lord Jesus were regarded only from a 
human point of view. He would appear to be little 
else than an unsuccessful enthusiast, who had raised 
great hopes, but who had disappointed them ; and 
who, when once He fell into the hands of His ene- 
mies, suffered a more cruel and ignominious fate 
than had ever been before endured by man. But 
what very different lights are cast upon these ter- 
rible scenes of shame and pain, when viewed by the 
eye of faith ! A halo of Divine glory overshadows 
the august sufferer. Instead of admitting that the 
Lord Jesub ie really degraded by the shameful 
treatment to which He is subjected, from the mo- 
ment of His apprehension in the garden to that of 
His expiration on the Cross, the eye of faith can 
perceive that herein is manifested ''the power of 
God unto salvation ;'' wherefore, instead of having 
■any just cause of being ashamed of Jesus Christ, 
and Him Crucified, the believer can take up the 
Apostle's words, and say, ''God forbid that I should 
glory, save in the Cross of our Lord Jesus Christ, 
by whom the ^orld is crucified unto me, and I unto 
the world/' 

This is the subject to which our thoughts may be, 
^ Preached on the Sunday next before Easter. 
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I trust profitably^ directed to-day^ dwelling more 
particalarly on that portion of the proceedings^ when 
Jesus was under trial before the Jewish Sanhedrin^ 
when He made the great and good confession which 
I have chosen as our text. 

It is necessary that we should go back a few steps 
in the narrative, in order that we may properly ap- 
prehend the true relative position between the Lohd 
Jesits and His accusers. Let us, then, take notice, 
that, for a long time previous, the Jews, or rather 
their ecclesiastical rulers, had been straining every 
endeavour to get the Lord Jesus within the grasp 
of their power. They had hitherto been baffled, 
chiefly through fear of the people who surrounded 
Him, among whom He had wrought so many bene- 
ficent miracles. Once, when they sent their officers 
to apprehend Him, they failed in their mission, as 
they were themselves fascinated by the beauty of His 
discourse : so when the Pharisees asked, " Why have 
ye not brought Him 7 the officers answered. Never 
man spake like this Man.'^ Their endeavours had 
been entirely fruitless, until they had succeeded in 
corrupting one of the Lord's immediate disciples, 
who was probably better known than the others were 
in the city of Jerusalem, inasmuch as it fell to his 
share — I meau, of Judas Iscariot — to have the ma- 
nagement of their common expenses, — to carry the 
common purse ; consequently he was probably the 
only one of the holy company of the disciples who 
was ever seen about the markets of the city. 
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From having thus to deal with money matters 
Jadas was more accessible to the temptations of a 
bribe. We know how miserably be fell into the 
snare which had been kid for him ; how he satis* 
fied the ardent wishes of the priests and elders by 
consenting to betray his Master into their hands, 
for the pitiful consideration of thirty pieces of silver* 
From that moment he worked with them as their 
confederate, watching his opportunity; they plotted 
together how the apprehension of Jesus might be 
accomplished effectively^ and at the most favourable 
moment. 

The time chosen was^ as we know, the middle of 
the night preceding the preparation for the Pass* 
over. Every precaution had been duly considered 
and adopted. The chief priests had resorted to the 
unusual expedient of holding a full council imme* 
diately Jesus was brought before them; conse- 
quently the whole body of the Sanhedrin.had been 
summoned, and were waiting at the palace of Caia- 
phas, in readiness for the trial at midnight* More* 
over the materials for a prosecution were at hand; 
the presence of witnesses had been secured ; while^ 
in order to ensure the successful arrest of their pri* 
soner, a large body of armed officers and men^ ser« 
vants and retainers of the Jewish elders, were des«^ 
patched, under the leadership of Judas, in order to 
bring Jesus before them* 

We will pass over the circumstances of the appre* 
hension by Judas and his ruffianly band, which so 
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Tudely broke in upon the sacred and solemn still- 
ness of Gethsemane^ and at once proceed to the pa- 
lace of the high priest^ where the chief priests^ the 
elders^ and all the council — ^that is^ the council of 
the Sanhedrin — were assembled. Caiaphas is seated 
in his chair of judgment; the witnesses are brought 
forward^ and the trial is proceeded with according 
to the proper forms of criminal jurisprudence. They 
sought to find some occasion or fault against the Holy 
Jbsits^ but they found none. *' Their witness agreed 
not together;'' and it was contrary to Moses' law to 
condemn, except on the consentient testimony of 
two or three witnesses. One declared that He said, 
''Destroy this temple^ and in three days I will raise 
it up.'' Another said, ''I am able to destroy this 
temple made with handsj and in three days I will 
raise another made without hands." ''But neither 
80 did their witness agree together.'' 

A long time elapsed during this trial. It was 
during the course of it that Peter with the soldiers 
were in the outer hall, at the fire they had lighted ; 
it was during this trial before the Sanhedrin that 
Peter made those three sad denials, when he was re- 
called to himself by the Lord turning round and 
looking through into the other hall, with a look of 
tender and pitying reproach, (which proved the sal- 
vation of the fallen disciple ;) when '^ he went out 
and wept bitterly." 

Meanwhile the judicial proceeding is in danger of 
proving abortive ; they are unable to find the slights 
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est fault against Jssus, At length the high prieat, 
in the extremity of his embarrassmentj determines 
on an extra-judicial coarse^. namely^ on making a 
solemn appeal to the accused^ if He will openly con- 
fess whether He be the Christ, the Holy One of 
God. He had previously ^* asked Him of His dis- 
ciples and of His doctrine/^ The Lord refuses to 
enter into any apology for Himself on such an occa- 
sion. He said He had ev^ taught in public. They 
had now sought for witnesses; if they would act 
fairlyi let them send for witnesses who had beard 
Him preach and teach. 

Nothing Ies8| then, than a direct question, coming 
at onee to the point at issue, will bring the case to a 
terminatiof). Wherefore he submits it in the most 
solemn, manner, under the form of an adjuration. 
^^ I adjure Thee by the living God, that Thou tell us 
whether Thou be the Christ, the Son of the 
Blessed/' 

Now what answer may we expect to this ques- 
tion ? Judging from His former conduct, we have 
no reason to expect a direct affirmative answer; for 
it had been several times made before. He had been 
before asked, ^^Art Thou He that should come, or 
look we for another V^ " How long dost Thou make 
us to doubt ? If Thou be the Christ, tell us plainly.^ 
The Lord had previously appealed to the evidence 
of His words and works, to His doctrines and m> 
racles, as sufficient to carry conviction. But now 
the season of probation had passed; the xear of 
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grace was concluded. No longer did it avail for 
Him to appeal to any past deeds of His^ for this 
was now the hour and power of darkness. Nothing 
would avail to produce any saving conviction on the 
minda or hearts of His prosecutors. Moreover^ the 
hour of His condemnation had arrived^ at the hands 
of wicked men ; and since they were unable to bring 
any proof of fault against Him, He therefore shrank 
not from openly avowing what He knew would result 
in their murderous sentence of condemnation. In 
answer to the high priest's solemn question, Jesus 
answered, *^I am'^-rthat i^, the Chbist, the Son of 
GtoD; and in order to confirm this assertion with 
more force and emphasis, He added, '' nevertheless I 
say unto you, Hereafter shall ye see the Son of Man 
sitting on the right hand of the power of Gon, and 
eoming in the clouds of heaven.^^ ''Then said they 
all. Art Thou then the Son of Gon ? And He said 
unto them. Ye say that I am.^^ 

And now let u^ pause a moment, and reflect on 
the consequences involved in such an admission. 
Reflect on the Person Who makes it. Behold Him,, 
an accused prisoner, bound, standing before the 
council of the Jewish nation ; to all appearance " a 
worm, and no man, the very scorn of men, and the 
outcast of the people I^' 

To this deeply abased and sorely stricken one a 
question is solemnly put, of most sacred and won- 
drous import, — whether this poor, despised being isr 
indeed the Christ, the Son of Gon. 
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The high priest would fain ask Him, if He, de« 
spised and rejected of men, were the honoured and 
anointed of God. Art Thou the Hope of Israel ? 
— the Desire of all nations ? Art Thou the Being 
whom kings and prophets have^ in the long vista of 
a distant antiquity, desired to see 7 Art Thou He 
Who is destined to satisfy the proudest expectations 
of a longing and obedient people ? 

All this, and much more than this, is included 
under the question of the high priest to Jesus, who 
refrains not from giving a direct affirmation, Thou 
hast said it : I am. Still more : that no shadow of 
obscurity might rest on the real meaning of His 
affirmation, He not only attributes to Himself all 
that the prophets in past times have spoken, but 
likewise He unveils the future. *' Hereafter shall ye 
see the Son of Man sitting on, the right hand of 
power, and coming in the clouds of heaven.'' "You 
see Me now under the garb of lowliness. You see 
Me now, the Victim ready bound for the Sacrifice ; 
the true Lamb of God, about to be offered up in the 
stead of you, O ye sons of Abraham ; My life about 
to be poured out in expiation of man^s guilt, in 
order that I may give life unto the world. But this 
season of humiliation is but for a moment. There 
is another view yet tq be unfolded. This shame 
will be followed by glorification. Though now, but 
for a little moment, you may seem to have prevailed 
against Me, yet I shall appear before you again. 
This is not the only trial in which we shall be 6n* 
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gagtd; bat^ on the next occasion^ oh how different 
will be the scene ! Then^ instead of My being your 
prisoner^ accused^ though guiltless^ before you^ ^ the 
Son of Man will sit on the right hand of power^ 
and before Him will be gathered all people. Then 
shall all the tribes of th^ earth mourn ; yea^ them 
also that pierced Him/ They that accused Him 
will then receive from His lips the sentence of con* 
demnation, ' Depart> ye cursed, into everlasting fire, 
prepared for the devil and his angels 1' '^ 

And now, in order that we may draw to a con-* 
clasion, let me submit it to you, brethren, that the 
question which affects ourselves is. What are the 
sentiments with which we regard Jesus of^ Naza- 
reth P Bo we cordially and believingly accept Him 
as our LoBD and King? Are we persuaded that 
the meek and lowly Being who stood before Caiaphas 
is indeed the Christ, the Son of God ? or is there 
any lurking suspicion in our heart that this is an 
admission too much to grant 7 

You will not consciously avow anything at all con« 
trary to a true Christian faith, inasmuch as the theo« 
logical faith of most Christian people is, doubtless, 
perfectly orthodox; but does your personal belief 
likewise correspond with this ? It will not suffice only 
to accept Jesus as ''a prophet mighty in deed and 
in word/^ it is not enough only to recognise Him as a 
man '' without blemish and without spot,'' who by 
His holy life fulfilled a perfect righteousness; nei* 
ther will it suffice to render a tribute of admiration 
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to the perfect and anworldly eharacter of His teaek- 
ing, and say that the rules of life which He ineol* 
cated were higher and better than what the world 
had before known* And yet are there not many who 
take no higher view of Christianity^ than as a very 
pure religion^ containing a perfect system of etbioal 
precepts^ which if a man perfectly obey^ he will find 
life, or at least meet with his reward in heaven f 

Jbsus is a Prophet. His life was without re- 
proach^ His teaching was perfect, His religion exacts 
nothing less than holiness. All this may be ad- 
mitted, while at the same time we may praetieally 
deny the cardinal article of all^ namely, ihiti Jema 
Christ 'is the Son of God. 

Caiaphas did not deny His personal goodness; 
He was not condemned on account of His having 
assumed to be a prophet ; His condemnation by the 
Jews rested solely on His assumption that He was 
the Son of Oon. 

Now, brethren, let it not seem a hard thing to 
say-^but is it not true ? — that, unless we believe with 
B personal aoeeptation that Jesus is the Son of Chd, 
we virtually concur in His condemnation. 

There can be no middle course between believing 
Jbsus to be all that He professed to be, and reject- 
ing Him altogether as the CHitiST. Fhr if He were 
not the Son of God; then Caiaphas was right in de- 
nouncing the assumption to be blasphemy ! He might 
have reverenced His person ; but, as the guardian of 
the high prerogatives of the majesty of God — as en- 
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trusted with the duty of preserving inviolable the 
sacredness of Jehovah's Name — if he disbelieved 
that Jbsus was the Christ^ he had no other course 
but to condemn Him. 

See^ then^ the dreadful consequences of unbelief; 
it leads^ not only to the rejection^ but to the con^ 
jdemnation of Jesus. 

But if, on the other hand^ our hearts can testify 
that our faith is sounds and that we have not only a 
theological belief^ but an earnest^ heartfelt conviction 
that Jesus of Nazareth is the Christ^ the Son of 
the Blessed ; if we can recognise the glory through 
the shame^ we shall behold Him^ not only as the 
Lamb of God, that taketh away the sin of the world 
by the all-sufficient sacrifice of Himself, but we shall 
see Him with the eye of faith now sitting at the 
right hand of power^ and hereafter coming in the 
clouds of heaven, with power and great glory. 

May we, then, lay to heart the Saviour's solemn 
words: "Whosoever shall confess Me before men, 
him will I also confess before the angels of God ; 
but whosoever shall deny'' or " be ashamed of Me 
and of My words, of him will the Son of Man be 
ashamed when He cometh in the glory of His Fa- 
ther, and with the holy angels." Oh may, then, 
the tone of our mind, and the bent of our life and 
conversation, be regulated more and more in anti- 
cipation of that dread day, in which we shall all 
surely, perhaps shortly, bear a part. Then will the 
events of the passing hour be esteemed to be of 
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lesser importance^ the more the prospects of the 
eternal future are realised to the view; the main 
desire of our hearts will be^ that we may then be 
"found of Him/' our Saviour and our Judge, ''in 
peace/' justified by His righteousness, '' without spot 
and blameless/' Then we shall be able to join in the 
welcome of the redeemed, " Lo ! this is our God ; 
we have waited for Him, and He will save us ! This 
is the Lord, we have waited for Him ; we will be 
glad, and rejoice in His salvation." 



SERMON X. 



Stntm d(msl« fio. Vi. 

CHRIST BBFOEE PILATE.— WHAT IS TRUTH ? 
S. John xvni. 87, 88. 

'*JeST7B AlfBWBBED, ThOU BAYXST THAT I AM A Km a. To 
THIS BND WAS I BOBN, AKD POB THIS CAT7BE CAME I INTO 
THB WOBLD, THAT I SHOULD BBAB WITNESS UNTO THE 
TBUTH. EVEBT ONE THAT IS 07 THE TBUTH HSABETH MT 

•VOICE. Pilate saith unto Him, What is tbuth?" 

If the qaestioa were proposed — what was the end 
and object of the coming of Jesus Christ our 
Lord ? it would be quite possible to give several 
different answers in the very words of Scripture : not> 
we may be sure^ differing from one another in sense^ 
but presenting divers aspects of the great and won* 
drous '^ mystery of Godliness — God manifest in the 
flesh .^^ Thus : let us turn to the Apostle Paul firsts 
who presents^ perhaps^ the simplest idea^ in 1 Tim. i. 
15^ ''This is a faithful sayings and worthy of all ac* 
ceptation^ that Christ Jesus came into the world 
to save sinners." This sets forth the purpose of the 
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Savioub's coming, in that it declares whom He 
came to save ; or as it was imported under His very 
Name, at the annunciation of His Birth, '^Thou 
shalt call His Name Jesus, for He shall save His 
people frofn their sins/' Still keeping in view this 
simple leading idea, we may desire to know still 
further the nature of this salvation ; let us then turn 
to 1 S. John iii. 8, there we find the purpose of the 
Saviour's coming somewhat differently expressed : 
'^ For this purpose was the Son of 6od manifested, 
that He might destroy the works of the devil.'^ And 
when we turn to what we might consider the highest 
authority of all,— to the Lord Himself, in order to 
learn what He says regarding Himself, as the end 
and object for which He^came ; we find it recorded 
in the words of our text, *'To this end was I born, 
and for this cause came I into the world, that I 
should bear witness unto the truth/' 

Here are three different versions of the purpose 
for which Jesus came ; first, to save His people 
from their sins ; secondly, the manner of this salva- 
tion, by destroying the works of the devil ; thirdly, 
the manner by which the works of the devil were to 
be destroyed, namely, by bearing witness unto the 
truth* 

He came to destroy the works of the devil. The 
devil is our enemy by reason of his being a deceiver. 
The devil is otherwise called the father of lies; the 
works of the devil (under one aspect of them at least,) 
are the false and lying deceits in religion and philo- 
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sopfay^ by which the mia<}8 and oonsciences of men 
have been deluded. To destroy the works of the 
devil is to dissipate the falsehoods of the grfeat de- 
ceiver. But how is this to be d<mef How^ but 
by the establishment of the truth? He came to 
dispel darkness. How is darkness to be dispelled f 
Can anything dispel darkness but light? If yon 
are in a dark room by nighty is it any use to open 
the shutters ? No \ outside is still darkness. Sut 
wait until the dawning of the day-^wait till the sun 
arises^ and the light will struggle in, even before the 
shutters are fully opened; but as soon as they are 
opened, then the light streams in fully, and darkness 
flies away. This is an apt representation of the 
coming of the Lord. He is compared to ^^ the light 
of the world," "the true light," ''the sun of right- 
eousness." 

Error is well compared to darkness — truth to 
light. How then is error to be dispelled ? Not by 
fierce declamation — not by even subtle reasoning. 
For you may give ten good reasons in favour on one 
side of a question ; but how can yon be sure that 
your antagonist cannot bring ten good reasons against 
you on the other side ? And so, after endless dispu- 
tations, ingenious hair-splitting, and nice balancing 
of opposite probabilities, the mind is not more en- 
lightened, but more confused than at the begin- 
ning ; neither is the judgment more convinced; but 
the opposing reasoners are probably more than ever 
established in dieir original opinions; wherefore, 
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truth is the only true^ good, sabstantial oonfdtation of 
error. The Saviour destroys the works of the devil, 
— He confates his lies, — how 7 not by meeting him 
on his own ground, and attempting to reason with 
him, but by the manifestation of some grand central 
truth, more than enough to answer the sophistries of 
His opponent. 

So, likewise, whenever any questions of difficuky 
were proposed to Him, the Saviour answered them 
in such a way as to silence all cavil and disputatifxi, 
even by giving utterance to the great central prin- 
ciples of truth, which had been glossed over or per- 
verted. 

When we come to speak of the occasion when our 
Blessed Lord spoke those words of our text, it was 
indeed a remarkable one. We behold Jesus ar- 
raigned before Pilate — we behold Jbsus, the Holy 
One of God, standing before Pilate, the vicegerent 
or representative of the highest earthly power, namely, 
that of the Empire of Rome. It is demanded of 
Pilate that he condemn Jesus. He does not wish 
to do so — he knows no cause of offence in Him ; 
but he asks Him, "What hast Thou done?" To 
which the Saviour replied, asserting plainly and 
broadly His claims to the attributes of a King. He 
says, " My kingdom is not of this world." As a 
proof to you that it is not, I am a prisoner in your 
hands, and in those of My enemies, and no attempt is 
made, or to be made, at rescue. *' My kingdom is 
not of this world, else would My servants fight, that 
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I should not be delivered to the Jews ; but now is 
My kingdom not from hence/^ To which Pilate 
asks Him, " Art Thou a King then ?" Jesus an- 
swered, — be it observed, the only time such an asser- 
tion was ever elicited from Him — '^ Thou sayest that 
I am a King/' But what is the field or province of 
His Sovereignty ? If it be not of the world, inter- 
fering with earthly kingdoms, how can it be in the 
world? The answer is given in the words of our 
text, '^ To this end was I born, and for this cause 
came I into the world, that I should bear witness 
unto the truth/' The kingdom of Christ inter- 
feres not with the Empire of Rome, but with the 
Empire of Satan. The Empire of Satan is built on 
lies. This Empire is destroyed by the establishment 
of Truth. The Truth, not limited to one or another 
people — ^not determined by geographical boundaries 
— ^but this, " Every one that is of the truth heareth 
My voice/' 

The question which then rises spontaneously to 
the lips, and to which Pilate gave expression, is the 
one which, when well answered, can set at rest 
every other question, namely, this. What is Truth ? 
" What is Truth V is Pilate's question ,• to which— 
in this colloquy at least — Jesus returns no answer. 
This is the one question which, in the ages before 
Christ, had been often asked, but not till the com- 
ing of Christ, properly answered. Philosophy tried 
in vain to answer it, because there was always some- 
thing to be said on the other side; philosophy in its 
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highest sense^ is bat the best e£fort which the reason 
of man can make to find out God : not even the 
wisest of men coald solve the grave enigma — ^whut 
is truth ? The book of Job has thus proposed it — 
'' Canst thoa by searching find ont God ? canst thoa 
find out the Almighty to perfection f It is high as 
heaven j^ what canst thou do f it is deeper than hell ; 
what canst thou know V' 

And now^ brethren^ it behoves us to ask — ^Is it 
right for us to say that Pilate's question has been 
ever answered ? We affirm indeed, most emphatically, 
that it has. It admits, for those who can receive it, 
a very simple answer, as plain, as it is convincing, to 
those who can accept and believe Divine truth. For 
when the Lobd says in this place, ^^ To this end was I 
born, and for this cause came I into the world, that 
I should bear witness unto the truth,'' He tells us 
Himself what that 'Truth is in another place, in those 
well-known words of His, "/ am the Way, the 
Truths and the Life; no man cometh unto the 
Fatheb but by Me/' To Pilate's question, " What 
is truth V the answer is, Chrkt is the Truth. Christ 
is the impersonation of truths just as Satan, the father 
of lies, is the impersonation of falsehood. 

Neither would it be wrong to express it in another 
way, and say. The Gospel is the Truth. But then, 
what is the Gospel ? Some sects of Christians affirm 
that they alone have got the Gospel, and that 
Roman Catholics, and Greek Christians have not got 
the Gospel ; they even say that some English Church- 



Christ before Pilate.— What is Truth ? 115 

men have not got the Gospel ; while these^ on the 
other hand^ refuse to be thus excluded from the 
faith and hope of Christ. What then is the Gk^pel 7 
We come back to the same answer as to that pre- 
viously given to " What is truth V^ namely, Christ 
is the Truth : and affirm, Christ is the Gospel. The 
Gospel is the good news of man's salvation through 
a personal Redeemer — ** Gon manifest in the flesh/' 
" perfect God and perfect man." 

If there are any who are not quite prepared to 
accept this as a true and full representation of what 
the Gospel is, or what the Truth is ; if they would 
say, '* No, the Gospel is a system of doctrine ; it 
consists of the whole scheme of man's salvation, con- 
tained in the Old and New Testaments, and it is by 
no means to be comprehended within the small 
compass of a single word, or of a single person : the 
Gospel is an elaborate system submitted to human 
belief;'* — let me just here interpose this one word ; — 
Is not this so-called system of the Gospel contained 
in brief in the creeds of the Catholic Church of 
Christ ? Are not the several articles of the creed 
the credenda imposed on all Christians? If you 
accept these you are a believer ; if you reject them 
you are a misbeliever. Now if you only look to the 
structure of the Apostles' Creed you will not find it 
to be a system of doctrine. The Apostles' Creed 
does not contain doctrine, in the ordinary sense in 
which that word is used. It has sometimes been 
found fault with that it does not, that it does not 
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assert more plainly the doctrine of the Atonement^ 
and other cardinal doctrines. The ApostW Creed 
is a statement of facta. You are required to believe 
the facts — ^that God is the Maker of the world, that 
Jestjs Christ is His Only*Begotten Son our Lord ; 
that He was conceived by the Holy Ghost^ born of 
the Virgin Mary; that He suffered^ died, was buried^ 
rose again, and ascended into heaven, from whence 
He will come to judge the quick and the dead. 
These are factSy not doctrines. Accept these facts, 
and you cannot fail to be a Christian believer. Im- 
pugn these facts ; doubt the resurrection, or any 
one other article of the creed, and you have no proper 
foundation for Christian faith. 

But if you believe the facts of Christianity, then 
the doctrines of Christianity will follow as a matter 
of coarse. 

This brings us round again to that proposition, 
the soundness of which I trust you will be ready to 
admit — that Christ Himself is the Gospel : Christ 
Himself is the Truth. Christ's Birth, His Life, 
His Miracles, His Teaching, His Sufferings, His 
Death, His Resurrection and Ascension, and Second 
Coming to judgment — this is the Gospel, — this is the 
Truth. May we lay hold, firm unshaken hold, my be- 
loved brethren, on these great Facts, and pray God to 
increase our faith in them, so that we may really be- 
lieve in them in all their fulness ; and will your faith 
be staggered, think you, even though you should find 
out some difficulties, or even what at first sight may 
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appear contradictions^ in the historical Gospels? 
And if we thoroughly and believingly accept the 
Gospel of the New Testament, we cannot withhold 
our Christian acceptation from the Gospel of the Old. 
Christ is in the Old Testament according to the 
testimony of the New, — according to the testimony 
of Christ Himself^ '' For had ye believed Moses, 
ye would have believed Me, for he wrote of Me ;" 
and '^ all things must be fulfilled which were written 
in the Law, in the Psalms, and in the Prophets con- 
cerning Me/' Wherefore, a full appreciation of the 
Person of Jesus Christ is the first and main requi- 
site towards a full evangelic belief in the truths of 
Christianity, . . , .> 

If then we desire to know, as Pilate did, "What 
is truth V^ the Lord Himself has given the answer, 
"I am the Truth;— I am the Word of God;— I 
am the Wisdom of God ; — ^the words that I speak, 
they are Spirit, and they are Life/' 

And now let me conclude in the words of an 
orthodox German writer, — " In the manifestation of 
Jesus Christ, the depths of Deity, the counsels of 
eternal love, the abyss of Divine mercy, the secrets 
of life and death, of heaven and hell, are fully 
unfolded. To every question, be it respecting the 
essence and marrow of the Divine law, the nature of 
true virtue and holiness, the model of human nature, 
or whatever it be — He is Himself the decisive and 

1 Some special alliisions to the publication of "Essays and 
Seyiews" are here omitted. 
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personal reply : and when He speaks and acts, the 
spirits of doubt, delusion, and falsehood flee away, 
and light, certainty, and heavenly confidence approach 
us with their heavenly salutation of ' Peace be with 
thee/ 

" Then let the question of Pilate, ' what is truth ?' 
be no more heard upon earth. It can now only be 
asked by imbecility, or obstinate self-deception, or 
diabolical hatred of the light* Truth has made its 
entry into the world, and dwells confidingly amongst 
us, accessible to all who sincerely seek it. 

'' Let us then cheerfully make room in our hearts 
and minds for the Truth, which stands at our door, 
and let us walk as children of the light. He is the 
Truth Who is at the same time the Way and the Life. 
Let us cast the viperous brood of doubts beneath His 
feet^ that He may trample upon them, and make 
Him our all in all, for life, for death, and for 
eternity.'* 
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dtaittt. 



THE RESUERECTION OF THE BODY— ANALOGY OP 
NATURE. ♦ 

1 Cob. XV. 35, 36. 
*' Birr SOME man will &xy, How abb the dead baised xtf, 

AND WITH WHAT BODX DO THEY COMB ? ThOF BOOL ! THAT 
ITHICH THOTT so west is NOT QTTICEENED EXCEPT IT DIE." 

There is au admirable fitness in the present season 
of the year being devoted to the great Christian 
doctrine of the resurrection ; for it is at once the 
Easter season of the Christian year, and also the 
spring time of the natural year. Thus are we pre^ 
sented at this season with a double witness to the 
truth of the great central fact of our religion — the 
witness of God^s word, and the witness of God's 
works ; the one, the book of revelation, the other 
the book of nature. In the one — ^the book of reve- 
lation or the Holy Bible — we are given to believe, if 
we have ears to hear, that Christ has risen from 
the dead, and that therefore we shall' also rise : in 
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the other^ namely on the face of nature^ we are 
taught as in a parable, if we have eyes to see, the 
same great truth. Both speak to us of the resur- . 
rection. . 

To both of these books of God did our Sayioub 
constantly appeal during His earthly ministry. He 
constantly referred to the written Scriptures. He 
no less constantly appealed to the glorious works of 
6oD as seen in the wonders and beauties of nature. 
How many of the Lord^s parables and similitudes 
are drawn from nature^ and from natural processes of 
growth^ matuigity^ and decay; natural processes of 
sowing, earing^ and harvest^ it would take us too 
long now to enumerate. 

We have, therefore^ the highest sanction for draw- 
ing our Sunday Lesson occasionally from the works 
of GojD in nature^ especially at such a season as the 
present^ when the thoughtful mind cannot fail to see 
not only abundant tokens of the goodness^ wisdom^ 
and power of our great Creator, but also, in the 
bursting forth of vegetation, evidences and tokens of 
the resurrection. 

When then we enjoy the balmy air of spring, and 
take delight in the rapid change now passing over 
the face of nature, from the barrenness of winter to 
the fresh green clothing now put on by the early 
spring j may we receive, brethren, from these beau- 
tiful tokens that this world is not wholly cursed, 
some confirmation of .our Christian faith, and they 
are enough to silence and rebuke, if any evid^ace 
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can silence^ the doabts of unbelief^ or the denials of 
infidelity. It will be my object then, brethren, to 
bring before you some few of the evidences which 
are afforded us in the wide world of nature^ of the 
Christian doctrine of the resurrection. And may 
the Holy Spirit enable me to speak and you to 
hear, so as to promote the increase of our faith and 
knowledge. 

Firsts then, let us look to the fall and bursting of 
the leaf. We may here behold one of nature^s 
parables of death and resurrection. Behold, then, 
the full rich foliage of the trees in summer. For 
several months it seems as if the leaves would con- 
tinue fresh and green as long as there was any sap 
in the branches to keep them alive. But before 
November their freshness has entirely gone; they 
have changed colour, green has turned to yellow, 
when they begin to fall dead from the parent branch 
to the shade below, leaving the tree to all appearance 
deprived of every sign of life. 

Now as to those dead leaves, what becomes of 
them ? Soon do they moulder and perish, and get 
mingled with the soil of the earth ; the rains and 
the snows of winter soon wash them beneath the 
surface, and they serve to enrich the ground with a 
kind of natural manure, which in turn helps to give 
renewed fertility to the stock from which they have 
fallen. And when the season of winter has passed, 
and the spring time of new life has come, the 
branches bad forth with young and tender shoots. 
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which gradually expand into the leaf, as precisely 
the same as if the former year's produce had returned 
to life again. j 

This, I believe, is a faithful emblem of our owil 
life, and death, and resurrection. Our mortal bodies^ 
be they ever so fresh and vigorous in youth and 
middle life, are yet subject to decay and deftth, 
when they are buried beneath the surface of the 
earth. No attempt is made to preserve them from 
corruption, — as did some of the ancients, who by their 
embalming of the dead, evidenced a partial belief ia 
the resurrection ; — we bury our Christian dead in the 
full expectation that they will mingle with the dusl^ 
and possibly leave not a trace behind. 

But when the resurrection day has come, will 
those same bodies which were buried be again re« 
animated ? will those same particles which formed 
the original body, and which may have been scattered 
to the four winds of heaven, will they be again re^ 
united and made glorious ? Of such a mystery at 
this we can hardly yenture to speak. This only, I 
believe^ it is needful to maintain — that by a stupoi* 
dous miracle^ far beyond our imagination to conceive^ 
the identity of each individual person will be strictly 
and literally preserved : that is, there will be a 
re-creation of every several person who has ever 
lived and died on earth, whereby the same individual 
will be as assuredly restored again to another state of 
life, as we are able to trace a sameness of identity 
between tfie leaves which have perished in thegrouad 
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and the produce of the succeeding year. The same 
almighty power which can reproduce, by an annual 
miracle, precisely the same number of leaves (if need 
be) as those that have fallen, throughout the whole 
surface of an extensive woodland, by a simultaneous 
process of growth ; — ^that power can be exercised t^ 
raise from the dead the hundreds of millions of the 
children of men, who though lost and forgotten to 
us, are yet each one within the omniscient knowledge 
of the Almighty. 

But it might be even affirmed, by comparison with 
other processes in nature, both in the growth and or- 
ganization of plants and of animals, that a strict and 
actual identity is preserved between the body which 
dies and th^ body which is raised again. S. Paul 
himself, in the passage I have chosen as our text, 
refers to the well-known example of yearly grain 
icrops arising from seed. In answer to the question, 
^' How are the dead raised up, and with what body 
do they come V he says, " Thoughtless one,'' (this 
is nearer the original than " thou fool/') " that which 
thou sowest is not quickened except it die : and that 
which thou sowest, thou sowest not that body which 
•hall be, but bare grain, it may chance of wheat or 
of some other grain.'' This means the seed — wheat, 
barley, oats, rye, whatever it be, must rot in order 
that it may germinate. The fruitful bosom of the 
earth causes it to rot. If it were sown in dry sand 
it would probably be, after a manner, preserved, that 
is, it would not rot. But its rotting or dying does 
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not result in the destruction of the seed^ but in the 
reproduction of the plant. Not as though the same 
identical seed which rotted springs up into the new 
plants but something which springs out of it : first 
the shoot^ then the grass blade, then the stalk, then 
the ear, then the full hard corn. Now mark ! those 
full hard corns are precisely alike to the seed which 
bad been sown, they spring directly from the parent 
seed ; barley does not produce wheat, or wheat oats, 
but wheat seed produces the same in kind; and 
barley, barley ; and oats, oats ; and so on. 

Hence we are taught the wonderful mystery, that 
the same person who dies will be raised again, even 
though the body might wholly perish. If you ask, 
how ? we may point to these and other like processes 
in nature, and say, '^With 6od all things are 
possible/' 

And yet, brethren, there is another token of the 
resurrection which is given us at this delightful 
period of the spring, which speaks to us not so 
much of the identity of the body, as of the glorified 
condition of the resurrection body. The leaves of 
plants and of trees, as also the produce of grain and 
other crops, tell us nothing of a more glorified state 
in the world to come ; the lesson which they point 
is rather that the future body will be the same as 
the present, than one more glorified. The token I 
would now speak of is that afibrded us by flowers^ 
Is there anything more beautiful throughout the 
realm of nature than flowers ? Except that when 
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plucked they perish in a day^ they seem to have no 
trace at all about them of the original curse. 

'* In all places, in all seasons, 

Flowers expand their sool-like -wings. 
Teaching by persuasive reasons 
How akin they are to human things. 

And with child-like credulous affection 
We behold their tender buds expand, 

Emblems of our own great resurrection, 
Emblems of the bright and better land.*' 

*' Flowers were left a proof of the loveliness 
Of Adam and Eve's first home ; 
They are kept as the types of the joys that bless 
The just in the world to come." 

No wonder our Blessed Saviour turned aside to 
admire the beauty of flowers. He spake not^ as did 
others of the sacred writers, of their quick decay^ but 
only of their loveliness — " Consider the lilies of the 
field, how they grow ; they toil not, neither do they 
spin ; and yet I say unto you, that even Solomon in 
all his glory was not arrayed like one of these/' 

Flowers are emblematic of the resurrection because 
they speak to us of innocence and of blessedness, 
they are like relics of the Paradise which was lost, 
as also harbingers of the Paradise which has been 
regained, — of the new heavens and new earth which 
we hope hereafter to enjoy in a perfect state. There-r 
fore is it that there are some who like to present 
them in order to beautify the house of the Lord, 
And as long as they cause no offence to those of 
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plainer or less refined taste^ why should they not be 

introdaced ? 

Bat when the face of nature is now blooming with 
grace and beauty everywhere^ when our great Creator 
is thus prodigal in His gifts; is it fitting that we 
should ofier to Him but the minimum portion of a 
grudging heart ; or object to anything which is not 
clearly of use to men ? Of what use to man are the 
primroses^ and forget-me-notS| and the profusion 
of beautiful wild flowers, which grow most luxuri- 
antly^ in the most shaded and secluded retreats, 
showing most beauty where there is the rankest 
vegetation? thus speaking, if anything on earth 
can, how life can arise out of death: loveliness 
out of corruption : *' emblems of our own great 
resurrection : emblems of the bright and better 
land/' 

But, brethren, as I have undertaken to bring be- 
fore you various tokens in the wide realms of nature, 
in answer to the question, " How are the dead raised 
up, and with what body do they come ?'' — let me 
now give you some examples in the animal world, — or 
rather, I believe we shall find one example to be 
sufficient. Let me speak then of the history of a 
butterfly. There is no instance indeed so remarkable 
as this: it speaks so wonderfully how the same 
creature can pass through difierent stages of being, 
and of life, as though it were meant to teach us not 
to stagger in our belief at the mystery of our owi^ 
birth, and life, and death, and resurrection. These 
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plages of life are, the egg, the grub or caterpillar, the 
chrysalis, and the butterfly. When the insect bursts 
iJhe egg it comes forth into the world in its grub or 
caterpillar state ; this, when we draw the comparison 
with human life, corresponds with our present work- 
ing life from birth to death. But afcer the creature 
has lived its appointed time in its caterpillar state, 
it undergoes a remarkable change. It passes into 
what is called a chrysalis ; the insect becomes en- 
veloped in a kind of shell or crust : in this state it 
is rolled up like a ball, in which it remains torpid or 
inanimate, taking no food, nor showing any sign of 
life during the time it is wrapped up in this, its 
natural coffin ; its outside appearance being totally 
different to its former self; it not only does not look 
like the same creature, but it is strange that such a 
transformation can take place ; enough to teach us 
that a total change in the appearance and conditions 
of existence does not destroy the identity of the in- 
dividual creature. When such examples as these 
are presented to us in the world of nature, they serve 
to assure us that the death of our mortal bodies is 
but a change of state , not ih^ destruction of our being. 
For the chrysalis is not really dead, but only so ap- 
parently ; for when the proper time has come, there 
emerges, out of this natural sepulchre of the cater- 
pillar, the perfect butterfly. What a contrast to its 
former state ! when it once hid itself in remote cor- 
ners, or crawled slowly and painfully across the 
ground, or over the leaves on which it made its sus- 
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tenance ; unable besides to protect itself from danger ; 
now it is furnished with wings resplendent with the 
richest colours; it ranges freely in the sunshine, 
darting^ as quick as thought, through the air, which 
is now its natural element, from flower to flower, 
subsisting on no coarser food than the honey which 
is distilled from their petals : — or as thus described by 
a naturalist ; — " light, airy, joyous, replete with life ; 
it sports in the sunshine, wantons on the flower, aad 
trips from bloom to bloom, gay as the brilliant morn, 
and cheerful as the splendour of heaven ; heat and 
light appear to be the very principles of his being; 
in a cloudy or chilly atmosphere his energies beeome 
suspended, and closing his wings, he reposes like a 
sickly thing upon a drooping flower; but let the 
cloud disperse, the sun break out, he springs again 
into active life, joining his associates, the birds of 
heaven/' 

What a beautiful emblem does this present to us, 
brethren, of our resurrection state; when we shall 
be no longer like worms of the earth, but glorified 
with beauty, endued with new life, enjoying the sun- 
shine of the presence of God, and holding meet com- 
panionship with the holy angels. Who is there 
indeed amongst us who does not desire to be a par- 
taker of this glory that shall be revealed in us? 
when " the Lord Himself shall descend from heaven 
with a shout, and with the voice of the archangel, and 
with the trump of God," to summon the dead from 
their graves, when "the dead in Christ shall rise 
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first; then those that are alive and remain unto the 
coming of the Lord/' will be changed, and all will 
'' be caught up together with them in the clouds^ to 
meet the Lord in the air : and so shall we ever be 
with the Lord/' All may indeed desire to partake 
of a blessed resurrection. May there be none of us 
who are here present found wanting on that day ! — 
but yet if the word of God be true> or rather^ if its 
lunguage is to be understood accoi'ding to its natural 
sense^ many there are^ it is fearful to thinks who will 
not awake to '^ the resurrection of life^^' but to " the 
resurrection of damnation !'' 

But as I am not now concerned in bringing for- 
ward evidences or proofs of the resurrection from 
the page of Scripture, but from the page of nature ; 
and as the instances I have mentioned, serve alone 
to exemplify the resurrection to life ; let me now 
mention in concluding this subject^ a remarkable 
fact in insect life^ which serves to illustrate what is 
so awful for the human mind to conceive, namely, 
the death of the immortal soul. 

We have again to refer to the natural history of 
the butterfly. Let me relate to you the circum- 
stance in the words of an eminent writer. Speaking 
of the change which takes place from the caterpillar 
to the butterfly, Archbishop Whately quoting Lord 
Bacon, says, in one of his Essays on Death : " Some- 
times this process is marred. There is a numerous 
tribe of insects, well known to naturalists, called 
Ichneumon flies , which live in feeding on other in- 

K 
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sects^ in the following manner : It is provided with 
a long sharp sting, which is itself an effff 'layer, and 
with this it pierces the body of a caterpillar in 
several places, and deposits the eggs which are there 
hatched, and feed as grubs on the inward parts of 
their victim. 

" A most wonderful instance connected with this 
process is, that a caterpillar which has been thna 
attacked goes on feeding, and apparently thriving, 
quite as well during the whole of its grub state aa 
those that have escaped. For by a wonderful pro- 
vision of instinct, the Ichneumon flies within do not 
injure any of the vital organs of the caterpillar, bat 
feed only on the future butterfly enclosed within it. 
And consequently it is hardly possible to distinguish 
a caterpillar which has these enemies within it, from 
those that are untouched. But when the period ar- 
rives for the close of the caterpillar life, the differ- 
ence appears. You may often observe the common 
cabbage caterpillars retiring to undergo their change 
into some sheltered spot, such as the walls of a sum- 
mer-house i and some of them, those that have es- 
caped the ravages of the Ichneumon, assuming the 
chrysalis state, from which they emerge, butterflies. 
Of the unfortunate caterpillar that has been preyed 
upon, nothing remains but an empty skin I The hidden 
butterfly has been secretly consumed!'^ 

Thus wonderfully does 6od speak to us, brethren, 
through the operations of nature, as displayed in in^ 
sect life, how that it is awfully possible for the aoul 
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of man to perish^ if it be preyed on by the enemies 
of its salvation. 

The old serpent^ the devil^ is oar Ichneumon fly^ 
who is ready to penetrate our vitals with his deadly 
stingy and deposit his eggs within^ which^ when 
hatched, break forth into a viper; — or rather, into 
those evil lusts and passions which war against the 
soul, and which, unless cast out, will cause the de- 
struction of the real life of both the body and the 
soul of man. 

And we should be as helpless as the insect cater- 
pillar against his power, if the Seed of the woman 
had not, according to God's promise to Adam, 
braised the serpent's head, and so rendered his 
power harmless for all those, who, by God's help, 
are ready and willing to tread Satan under their feet. 
Never let us consider ourselves safe from his attack. 
He is evermore laying his eggs within us — of pride, 
of lust, of malice, of deceit, and guile, which must be 
crushed in the egg, or they will break out into the 
viper. 

It is only needful that we know our danger, and 
be willing to avoid it ; for God is on our side, who 
is faithful, and will keep us from falling and not 
suffer us to perish ; if only we be ourselves faithful, 
and resolved to '' follow after righteousness, godli- 
ness, faith, love, patience, meekness :" resolved, by 
God's help, '' to fight the good fight of faith," and 
so '^ lay hold on eternal life." May we then never 
cease our care and labour, during the time of our 
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short sojourn bere on earthy not only to secure our 
own salvatioUj but alsoj tbat all tbose witb whom we 
have to do, may hare their part in a blessed resurrec- 
tion to eternal life, in that day when the Lord 
'' makes up His jewels/' when the final discernment 
will be made *' between the righteous and the wieked^ 
between him that serveth God, and hint that serveth 
Him not/' 
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aOOD AND PEEFEOT GIFTS. 

S. James i. 17. 
« Etebt good gift and etebt pebeect gift is fbom above, 

AND COMETH DOWN VBOM THE FaTHEB OP LIGHTS, WITH 
WHOM IS NO TABIABLENESS, NEITHEB SHADOW 07 TUBNING." 

Many of the writings of the New Testament^ both 
ia subject-matter and in style^ are hard to be under- 
stood. They require much patient thought^ and a 
mind chastened by the influence of the Holy Spirit, 
for they concern the mysteries of Divine revelation. 
Though needing the faculties of the spiritual man, 
yet are they submitted to the reason, and the intel- 
lect, especially the writings of the Apostle Paul, 
which are in form and style argumentative, requiring 
much previous knowledge, to their right under- 
standing, of the Old Testament Scriptures, and of 
the Jewish economy. We have even the testimony 
of one of the inspired writers to this effect. S. 
Peter, at the close of his Second Epistle, pointedly 
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refers to the writings of '' our beloved brother Paul, 
who^ according to the wisdom given unto him^ hath 
written unto you. As also in all bis Epistles^ speak- 
ing in them of these things^ in which are some 
things hard to be understood^ which they that are 
unlearned and unstable wrest^ as they do also the 
other Scriptures^ unto their own destruction.'' 

The style and also the subject-matter of S. James 
must be quoted as an exception to this rule. Unlike 
the rest of the doctrinal portion of the New Testa- 
ment^ the style of S. James is plain and homely, 
depending much on similitude; his similes being 
drawn from common and familiar objects^ while his 
subject-matter is almost entirely practical. What a 
beautiful simplicity of thought and expression is 
there not in that passage from to-day's Epistle, 
which I have quoted as our text ! ''Do not err^ my 
beloved brethren. Every good gift and every per- 
fect gift is from above^ and cometh down from the 
Father of lights, with Whom is no variableness, 
neither shadow of turning.'' The Apostle here de- 
sires to point upwards to Ood as the sole Author 
and giver of all good things. This appears to be a 
very simple truth, which no believer in Gtod would 
gainsay, — which every Christian believer, taught the 
knowledge of Qot> in Christ, would devoutly and 
thankfully admit. 

But while in theory we may acknowledge God to 
be the Author of all good, too often is it practically 
denied. 
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1. To admit it fully, we must in the first place 
acknowledge, that all the good we have and enjoy 
proceeds from God. Let me mention in what way 
this is sometimes practically denied. Some there 
are who deny that man by nature has any inherent 
good ; who deny that unregenerated man — that is, 
uncovenanted man — is capable of thinking a good 
thought, or doing a good action ; who consider that 
the abilities, faculties, and dispositions of mind and 
heart which belong to us by nature, are intrinsically 
and radically evil. But what is inconsistent with 
fact cannot be sound in theology. The records of 
history supply a contradiction to this. 

If it be true in fact to affirm that many great and 
worthy deeds are recorded of the heroes and patriots 
and sages of old time, it cannot be sound in theo- 
logy to maintain that they were incapable of good. 
But take we care to attribute their good to the right 
source ; from Gon did they derive it, and from God 
alone. He it was, aud He alone, who endued them 
with patience; who inspired them with courage, 
and with love of country, and love of kindred ; who 
instilled in their hearts the sense of honour, of vir- 
tue, and of purity; with respect of law, of justice, 
nay, even of religion. To deny that these qualities 
have been shown by the great men who have adorned 
the annals of the past, is to confess an ignorance of 
history. 

It cannot be right, then, to say, that man by 
nature is a compound of all wickedness: rather 
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must we affirm that Ood has implanted in the nature 
of man the seeds of good, which are capable df 
growth and increase. To God alone, and not to^ 
any human merit, be all the praise and honoiar doeJ^ 
"Every good gift and every perfect gift is fitmi' 
above/' whereifore we err if we think that any good 
thing we have or enjoy proceeds from any but God, 
" the Father of lights,'* " Who giveth to all men 
liberally, and upbraideth not/' 

2. But now, secondly, to admit fully that God i% 
the Author of all good, we must acknowledge that 
He is the Author of nothing but good. It cannot be 
admitted that God is the Author of evil. S. James, 
in a few verses preceding our text, states this plainly. 
" Let no man say, when he is tempted, I am tempted 
of God ; for God cannot be tempted with evil, nei* 
ther tempteth He any man. But every man is 
tempted, when he is drawn away of his own lust^ 
and enticed." If God is the Fountain of all good^ 
He cannot also be the Fountain of evil. To adopt 
the imagery of our Apostle in another place : '^ Doth 
a fountain send forth at the same place sweet water 
and bitter ? Can the fig-tree, my brethren, bear 
olive-berries ? either a vine figs ? so can no fountain 
both yield salt water and fresh." 

Wherefore, whatsoever is of God's sending, or of 
His appointment, is good, and not evil. Even God's 
afflictions, as S. James and the other Apostles teach 
us, are wholesome and necessary, and productive of 
good; and though grievous, are not evil. ''My 
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brethren, count it all joy when ye fall into divera 
temptations." And ifj brethren, those events of 
life which seem to us to be fraught with evil are 
Twlly good, and accounted to be matter for congra- 
tulation, how much more those which are unalloyjed 
b(y pain or disappointment 7 If we are to rejoice 
ey«i in adversity, how much more in prosperity? 
If the ills of life are good, how much more the 
goods f When God in His bounty enriches us with 
the means of wealth and comfort,— when He sends 
US| as He is now sending us, glorious sunshine, and 
fertilizing rains, and fruitful seasons, filling our 
hearts with food and gladness,-— oh, when we look 
abroad upon the face of nature, at this pleasant and 
happy springtide, may we lift up our hearts in thank- 
ful acknowledgment to the God and Father of all, 
from Whom comes every good and every perfect 
gift, and with Whom is no variableness, neither 
shadow of turning. 

But we shall work out our subject the better, if 
we look with more precision to our text. It will 
bear explanation and examination, and yield us, I 
hope, a useful lesson to-day, even if we go not be- 
yond the first sentence, '^ Every good gift and every 
perfect gift is from above.'' 

There appears to be a repetition here of the same 
idea. At first sight we observe no difference be- 
tween "every good gift*' and "every perfect gift;" 
but there is a variation in the original Greek worth 
noting. It may be thus rendered: "Every good 
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ffiving'* — that is, every act of giving — "is from 
above." So also is every perfect, integral, or com- 
plete gift. Let me try and explain the difference. 

Do we know the difference between a donation 
and a gift ? We are often asked for donations — 
that is, contributions — ^towards an object; donations 
may be given towards a gift. When we apply this 
to Divine things, and to the gifts of God's Provi- 
dence and grace, we may say that the gifts of His 
Providence, such as affect our present life, and our 
temporal well-being, are good givings ; whereas the 
gifts of His grace, which affect our immortal state and 
our eternal happiness, must be considered as 'perfect 
gifts. By the gifts of His grace, I mean, not only 
God's grace, which is given by measure, to help our 
need, but the great and perfect gift of God the Son ; 
and afterwards, when He ascended, the great and 
perfect gift of God the Holy Spirit. 

Now, let us see why the gifts of Providence are 
good givings rather than perfect gifts. In this way — 

1. God gives to man the things of this life, con^- 
ditionally, partially, and with limitation. In the 
Lord's Prayer we say, " Give us this day our daily 
bread." This is an act of givmg rather than a per- 
fect gift. Our daily bread comes, it is true, from 
God ; every morsel we eat, our necessaries as well 
as our luxuries, are given us from above. Moreover, 
also, the means of obtaining this bread : the weekly 
wages of the labourer ; the weekly allowance of the 
pauper, when past labour; the stock in trade and 
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the profits of the tradesman; the capital^ as well as 
the dividends and interest^ of the fandholder; the 
lands^ and houses, and rents of the proprietor ; the 
tithes and emolaments of the clergy ; the fees of the 
doctor and of the lawyer : all these are Gk)D's good 
givings, and amount to a realization of that prayer, 
*' Give us this day our daily bread/' But they are 
not given direct from God, but through interme- 
diate and secondary means. In most cases, health 
and industry are necessary conditions to the obtain- 
ing of daily bread. If a person were to repeat the 
prayer fifty times a day, '^Give us this day our daily 
bread,'' but who yet refused the condition, which is 
this, imposed on Adam, and on all his race, '* In the 
sweat of thy face shalt thou eat bread, till thou re-* 
turn unto the ground," he would pray in vain, and 
remain unsatisfied. 

2. In another sense is this prayer conditional. 
Bread — what is it, but the produce of the wheat- 
field ? Whence comes the wheat-field 7 Is it not 
from God 7 Can any give the increase but God 7 
But the increase is given, not miraculously , but con^ 
ditionally, on sowing, and on husbandry. If a field 
were to remain fallow, neither ploughed nor sown, 
it would be but folly to expect increase. Thus, 
when we come to discriminate, the gifts of God's 
Providence being granted conditionally, must be 
accounted more His good givings than His perfect 
gifts. 
. 3. In another way are they givings rather than 
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gifts. When you give a thing to a persouj you 
mean it to be kept ; you give it away for good ; yoa 
expect it not back again, even after the person may 
have ceased to enjoy it, or care for it, or make it of 
any use, for it has ceased to be your own. But tbe 
temporal goods of life, according to the meaning of 
that word temporal, or temporary, are meant only 
for a time. Men may think that their possessions 
are their own, and 'Hhat their houses,'' as the 
Psalmist says, '^ shall continue for ever, .... and 
call the lands after their own names.'' " But thqr 
shall carry nothing away with them when they die^ 
neither shall their pomp follow them." 

Thus was rebuked the avarice and pride of the 
rich man in the parable, who said, ** Soul, thou hast 
much goods laid up for many years," when the mes- 
sage came to him as a knell of death, ''Thou fool ! 
this night thy soul shall be required of thee, and 
then whose shall those things be which thou hast 
provided ?" Wherefore the goods of this life may 
be reckoned as good givings, rather than as perfect 
gifts, since they are only continued during the pleasure 
of the giver y and may be either taken away from ua, 
or we from them. If 6od were to take away what 
He had made over to us by absolute right. He would 
rob us of our own ; whereas, on the testimony of 
one who was once enriched and afterwards impo- 
verished, OoD is acknowledged to be equally good sn 
His takings as in His givings. " The Lord gave, 
and the Loan hath taken away," Job said ; " blessed 
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be the Name of the Lord/' ... ''In all this Job 
ainned not, nor charged God foolishly." 
. Thus^brethren^do we perceive that the gifts of Ood's 
Providence are made over for oar use and benefit, but 
we are not given the right of possession, or of absolute 
ownership. Gtod still remains the owner, ''the pos- 
sessor of heaven and earth,'' as Abraham confessed ; 
oar relation towards oar property and possessions is 
not as lords but as stewards, stewards under GkiD, 
bound to use them as His ministers, spending what 
He has given us in a manner well-pleasing to Him ; 
or else if we do not, we shall be found fault with and 
condemned when He comes to take account. Whereas 
when a parent or guardian has made over any of 
their property to a son and heir, and that son and 
heir spends it in a manner displeasing to them, they 
may remonstrate, but they cannot prevent it. They 
may advise, but they can obtain no legal remedy. 
But in the case of a stewardship, how different is 
the relation ! The lord or master can say, " Give 
an account of thy stewardship, for thou mayest be no 
longer steward." So can God call us to account, 
and what is more. He will He will come " after 
many days," and take an exact reckoning with us, 
how we have spent our money, how spent our time, 
how improved our talents, how employed our oppor- 
tunities, whether for the benefit of others or the 
damage of others, how much we have done for God's 
glory, God's kingdom, God's poor, by comparison 
with what we have done for our own profit, and 
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pleasure, and advantage. Qot> grant that if any of 
U8 are sensible of defect here we may set to work to 
amend while it is yet day, " for the night cometh 
when no man can work/' 

Nor let us lose out of sight, brethren, that alt 
God's ffivings are good, even though they he not per^^ 
fed. Amongst His givings are hedUh, or the power 
of enjoying life ; wealth, or the means of living; and 
relatione khA friends^ who render life enjoyable, and 
without whom life would be a desolate wilderness. 

Health, or the power of enjoying life, is not that 
good ? All are ready to admit this. When sickness 
or disease comes, how ready are we to say, '^ ah, I 
knew not what a blessing health was till it was 
taken away!" Wherefore health is good, and a 
giving rather than a gift, for any day or hour it may 
be taken away. Then wealth, with all its concomit- 
ants, is not this good 7 The world and all its trea- 
sures, — let us not so far mistake it as to call it a bad 
world, an accursed world : it is so only when abused. 
We are told to use the world, and to beware of the 
love of it. We are told ^' the love of money is the 
root of all evil.'' The hve of money, not money 
itself Money is a good : Solomon calls it '^ a de- 
fence." It is evil Qnly when abused, misspent; 
but good when used wisely and well. 

Then the power of enjoying the goods of life, a 
refined taste, skilled faculties, a cultivated mind, the 
results of care and of a good education ; these may 
be accounted as ministering to merely worldly ac- 
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complishments^ yet are they not evil, but good. 
They are only evil when abused and perverted, when 
reason is used in contempt of revelation, and made 
to usurp the place of faith ; when knowledge puffeth 
up with vain conceit ; when the arts and accomplish- 
ments of life are suffered to engross the affections, 
and steal the heart from God, and minister to 
worldliness and vanity. 

Then among the best of Ood^s good gifts, or 
rather givings, are relations and friends. You may 
think you are but following out your own course in 
seeking friends, or contracting relationships, es- 
pecially that central relation in life sanctified through 
marriage. Wife and husband whence come they ? 
They come from God, that is, through His provid- 
ence. *' Marriages, '^ it is said, ". are made in heaven/' 
a sentiment which beautifully recognises God's pro- 
vidence in the relations of life. 

Then children, are not these good givings ? Bre- 
thren, consider it. They are not gifts. Your chil- 
dren are not your own. They are God's. They are 
His by creation, but His much more by redemption 
through Chbist, if they be covenanted by baptism. 
Your children are God's, as He can prove them to be, 
if you lay too much claim on them^ by taking them 
away. If He took away yours it would be robbery ; 
but sometimes He rebukes our too fond affections by 
claiming of His own, and taking them away. 

But now, brethren, time forbids my saying more; 
the wideness and the sacredness of th^ subject for- 
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bid our entering now on an exposition of what are 
God's perfect gifts. Suffice it only if I quote two 
passages. 

1. " God so loved tbe world that He gave His 
Only-Begotten Sonf^ and if He gave His Son^ and 
spared Him not, but gave ^' Him up for us all^ will 
He not with Him also freely give us all things ?'^ 
How is it possible to conceive a more perfect gift 
than this? a gift so freely given, so entirely sa- 
crificed I 

2. But yet this is not all. When He, the Incar- 
nate Son, the Lord of Glory, ascended up on high, 
" He gave,'* according to promise, "gifts for men ;'' 
a gift, the source of all gifts — the gift of the Spirit. 

And thus is He pleased to reason, to encourage 
our faith and hope, and quicken our desires. " If 
ye being evil know how to give good gifts to your 
children, how much more shall your Father which 
is in heaven give the Holy Spirit to them that ask 
Him." Wherefore " ask, and ye shall receive, that 
your joy may be full ;" that your utmost necessities 
be supplied, even up to the limit of sufficiency. 
Nay, let us render a higher tribute of worship, even 
o( praise. Praise, the song and occupation of the 
angels: praide to God for all His benefits; the 
acknowledgment of praise — that "every good gift 
and every perfect gift is from above, and cometh 
down from the Father of lights, with Whom is no 
variableness neither shadow of turning." " Thanks 
be to God for His unspeakable gift." 
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THE ASCENSION A CAUSE OF JOY. 

S. LiTEB xxiT. 52, 53. 

" And they wobshifped Him, aitd bstubned to Jebusalem 
with geeat joy: and webe continually en the tem- 
ple, pbaisino and blessina 0od." 

On this day the Church on earth takes her final leave 
of the visible presence of her Lobd. To-day we are 
bidden to contemplate, with the chosen disciples, the 
glorious ascension of the God-Man, Chbist Jesus, 
Who, in the act of blessing His own, rose upwards 
from the earth, and soared above, and entered into 
a cloud which received Him out of their sight. 
They continue gazing with upturned faces towards 
heaven, till they are recalled to themselves by the ap- 
parition of two celestial messengers, who accost them 
almost reprovingly, ^^Ye men of Galilee, why stand 
ye gazing up into heaven ? this same Jesus which 
is taken up from you into heaven, shall so come in 
like manner as ye have seen Him go into heaven/' 

L 
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Does it appear at first sights (if we knew not the 
sequel^) that this kind of message was calculated to 
afford them much comfort and satisfaction just at 
that moment? Is it sufficient for us in the first 
moments of painful separation from our beloved 
ones, to be reminded that hereafter^ in the distant 
future world of being, we shall meet again, to part 
no more ? This is indeed a substantial solace after- 
wards, but it is not near enough to satisfy immediate 
longings, or relieve the desolation of the soul. But 
what was the effect produced on the disciples, when 
they were thus made certain that their Beloved had 
finally departed from them, and were told, by a mes- 
sage from heaven, that hereafter He would come 
again ? Instead of being overcome by grief, we 
read that they ** worshipped Him, and returned to 
Jerusalem with great joy, and were continually in 
the temple, praising and blessing God/' 

This ffreat joy is certainly a contrast to tbeir 
former sorrow, which they had experienced, when 
the Lord in His discourse had spoken to them of 
the prospect of His departure. It is a contrast 
to the emotions they felt when they thought He 
had been lost to them by death — when the faith- 
ful Mary stood by His sepulchre weeping — weep- 
ing over His death, when she knew not He had 
then risen ; or when the two, on the way to Em- 
maus, talked together and were sad, at what they 
believed was the destruction of their hopes, without 
knowing who was the wayfaring stranger to whom 
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they spoke. Then indeed they had sorrow, when they 
thought He was gone ; but now, when they know 
that He is finally removed out of their sight, they 
are filled with joy. 

Will it not be seasonable for us now to inquire, 
my brethren, in what respect is the Ascension a 
cause of joy, not only to the eleven, but to the whole 
Church ? 

1. In the first place let us remark upon these 
words, ^^Aud they worshipped Him;'' that they 
then regarded Him m His Divine nature as a proper 
object of worship. Moreover, that they then re- 
garded Him, even though visibly removed, yet as 
capable of receiving worship. It was, therefore, a 
source of joy to them to recognize Chbist as God ; 
it was also a source of joy to recognize Him as Man ; 
for they had just beheld Him in His human form ; He 
had but just conversed with them as a man amongst 
men ; and yet no sooner is He removed than they 
worship Him as God. They derive a joy in the ap* 
preciation of His double nature as God and as Man, 

2. But in the next place, the message of the angels, 
"This same Jesus which is taken up from you into 
heaven, shall so come in like manner as ye have seen 
Him go into heaven,'' was fraught with joy. Though 
at first sight, it seems but cold comfort to speak at 
such a moment of so distant an event as the return 
of one who has just departed ; yet on further reflec- 
tion we shall perceive, that it was calculated to relieve 
and satisfy them even then. For the angels tell 
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them^ This same Jesus, whom ye have seen depart, 
shall in like manner come again. This was equiva- 
lent to telling them that the haman Body of the 
Lord was not to be dissolved in the clouds of hea- 
ven; — it was not to vanish away, and be no more* 
but that it should remain unchangeably the same 
until He come again. It was joy for the disciples to 
feel that Jesus was not lost to them, since He car- 
ried with Him to the highest seat of the Majesty of 
the Godhead His glorified Body of the Resurrection, 
which tbey had heard, which they had looked on, 
which they had handled, and which did eat and 
drink with them after He rose from the dead. 

This is indeed the great mystery of the Ascension ; 
not that the Son of God has returned to the bosom 
of the Father, having for a little while descended 
lower than the angels ; but that it is the Son of Man 
Who is seated in glory, at the right hand of the 
Majesty on High. . ^' Being made so much better 
than the angels, as He hath by inheritance obtained 
a more excellent name than they.^' It is, we repeat, 
the mystery of this great day, not that the uncreated, 
only-begotten Son should return to His native glory, 
but that One possessing our nature, ^' in all things^' 
(as it is written,) "like unto His brethren," sin only 
excepted, has passed above all visible creation, far 
beyond the most distant star, beyond sight, beyond 
imagination ; " far above all principality and power, 
and might, and dominion, and every name that is 
named," there to dwell in light insufferable, in glory 
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unspeakable, without divesting Himself of that hu- 
man nature which is inseparably united to His God- 
head. 

And this, we submit, is a ground of holy joy, thai 
our ascended Lord is still Jesus, Who, though locally 
absent in the Body, is still ever present by His all- 
pervadiag Spirit. 

3. Furthermore, when we reflect on the causes of 
joy derived from Christ's ascension, we must not 
omit to notice that the disciples had cause to rejoice 
on their Lord's account, as well as on their own. 
They ought to have rejoiced, and they doubtless did , 
at the unspeakable glory and bliss of which He be- 
came partaker, when He went up to take possession 
of His throve. 

He had suffered indignity, pain, and death ; He 
had descended iuto the lowest deep. He had risen 
saperior to all the powers of hell. But before He 
ascended into glory. He tarried awhile on this lower 
earth. 

So that, although He was fully possessed, by 
virtue of His Resurrection, of that spiritual and 
glorified Body which could never again taste of 
death, — though He was thus beyond the capacity of 
suffering,— yet it was not till His final Ascension 
that He entered into glory. 

And how is it possible to conceive a glory more 
pre-eminent than this? when the glorified Son of 
Man returns to take possession of His throne, amid 
the adoring praises of the hosts of heaven, who then 
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were given to know the height^ and the depth of 
the Love of God, which was manifested before all 
the holy Angels^ in the redemption of a worlds in the 
finished and triumphant accomplishment of that 
work^ which had been devised in the secret counsels 
of heaven before the foundations of the world were 
laid^ but which now by Christ's Ascension was 
finally completed. 

So copious a theme is this of praise to Ood^ that 
none other will be needed^ even when the Church is 
finally gathered in. The new song which will be 
sung by the voices of many angels round about the 
throne^ '^ and the number of them was ten thousand 
times ten thousand^ and thousands of thousands/' 
will be, '^ Worthy is the Lamb that was slain to re- 
ceive power, and riches, and wisdom, and strength, 
and honour, and glory, and blessing/' 

So when the disciples reflected on the glorious 
exchange which the Lord would make by His As- 
cension from earth to heaven, they would rejoice, as 
He had already said to them, " If ye loved Me ye 
would rejoice, because I said, I go unto the Father,* 
for My Father is greater than I." 

4. And the words which follow suggest another 
cause of rejoicing, even because the Ascension would 
serve as the confirmation of their own faith. '^And 
now I have told you before it come to pass, that when 
it is come to pass ye might believe." 

Now had His last words come to pass, and so 
were they finally assured that their faith had not 
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been fixed on Him in vain; their hopes were not 
fallacious. 

6. Bat still further : they had joy in anticipation. 
Bound up with the prophecy of ChkisT^s departure 
was the promise that He Himself would send from 
the Father '^ another Comforter/' who would abide 
with them for ever. It was expedient for them 
that He should go away ; " for if I go not away/' 
He saysi '' the Comforter will not come unto you ; 
but if I depart, I will send Him unto you/' Better 
was it for them that He should go, than stay; better 
for them to have the comfort of an ever*present 
Spirit, always and everywhere with the Church, than 
that the visible form of Jesus should be louger con- 
tinued amongst them. 

Therefore did the disciples behold, in their as« 
cending Lord, the first instalment of the promise of 
that Great Gift, which was to be vouchsafed unto 
them '^ not many days hence/' 

Great is the pleasure of anticipating some inde- 
finable good, when we know not exactly what the 
nature or what the extent of it may be. As if a 
parent had said to his children, ^' My children, you 
have enjoyed yourselves greatly with me to*day : if 
you only remain here, and do exactly as I bid you, 
I promise you that, in a few days' time, you shall 
have a greater enjoyment still :" with what longing 
and joyful expectation would not they look forward 
to it ! Even as the Lord told His disciples they 
would: "I will see you again, and your heart 
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shall rejoice; and your joy no man taketh from 
you/* 

Is not^ then, Ascension Day a day of joyfal con« 
sammation ? Ought it not to be reckoned^ witk 
the honour due to so great an events as one of oar 
greater festivals? How comes it to pass that its 
observation is so much less regarded^ in general, 
than that of Holy Week^ or Christmas-tide ? We 
have too much suffered ourselves to be governed by 
the negligent practice of a former age^ though we 
have reason to hope that Holy Thursday will one 
day be restored to its legitimate place of honour in 
the Churches Calendar. 

Not as though our own Prayer Book afforded any 
excuse or justification of lax or negligent observance, 
for a special proper preface to the Trisagion, to be 
used on Ascension Day and seven days after, is to be 
found in our English Communion Office. Hence 
we conclude that the administration of the Lobd^s 
Supper was presumed to form a part of this holy 
day^s solemnity. 

There is one portion of the blessed Communion 
Service always read, but which belongs peculiarly to 
Ascension Day, and that is called the Sursum Corda, 
namely, those short sentences after the Comfortable 
words of our Lord, S. Paul, and S. John : " Lift 
up your hearts. We lift them up unto the Lobd. 
Let us give thanks unto our Lobd God. It is meet 
and right so to do.^^ 

Lift up your hearts I Though now engaged in 
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present^ daily^ week-day duties, let us beware that we 
become not too much absorbed by them. Though 
still occupying oar appointed place in this lower 
world, each in his own peculiar niche in the temple 
of the Church on earth, yet may we have the heart 
to listen to the celestial call we receive this day, 
which reminds us that our citizenship is not here, 
but in heaven. Our walk on earth should not then 
be with downcast eyes, and grovelling desires and 
affections, but it should be consistent with the high 
aspirations of regenerated man; of man who has 
been redeemed with the precious Blood of Chbist, 
and who may be sanctified with the unction of the 
grace of the Holy One. 

The future destiny of the redeemed, regenerated, 
and sanctified man could not possibly be more ex- 
alted. May we therefore now so live, in a manner 
not unworthy of our high and heavenly calling. In 
short, may we each realise in ourselves the fulfilment 
of that prayer contained in to-day's collect: that 
"like as we do believe the only-begotten Son of 
God to have ascended into the heavens, so may we 
also in heart and mind thither ascend, and with 
Him continually dwell.'' And if we lift up our 
eyes to heaven, and set our affections on things 
above, God will descend to us on earth, and His 
Sfibit will witness with our spirit that we are the 
children of God. 
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SALVATION THBOUGH CHRIST— CONVERSION OF 
THE JAILER. 

Acts xvi. 30, 81. 
" What mttbt I do to bb savbd ? And they said, Bb- 

LIBTE ON THE LOSD JeSUS ChBIST, AND THOU SHALT BE 
SATED." 

The importance of any question affecting our eternal 
salvation cannot be overrated. It signifies to us^ 
not a little^ to secure, if possible, present happiness ; 
but the fleeting moment of this present life is as no* 
thing when compared with eternity ; while the stak^ 
on which our lives are now cast is nothing less than 
unspeakable happiness on the one hand, unspeakable 
misery on the other. The stake is so tremendous, 
that we hardly like to realize it in all its fulness ; we 
shrink from attaching such great significance to our 
present life, our present conduct^ as to believe that 
the eternal future depends in any way on how we pass 
the few fleeting moments of our butterfly life. But 
so it is. ' It is when we are confronted with a near 
view of death, or brought in contact with " the powers 



Salvation through Christ, 155 

of the world to come/^ that the littleness of the pass- 
ing hour^ and the transcendent consequences of the 
future are fully revealed. And now let us take up 
the subject of our text seriously. 

There betokens earnestness in the question. It is 
asked by one who feels himself to be in danger. It is 
a cry almost of desperation ; — of one who sees ruin 
and death in the immediate prospect, with no imme- 
diate means of deliverance, and who piteously asks, 
'' What must 1 do to be saved V 

Now, first, it is needful that we refer to the con- 
text in order to understand when and why these 
words were spoken. The question was asked by 
the jailer at Philippi, where Paul and Silas were 
imprisoned. He had been awakened out of his 
sleep by a great earthquake, by which the founda- 
tions of the prison where shaken ; and what was 
more wonderful still, all the doors of the prison 
had burst open, and the chains had fallen from the 
prisoners^ limbs. Fearing that his prisoners had 
escaped, and dreading the shame and danger arising 
from the charge of his being neglectful of his duty, 
his first impulse is to destroy himself. He draws his 
sword, and is about to plunge it into his own heart, 
when he is stopped in his wicked purpose by a loud 
voice proceeding from the inner prison from one 
who had watched the agitation of his keeper. This 
was Paul the Apostle, to whom it was given, by God^s 
Providence, to perceive his design, read the cause of 
it, and arrest the arm of the suicide. He cried out. 
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" Do thyself no harm, for we are all here/' Hearing 
the sound of a friendly voice uttered from the dark- 
ness of the inner prison, he called for a light, and 
such was his violent emotion, that he sprang in — ^be 
rushed in hastily into the presence of his prisoners, 
fell down before them, and said, " Sirs, what must I 
do to be saved ?" 

He was probably not ignorant of the cause of the 
imprisonment of the two strangers. They had for 
several days before been preaching the word of the 
Gospel at Philippi, which is described in the text, as 
showing unto the people the way of salvation. It hap- 
pened that they had been followed about by a poor 
demoniac girl, who kept on raving after them, " These 
men are the servants of the Most High God, who show 
unto us the way of salvation,'' This she continually 
repeated ; until Paul, grieved, expelled the evil spirit 
which troubled her, and brought her to her right 
mind. She had been a source of profit to her mas- 
ters, and when this profit was thus lost to them, 
they were angry, and raised the city in tumult against 
the Apostles, which led to their being imprisoned. 

Wherefore, if the jailer had any knowledge of 
the cause of their imprisonment, when he felt the 
earthquake, and the miraculous signs following, he 
doubtless regarded it all as the voice of God in anger 
against him for the severity he had exercised against 
the Apostles. He felt himself surrounded by the 
influence of a supernatural power, of which Paul and 
Silas were the ministers. His soul is full of terror, 
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and he knows not how to escape the impending 
wrath which appears to hover overhead ; wherefore 
his first utterance is, '* Sits, what must I do to be 
saved V The earthquake had spoken to him as the 
voice of God; he regarded the Apostles as the 
ministers of Ood^ and himself in danger of wrath 
for having in his official capacity contributed to fight 
against God. Therefore he rushes forward^ and 
eagerly demands of them how he may escape the 
fearful consequences to which he seems to have ex- 
posed himself. Gladly would he atone to them for 
any injury he may have committed against them ; so 
he beseeches them to point out to him the way of 
deliverance. 

The answer of the Apostles is consistent with 
what might be expected from the faithful ambassa- 
dors of Jesus Christ^ " Believe — not in us, we are 
nothing; — trust not in us, we cannot help you. But 
we can tell you in whom you may trust : Believe in 
the Lord Jesus Christ, and thou shalt be saved, and 
thy house.^' The jailer feels sure that he is listening 
to true and earnest men, and that they are telling 
him the truth, lately attested by signs from heaven 
sounded in his ears. They open out to him the way 
of salvation ; they make known to him the word of 
the Lord ; they tell him how he may become a par- 
taker of the salvation wrought out for mankind by 
Christ; they tell him he may become a baptized 
member of the Church of Christ. We know the 
Appstles must have told the jailer this; for the word 
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of God tells us as much in the text, — ^that the dia« 
course of the Apostles was followed that same night 
by the baptism of the jailer and all his family into 
the Christian faith. So here we have another ex- 
ample of a persecutor turned into a convert : Fanl 
himself having been most notable for his former zeal 
in repressing Christian believers, afterwards in being 
the most noble example of self-sacrifice for the cause 
and faith of Christ. 

And now let us try and work out, by the help of 
GoD^s Spirit, the true import, both of the question 
and of the answer, '' What must I do to be saved f 
Believe on the Lord Jesus Christ, and thou shalt 
be saved/' 

From the story I have just related to you we per- 
ceive that there is great earnestness in the question. 
I believe we shall not be wrong in saying, that, ear- 
cept the question be asked earnestly^ the answer, " Be^ 
lieve only" cannot be given. 

This requires a little further explanation. When 
the soul of man is really awakened to the ter- 
rors of the Lord, — when it has a glimpse of death, 
and of wrath, and eternal judgment, — then it cries 
out in desperation, '' What must 1 do to be saved V^ 
Is it any use to tell a soul thus agitated by ter- 
ror, thus convinced of sin and of judgment, "If 
thou wilt enter into life, keep the Commandments ?'' 
He might say, " I have tried, and failed. Even if I 
could keep the Commandments without failing, I 
could not satisfy the requirements of a pure and 
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holy GoD,^' So this kind of answer could afford no 
rest or peace. But the Gospel of Christ means 
that good news has been brought to a guilty race of 
men by Christ ; and it is no gospel of good news 
to be told that the way to life is by struggling and 
stiiving to keep the holy Commandments of a holy 
God, — to be good, and yet more good, — to abound 
in good works, and keep God*s holy will. This is 
no good news for self-convinced and self-convicted 
sinners, who know they deserve God's wrath, and 
possibly may have neither time nor opportunity 
given them of leading a new life. 

To such as these the message of grace is like 
calm on the storm ; it soothes and it satisfies. '^ Be- 
lieve on the Lord Jissus Christ, and thou shalt be 
saved.'' Knowest thou not that it is impossible for 
man to reach heaven by his own works or deserv- 
ings? Nothing which man could ever do could 
merit him a place in the kingdom of glory; the best 
works of human righteousness are counted but as 
vile and filthy rags, which never would be accepted 
in the bright courts of heaven. One only who was 
bom of woman was able to say, '' Lo, I come to do 
Thy will, ^ God," and who perfectly fulfilled it ; 
who was born without sin, who lived without sin, 
and who died the death of a sinner ; but who died, 
^' the Just for the unjust, that He might bring us 
unto God/' This one is Jesus Christ our Saviour, 
of Whom the Father said, " This is My beloved 
Son, in Whom I am well pleased ;" and Whom He 
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has accepted as the representative and substitute for 
roan; Who, as man^ has entered into glory^ and 
Whose entrance has prepared a way and a place for 
His people, that where He is, there we may be 
also. 

Through Him, — through His death, through His 
merits, through His righteousness, we may have 
access unto God, and be accepted by the Father ; 
not clothed in the filthy garments of our own merits, 
but in the pure white robe of Christ^s perfect righ- 
teousness, imputed to us for justification, with which 
believers will be endued, and by means of which 
they will enter into glory. 

Whenever, then, the question is asked with ear- 
nestness and with trembling anxiety, ''What must 
I do to be saved V* the answer may be given : '' No- 
thing you can do can ever procure your salvation ; 
the salvation of sinners has been procured by what. 
Christ has done, by what Christ has suffered. 
Believe in Christ; trust in Him; unite yourself 
with Him ; be accepted by Him, and you will be 
saved. ' For there is none other name under heaven 
given unto men, whereby we may receive health and 
salvation, but only the Name of our Lord Jesus 
Christ/'* 

But we must now turn to consider an opposite 
view of the case. 

We have hitherto regarded the question as being 
asked with earnestness, ''What must I do to be 
saved ?*' to which the true and proper answer is. 
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''Believe on the Lord Jesus Christ, and thou 
shalt be saved/' But it much more frequently hap- 
pens that there is no real anxiety felt in regard to 
eternal salvation, while^ at the same time^ there is a 
very ready desire to appropriate all the blessings and 
promises of the Gospel. 

I would speak of such cases where there exists a 
faith in Christ^ and a knowledge of what He has 
done and suffered for mankind, but which faith is 
little better than a dead faith, since it is unfruitful 
and unproductive in good works, ''in the which 
God has ordained that we should walk/' It is al- 
most hopeless to try and exhort such persons to aim 
at a higher standard of Christian holiness ; for they 
say, "What I do or leave undone signifies not; 
Christ is my Saviour ; I believe in Him ; I hope 
to be saved by His merits, not my own ; therefore 
all my own striving is useless/' The result is, the 
soul relapses into a state of slumber; the conscience 
is dull, and cannot be convinced of sin ; it is un- 
availmg to urge the necessity of repentance, for no 
repentance is felt to be wanted. The answer of that 
soul is, "I am sure of my salvation, for Christ 
has died for me. I am not afraid to die, for I have 
long since prepared for death; and having long 
since been ready to die, it is my constant prayer 
that it will please God to take me out of the miseries 
of this wicked world ; and I am sure it vexes me to 
see how much wickedness there is in the world, so I 
wish to be translated into glory." 

M ' 
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This not unfairly describes the state of many pro- 
fessing Christians; who are fieur more godly and 
pious in their own eyes^ than they are in the eyes 
of their neighbours, of thc^ir minister, or, I may say, 
of God. Wherefore we are bound to conclude that 
faith in Christ, to be availing, must work by loye, 
must be evidenced by its fruits, must result in a 
constant striving after holiness by prayer to Ooo for 
the Holy Spirit. Such a faith, when it really 
exists, is diligent in seeking after God ; it leads the 
believer on from grace to 'grace ; it ever strives more 
and more to attain to the knowledge and love of 
GoD, Whom to know is life eternal. Whom to love 
is the supremest happiness of the creature. 

So, when I said just now, that, to a soul in . an- 
guish, it is no gospel of consolation to say, in answer 
to "What shall I do to be saved ?" " Keep the Com- 
mandments,^^ yet we are bound to remember that 
the Saviour Himself gave this very answer to a 
young man who asked a very similar question. The 
young man said to. Jesus, "Good Master, what 
shall I do that I may attain eternal life?'' To 
which the Lord said, " If thou wilt enter into life, 
keep the Commandments.'' Do we dare for a mo- 
ment to say that the Apostle, when he said, " Believe 
only on the Lord Jesus Christ, and thou shalt be 
saved," knew more about it than his Divine Mas- 
ter ? or that the Lord of Truth disguised the truth, 
or preached not the Gospel? Away with such a 
thought! 
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Bather we conclude that/ while botii answers are 
equally true^ they are each adapted to the state of 
mind of the questioner; the one being adapted to 
stimulate to godly exertion^ and keep the soul alive 
in the way of righteousness ; the other is adapted 
to soothe the apprehensions of fear^ and minister the 
consolations of the Gospel to the soul convinced of sin. 

And yet not only when the soul is convince^! of 
sin^ but to the earnest-minded seeker after the righ- 
teousness of 6oD^ who is conscious of his own 
deeply-inherent sinfulness ; who is ever aiming after, 
but never reaching unto, a worthy standard of Chris- 
tian holiness ; who is ready to ask with all sincerity, 
** What shall I do to be saved V the answer is most 
grateful — ^'Believe on the Lord Jesus Chbist, and 
thou shalt be saved/^ Doubt not, but earnestly be- 
lieve that He will accept you. Has He not pro- 
mised, ''AH that the Father giveth Me shall come 
unto Me, and him that cometh unto Me I will in 
no wise cast out V 

He will save all who desire salvationjr'and seek it 
through faith in Christ. Some there are whom 
He cannot save — the impenitent, the self-righteous, 
the wilful unbelievers. 

Wherefore, that ye be not impenitent, " Bepent, 
and turn you from all your transgressions,^' that 
God may turn to you, and " cast all your sins in the 
depths of the sea.'' Strip you of your self-righ- 
teousness, that ye may be clothed with the pure 
white robe of Christ's perfect imputed righteous- 
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ncBS, which those shaU wear who stand around the 
throne of God. 

Oh^ cast your thoughts onwards to that glorious 
day, — that day which knows no nighty — that day 
illumined by a dazzling brightness above that of the 
sun ; '' for the glory of the Lobd doth lighten it, 
and the Lamb is the light thereof/^ 

To be able to stand without fear or shame in that 
glorious Presence is nothing less than the Christian's 
hope. Let it, then, be the object of our lives so to 
be found in Christ, as to be accepted by Him, and 
to rejoice when He comes again in the day of His 
appearing, in the glory of the Father, and with the 
holy angels. 



SERMON XY, 



fiitit^ duntia^ afUt €tixdt^. 

ELUAH IN DESPONDENCY. 

1 Klnqs xui. 9, 10. 
" What doest thou hbbe, Eluah? And hb said, I have 

BEEN TEBT JEALOUS TOB THE LOBD QOD OB HoSTS ; BOB 
THE CHILDBED OB ISBAEL HATE BOBSAEEN ThY OOYENAin?, 
THBOWN DOWN ThINE AIOABS, AND SLAOr ThT FBOFHETS 
WITH THE 8W0BD, AND I, EVEN I ONLY, AH LEFT, AND THEY 
SEEK HY LIFE TO TAKE IT AWAY." 

Thebe is a remarkable contrast between the Elijah 
of to-day and of yesterday ; as he is described in this 
evening's lesson^ in the 19th chapter^ as compared 
with the description given of him this morning in 
the preceding chapter. This morning we found 
him the undaunted advocate of Jehovah, alone chal- 
lenging and alone daring to confront a multitude of 
the priests of Baal, in the presence of the assembled 
nation on Mount Carmel. His moral courage is the 
evidence of his devoted faith; his unflinching self- 
possession is a token no less of moral than of physical 
strength, which enabled him, without betraying any 
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sign of fear^ not only to stand up and oppose his 
adversaries single-handed^ but even to taunt them 
with sarcastic insinuations. Their worst passions 
might have been excited against him when he angered 
them with taunts ; '' Cry aloud, for he is a god ; 
either he is talking, or he is pursuing, or he is in a 
journey^ or peradventure he sleepeth and must be 
awakened/' 

But what a contrast do we behold in him now ! 
What a change has overspread the spirit of the 
prophet 1 Has he been indeed vanquished in the 
struggle after all ? have the people refused to ac- 
knowledge the portent of the fire from heaven ? or 
have they in a night once more backslided into Baal- 
worship ? None of these causes exist for the pre- 
sent despondency of Elijah. Apparently, outwardly, 
he is scared and frighted by the threats of the 
vengeance of a woman. Jezebel, frantic with rage 
at the destruction of her priests^ at the overthrow 
of her worship, and the alienation of the people, vows 
vengeance against her old enemy Elijah. Is this to 
be wondered at ? is anything else indeed to be ex- 
pected when the weak-minded King Ahab rushed 
into the presence of his ruler and queen Jezebel, 
and reports to her the revolation which Elijah had 
effected that day, than that she should burst forth 
in vehement declamation against the prophet, '^ So 
let the gods do to me and more also, if I make not 
thy life as the life of one of them to-morrow about 
♦his time V 
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Will God indeed suffer His cause to fail in the 
moment of victory^ or His faithful servant to perish 
after so many wonderful preservfttions^ just at the 
culminating point of his succeas ? when the object 
of his life had been accomplished^ and the hearts of 
the people had been turned back again ? 

Yet it is just at this point that Elijah breaks 
down. '' He aroae^ and went for his life .... a 
day's journey into the wilderness^ and came and sat 
(iown under a juniper tree^ and he requested for 
himself that he might die, and said^ It is enough ; 
nov^ O LoRD^ take away my life^ for I am not 
better than my fathers.'' 

How is this to be accounted for ? 

1. In the first place, partly through the effects of 
violent reaction. His despondency is partly to be 
accounted for through physical causes. His physical 
frame had been entirely overwrought. His powers had 
been strung up to their utmost pitch of tension, and 
when the moment of relaxation came, his whole frame 
became at once unnerved and exhausted. We are 
permitted to conclude from God's gracious dealing 
with him afterwards, that his extraordinary depression 
was not occasioned by want of faith ; for after he had 
taken a welcome rest, he is comforted by the appear- 
ance of an angel, who ministers to him the sub- 
stantial refreshment of food : ''As he lay and slept 
under a juniper tree, behold then an angel touched 
him, and said, 'Arise and eat.' And he looked, and 
behold there was a cake baken on the coals, and a 
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cruse of water at his head; and he did eat and 
drink/' But again bis wearied body seeks more 
repose^ for after his first meal he laid him down 
again. '' And the angel of the Lobd came again 
the second time^ and touched him, and said. Arise, 
and eat, because the journey is too great for thee. 
And he arose, and did eat and drink ; and went in 
the strength of that meat forty days and forty nights 
unto Horeb the mount of Odd/' 

He had been fed miraculously during a three 
years' famine ; now that the famine is oyer, he is 
miraculously sustained without food; though this 
may be also designed to show that the struggle on 
Carmel, followed by victory, occasioned a greater 
drain on his animal powers than eyen a long pro- 
tracted abstinence in the solitude of the wilderness. 
2. We have now to follow him to Horeb the mount 
of OoD, (the chosen and appropriate theatre of some 
of the grandest and most sublime revelations of God 
to man,) where we shall find that mere animal ex- 
haustion was not the only cause of Elijah's des- 
pondency. For when the word of the Lobd came to 
him, and said unto him, '' What doest thou here, 
Elijah ?" he answered, " I have been very jealous -^ 

for the Lo&D God of Hosts, for the children of Israel 
have forsaken Thy covenant, thrown down Thine | 

altars, and slain Thy prophets with the sword, and 
I, even I only, am left, and they seek my life to i 

take it away." i 

It is the ** I, even I only," which weigha so heavily 



Elijah in despondency. 169 

on his spirits* It is this sense of isolation which 
UBinans him. It is the felt need of human sympathy 
which is the worm now preying on his soul. Yet 
there is no one who seemed to be so independent of 
it. No one stands forth so alone, so independent, as 
£lijah. Like his antitype John the Baptist, he is 
the associate of none. Unlike his successor Elisha, 
who mixed himself with the schools of the prophets, 
Elijah seems to have avoided ordinary social inter- 
course, for when Ahab sought him through the 
length and breadth of his kingdom, he found him 
not, so secluded was he under the shelter of the 
Sidonian widow. But now his soul faiuts within 
him when he finds himself alone : " I, even I only, 
am left.'' His very courage too seems to fail him ; 
^'they seek my life to take it away." And yet 
Elijah is not now really more alone than he was 
before. He had said precisely the same words on 
Carmel as now on Horeb. Look to the 18th chapter 
and 22nd verse, and there read, " I, even I only, 
remain a prophet unto the Lobd, but Baal's prophets 
are four hundred aud fifty men.'' But in how 
different a tone is it said. Then he stood bold and 
defiant. We almost seem to catch his very tone in 
his language. It is the tone of David with Goliath, 
" Thou comest to me with a sword, and with a spear, 
and with a shield; but I come to thee in the Name 
of the Lobd of Hosts, the God of the armies of 
Israel, Whom thou hast defied." Then did he scorn 
any other aid. He gloried in his being alone; in 
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the spirit of the PBalmist, '^Though an host of men 
were laid against me^ yet shall not mine heart be 
afraid^ and though there rose up war against me^ yet 
will I put my trust in God/' 

But now " I, even I only," is like the spirit of 
the Psalmist when he said, " Who wilPrise up with me 
against the wicked, and who will take my part againat 
the evil doers ?'' " Lord God, to Whom vengeance 
belongeth, Thou God to Whom vengeance belongeth, 
show Thyself. Arise Thou Judge of the world, and 
reward the proud after their deserving. Lord, how 
long shall the ungodly^ how long shall the ungodly 
triumph ?" 

Wherefore then is Elijah dejected at being alone ? 
It is not altogether that he longed for mere inter- 
course with others, but that he felt his own impa^ 
tency to contend against the powers of evil which were 
arrayed against him. Could he have multiplied his 
individual strength a thousand-fold in order to 
crush out the idolatry and wickedness of the people, 
and avenge the' insulted majesty of Jbhovah, his 
spirit would have risen for the enterprise. 

The tone in which he pours out his complaint, 
"I have been very jealous for the Lord God of 
Hosts, for the children of Israel have forsaken Thy 
covenant, thrown down Thine altars, and slain Thy 
prophets with the sword, and I, even I only, am 
left,'' is rather in the spirit of an avenger, who would 
meet force by force, and vindicate God's honour by 
a wholesale destruction. God's prophets had been 
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slain with the sword. The priests of Baal had in 
their turn been slain at the command of Elijah^ at 
the brook Kishon. This was calculated to arouse 
within the prophet an angry^ vindictive spirit^ and 
lead him to believe that Odd's work was to be 
accomplished by violence^ His honour avenged by 
blood. 

But now God is about to teach him a different 
lesson. He is about to reveal to His servant the 
manifestation of Himself. He is about to teach 
him what is the secret of real strength, and what 
is the Divine force which alone is able to subdue. 

''Go forth, and stand in the mount before the 
Lord. And behold the Lord passed by, and a 
great and strong wind rent the mountains, and brake 
in pieces the rocks befpre the Lord ; but the Lord 
was not in the wind : and after the wind an earth- 
quake ; but the Lord was not in the earthquake : 
and after the earthquake a fire ; but the Lord was 
not in the fire.'' 

Thus does the Lord exhibit successive demonstra- 
tions of terror and of power. The elements of 
nature we jBoved in convulsion before him, first air, 
then earth, then fire, display God's terrible strength^ 
and these displays were exactly in harmony with the 
tumultuous spirit of Elijah. 

But the Lord was not here. He was not in the 
storm, in the earthquake, in the fire. His Presence 
is not to be felt in power, in terror, in wrath. His 
Voice is not to be heard amid the rushing of the 
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whirlwind, or the din and the crash of the falling 
rocks, and the cleaving, trembling monntains. 

Goo is now about to reveal to Elijah the blessed 
secret of Himself — that He is not known in power, 
or terror, but in Love. He subdaes, not by force, 
bat by gentleness, — after the storm there was a 
calm. The face of nature is once again hushed, 
and a solemn stillness pervades the scene, and there 
is whispered to the soul of Elijah a still small voice. 
''And. it was so, when Elijah heard it, that he 
wrapped his face in his mantle, and went out, and 
stood in the entering in of the cave/' 

The outer man only had been before affected, now 
bis inner soul is penetrated with the tenderer emo- 
tions of the harmony and peace of God. It is only 
when the soul of man is at peace that the Voice of 
God can make itself heard within. Silence must 
prevail over the deep, before God can so speak as 
that man may hear : and so, Elijah, who had been 
before convulsed within by the most violent emotions, 
is made to feel that God's work is not to be accom- 
plished by the mere exercise of power; and though 
it is true that signs of terror may precede His com- 
ing, yet God Himself is not in these; they msy 
serve to prepare the way of the Lord as the pioneers 
of His approach, yet when He comes. He comes when 
the way has been prepared, when the storm has 
spent its fury, and when the sun is able to shine forth 
in a cloudless sky. 

But now, when God speaks, what does He say? 
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We shall find that the answer of God is exactly 
suited to the needs of the prophet^ and reveals His 
moral dealings with His Church and people. 

First He speaks in the language of expostulation^ 
'' What doest thou here, Elijah V Wherefore hast 
thou fled into the wilderness ? Thou hast forsaken 
thine appointed post as the prophet of My people. 
The LoBD hath need of thee. Thou hast a work to 
be done, and a field to do it in, — ^but not here ; " what 
doest thou here V' Again the prophet returns the 
same reply. ''I have been very jealous for the 
Lord Odd of Hosts/' for Israel is a moral wilder- 
ness, the sanctuary waste, the land devoured by 
strangers, " and I only am left/' 

The answer of Ood to this complaint, which He 
had again elicited from His servant, is designed to 
show that He had already instruments to His hand 
prepared for His work. God does not deny that 
there is cause for a holy indignation. He does not 
justify the wickedness of the people, or declare that 
His insulted honour shall be unavenged, and the 
people go unpunished. He points out to Elijah who 
shall be the instruments of its execution. Not him- 
self; the prophet has a different mission to fulfil. 
He says, '' Go return on thy way to the wilderness 
of Damascus, and when thou comest, anoint'' three 
persons — Hazael, Jehu, and Elisha, " Hazael, to be 
king over Syria ; Jehu ... to be king over Israel ; 
and Elisha ... to be prophet in thy room." These 
three persons represent the three several stages 
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of moral discipline through which Israel was to 
pass. 

Ist^ Hazael was designed to be the scoiirge of 
Goo who should punish the people as a nation for 
th^ idolat^ry. He would not spare either male or 
female^ young or old^ good or bad^ but would sweep 
the land with the undiscriminating cruelty of a 
foreign invader. 

2ndly, Jehu was designed to be the scourge of the 
royal house. He was to put down Baal-worship. 
He was to inflict judicial punishment on Jezebel her- 
self, and her royal seed. 

But Srdly, if the Divine chastisement on the na- 
tion and on the royal house was to be of none effect^ 
if the people were neither humbled by the desolating 
invasion of Hazael^ nor rebuked for their idolatry 
by the unsparing destructions of Jehu^ then the 
prophet Elisha was to perform his work, and call 
down more severe denunciations against an apostate 
people. This we may take to be the meaning of the 
following verse. ^* It shall come to pass that him 
that escapeth the sword of Hazael shall Jehu slay, 
and him that escapeth the sword of Jehu shall Eli- 
sha slay." Firsts the invading foreigner, then the 
avenging king, were in turn to chastise the people 
for their idolatry, and if these failed, Odd Himself 
had other artillery in reserve to be hurled upon them 
through His holy prophet Elisha^ the successor of 
himself. 

All this is meant to serve as a sufficient answer in 
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reply to Elij^ah^s complaint that Gob had been dis- 
honoured by the people^ and there was none to 
avenge the insulted majesty^ of His Name. No 
longer may Elijah complain^ ^I^ even I only^ am 
left/' as the champion of the Lord of Hosts. It is 
humiliating for him indeed to feel that instead of 
his individual self being indispensable^ God can do 
without him altogether, since he is commissioned to 
anoint Elisha as the prophet in his room. 

But if the message had stopped here, it would 
have afforded very poor consolation to Elijah. It 
might have been a slight satisfaction to him to know 
that God's honour would be duly vindicated, and His 
enemies duly punished, Jezebel and her power over- 
thrown ; but still had he felt that '' I, even I only,'' 
were left as the honoured representative of God's 
worship, he would still have been unrelieved of the 
burden which oppressed his soul. 

He had been chiefly distressed at the idea that he 
only remained of all the sons of Israel untainted 
with Baal-worship. But in this respect ako he had 
been happily mistaken, God seeth not as man 
seetb, and to the perception of the prophet there was 
no one but himself on the Lord's side. But now 
God raises up before him a mighty company of 
faithful souls, who, unknown to himself, and haply to 
one another, had secretly continued faithful to Je- 
hovah. ''Yet have I left Me seven thousand in Israel, 
all the knees which have not bowed unto Baal, and 
every mouth that hath not kissed him." So then 
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after all^ Elijah I you are not alone ; you never have 
been alone. Multitudes whom you had condemned 
as Baal-worshippers^ whom in your hasty zeal you 
would have destroyed^ were perhaps secretly offering 
up their prayers^ to the same Odd Whom you wor- 
ship^ for your success. You may have been indebted 
to their unknown sympathy and support^ just as 
much as in your courageous resistance against the 
prevailing wickedness of the people, they have been 
sustained and animated by your example. 

Thus does Odd adapt His consolations according 
to the needs of His people. It is just when Elijah is 
sinking under a sense of his loneliness and helpless- 
ness, that he is comforted by the assurance of human 
sympathy and help. First he is met by seasonable 
reproof, then he is cheered by welcome consolation. 

When we take a general review of this day's 
lesson, I think it is calculated to inspire us with 
encouragement and hope. It will encourage us in- 
deed to hope that God will never suffer His own 
cause to fail, or the light of truth in His sanctuary 
to be entirely put out. Ofttimes indeed may it be 
as a light shining in a dark place. The dark corners 
of this wicked world may be illumined in hidden 
ways that we know not of; the light of God's truth 
may shine Jn many a faithful soul, who, unknown to 
man, is known to the heart-searcher as of the true 
Israel of God. 

Shall we not say too that to-day's lesson affords 
a practical rebuke to all hasty, harsh, uncharitable 
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judgments of others. If in the midst of a Baal- 
ridden land seven thousand had never bowed the 
knee to Baal^ how shall we dare to raise any barrier of 
exclusion against any of our brethren whom Christ 
has died to save^ and declare^ forsooth, that because 
he followeth not with us, he will find no entrance 
into the kingdom of heaven ? May we rather hope 
and believe that many thousands whom we little 
think of, are treading the way to Zion equally with 
ourselves, and will yet be admitted with us, who are 
the children of the kingdom, into the eternal city. 

" The Lord" only ^^ knoweth them that are His." 
May we be found amongst the number of His elect 
in that day when He makes up His jewels. To this 
end may we now give up ourselves unreservedly — 
to the holy influences of the Spirit of Christ, 
Who alone is able to keep and to save, and to pre- 
serve us unto His heavenly kingdom ; to which may 
He vouchsafe to bring us all^ for His infinite mercy. 
Amen. 



SERMON XVL 



dnntiap nejrt before Stiiient, 

THE FEEDING OF THE MULTITUDE. 
S. John vi. 11. 

<*AnD JeSFS took the ItOAYBS; ASTD WHEK He HAD aiYXN 

THANKS, He distbibttted to the disciples, and the dis- 
ciples TO THEK THAT WEBE SET DOWN; AND LIKEWISE OF 
THE PISHES AS MFCH AS THEY WOULD." 

Thb miraculous feeding of the multitude in the 
wilderness occupies a more prominent place in the 
Holy Gospels than any other event unconnected with 
our Blessed Lord^s Passion ; since it is the only 
event in the Galilean ministry recorded by all four 
Evangelists. A special preference is likewise given 
to it in our Church Services ; since it alone is more 
than once chosen as the Gospel for the day : it is 
the Gospel for the fourth Sunday in Lent^ and also 
for the Sunday next before Advent. Care is taken 
besides that it may never be omitted; since it is 
provided that the Collect, Epistle, and Gospel for the 
twenty-fifth Sunday after Trinity should always be 
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used ad for tlie Sunday next before Advent^ even 
though some be omitted^ or some be supplemented 
beyond the number of Trinity Sundays provided for 
in the Prayer Book. 

There must be something then in this story be- 
yond what meets the casual reader. There must be 
some lessons to be gathered from it^ appertaining to 
the kingdom of heaven^ of peculiar significance and 
value. 

Let us now devote our attention to the study of 
it^ in order that by the grace of 6od we may profit 
thereby. 

Firsts let us view the story on its human and na- 
tural side^ then shall we be the better able to extract 
from it its secondary and spiritual meaning, 

A glance at the scene here presented will reveal 
how deeply our Blessed Lord was touched with 
human sympathies. He had desired to retire with 
His disciples apart from the pressure of the multi- 
tude; so they crossed the lake^ and went up to the 
bleak and desolate heights of the mountain above 
Bethsaida. The people, (who^ as we learn from 8. 
John^ were then flocking up to the Passover at 
Jerusalem^) soon found out whither He had gone» 
so they followed Him^ and hung upon His steps^ 
neither heeding time, nor distance, nor hunger, nor 
even their bodily ailments, — so eager were they to be 
with Him. Thus does the good Shepherd withdraw 
Himself into the wilderness apart from His people, 
whither those who long for Him are content to follow 
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Him^ even though it be with importunity. But 
true to His character of love^ He repels them not. 
He is moved with compassion toward them, because 
they were as sheep not having a shepherd : " He 
spake unto them of the kingdom of God^ and healed 
them that had need of healing.'' 

Then as the day began to wear away^ He put the 
question to His disciples, in order to prove their 
faith^ " Whence shall we buy bread that these may 
eat V* when they^ little apprehending the goodness 
and divine power of Jesus^ say, " Send the multi- 
tude away, that they may go into the villages, and 
buy themselves victuals." Jesus said, " They need 
not depart: give ye them to eat/' He tells His disci- 
ples to feed a hungry multitude. He says not, " I 
will feed them." He tells them not whence their \ 

food is to come. They are perplexed and discon- I 

certed — so they say, ''Shall we go and buy two 
hundred pennyworth of bread, and give them to eat ?" 
He saith unto them, Te need not send them away. 
They need not go and buy : ye need not go and buy ; 
what have we got ? " How many loaves have ye ? 
Go and see." Then after inquiring among the crowd, 
one of the disciples found a little boy who had a 
small store — five loaves and two fishes; but this 
they think brings them no nearer than before to the 
satisfying of the people. It is a little better than 
just nothing, that is all that can be said. 

Having thus aroused the mind of the Apostles to 
the di£Bculties of their position ; when they were all 
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fully aware of the utter disproportion between the 
needs of the people^ and their power and means of 
supplying them ; then is the Lord prepared to exhibit 
Himself as the source of sustenance and nourish- 
ment to His people. He is about to exhibit Him- 
self as the Lord of Providence; representing in His 
Person the providing power of God ; — and as God in 
His Providence works according to order and method 
and rule^ He first ordains that the people shall be 
disposed methodically ; avoiding all confusion^ they 
are arranged in plots or companies of fifties and 
hundreds upon the green grass. Thus seated around 
Him^ covering the mountain side, and surrounded 
by the twelve representatives of His Churchy the 
Lord stands up with the little store of food in His 
hand^ — the produce of the earth and of the water^ and 
looking up to heaven^ pronounces the Eucharistic 
blessing. Then He brake the loaves^ and distributed 
to the disciples, the disciples took what they received, 
and distributed it to them that were set down, and 
the two fishes likewise divided He among them all. 
By a miraculous power of continual multiplication, 
the store increased instead of diminishing, in propor- 
tion as it was dispersed among them. Not as though 
the hunger of the people was miraculously stayed, 
like as Elijah when he fasted forty days in the wil- 
derness. Not as though the people were given but 
a little pittance only, just enough to carry them 
borne. No; to each was given enough to satisfy his 
wants ; " I'hey did all eat and were filled/' Like as 
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with the manna in the wilderness : '' He that ga- 
thered much had nothing over; he that gathered 
little had no lack:'' so here — to each was given a 
sufficiency, neither more nor less ; thus representing 
the wise, as well as the liberal supply of God's good 
Providence. And if any proof were needed that the 
miracle were real, occasioning a substantial increase^ 
we find it in what followed after, — " Gather up the 
fragments that remain, that nothing be lost." The 
disciples went round, and gathered up twelve baskets 
full, the superfluous waste, (which was not suffered 
to be wasted,) being more than the original supply ; 
the gleaning of the field yielded more than had been 
originally sown ; this illustrates God's bounty, and 
equally teaches us provident care. 

The Lord had said to His disciples, ^'Give ye 
them to eat." Thi$ seemed but to mock their emp- 
tiness and insufficiency ; but He had enabled them 
to fulfil His own word. They had given them to eat ; 
— at the hands of the disciples had it been dispensed. 
In their hands had the little store continually in- 
creased, and ceased only when no more was wanted. 

And now let us pass on, brethren, from this the pri- 
mary and natural sense of this miracle, to consider 
the secondary or spiritual signification of it. In the 
multitude which had followed Christ, and which 
had been taught, and healed by Him, and was now 
orderly arranged along the grassy slopes in the wil- 
derness, ministered unto by the Apostles, with the 
Lord Himself in the centre of the whole, dispensing 
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food, after giving the Eucharistic blessing, do we be- 
hold an apt and vivid representation of the Church 
of Chbist on earth. The multitude, of whom the 
number is given at five thousand, besides women and 
children, divided into companies, fairly represents the 
multitude of the Cathdic Church, dispersed through- 
out the wilderness of this world, and divided into its 
several communions. The great Head of the Church 
stands in the midst of the whole, and from His hands 
dispenses to the hands of His commissioned ministers, 
the twelve chosen Apostles, who here represent the 
ministry of the Church of Christ — into their hands 
does Christ dispense the food for the satisfying of 
the people. And what is the food which Christ 
bestows upon His people 7 The Lord Himself has 
told us by His holy Evangelist S. John in this very 
chapter,^^'' / am the Bread of Life ; he that oometh 
to Me shall never hunger ; and he that believeth on 
Me shall never thirst.'^ Herein the Lord fulfils the 
words of prophecy concerning Him ; '^ Ho, every one 
that thirsteth, come ye to the waters, and he that 
hath no money; come ye, buy, and eat; yea, come, 
buy wine and milk without money and without price. 
Wherefore do ye spend money for that which is not 
bread ; and your labour for that which satisfieth not 7 
hearken diligently unto Me, and eat ye that which 
is good, and let your soul delight itself in fatness.'^ 
(Isa. Iv. 1, 2.) How nearly does this correspond 
with the LoRD^s words, '' Labour not for the meat 
which perisheth, but for that meat which endureth 
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unto everlasting life^ which the Son of Man shall 
give unto you/' 

There are two senses in which we may lawfully 
regard the Lord Jesus dispensed as the Food of His 
people by the instrumentality of His ministers ; the 
one, Christ in His Word; the other, Christ in His 
Sacraments. Both senses may be considered to be 
-comprehended in the great pastoral charge delivered 
to S. Peter, after the Resurrection, and through S. 
Peter to the rest of the Church of Christ, — '' Feed 
My sheep,'' "Feed My lambs," "Feed My sheep." 
The great Shepherd of the sheep, through the Blood 
of the everlasting Covenant, delivers this pastoral 
charge, " Feed My sheep," to one of His chief shep- 
herds. How then cdn this commission be carried 
out? By preaching Christ through His Word; 
by administering Christ through His Sacraments. 
By the Word, I mean the Word of God, which 
testifies of Christ, and which, when brought home 
with grace and power, is food to the soul of the 
faithful believer. Nor yet only to the faithful be- 
liever, since the day of Christ, but to those of old 
time also. Take we the testimony of Job: "My 
foot hath held His steps. His way have I kept, and 
not declined; neither have I gone back from the 
commandment of His lips. I have esteemed the 
words of His mouth more than my necessary food." 
Hear also the Psalmist ; " Oh, how sweet are Thy 
words unto my taste; yea, sweeter than honey unto 
my mouth." 
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We administer the Bread of Life^ when we set 
forth the doctrine which is according to godliness, and 
make manifest the great object of faitb^ which is^ 
" 6oD manifest in the flesh/' the Incarnate Son of 
GoD^ Jesus Christ our Savioua. We fail to ad- 
minister the bread of life^ when^ in the place of the 
word of God, we substitute worldly wisdom^ or 
human philosophy^ for this can but minister to the 
intellectual mind of man, it is quite incapable of 
sustaining and nourishing the soul unto life ever- 
lasting. But the word of God is possessed of a 
vital power; and the reason why it can administer 
life to the soul is because it is the word of the Spirit^ 
and the Spirit of God is the life of the soul of man. 
'^ It is the Spirit that quickeneth ;" as the Lobd said ; 
'^'' the flesh profiteth nothing : the words that I speak 
unto you^ they are spirit^ and they are life.'' And 
if the soul is in a living and healthy state^ it will 
show its life and health by having an appetite for its 
food ; it will feed on the word of God, and inwardly 
digest it, and it will be as it was to the psalmi^t^ 
the very joy and rejoicing of the heart. 

But in another way is the Bread of Life to be ad- 
ministered to the soul of the faithful believer ; and 
that is by means of the Bread and Wine of the Sa- 
crament of the Supper of the Lord. Hear the Lord's 
own exposition given after this miracle of the feed- 
ing, and designed to raise the minds and hearts of 
the disciples from carnal notions concerning Him : 
'^I am the Living Bread, which came down from 
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heaven ; if any man eat of this breads he shall live 
for ever; and the Bread that I will give is My 
Flesh, which I will give for the life of the world/* 
This saying understood not the disciples at the firsts 
many said, ''This is an hard saying/' and from 
thenceforward, '^ walked no more with Him/' But 
the holy company of the Apostles^ when alsked. Will 
ye also go away ? answered, " Lobd, to whom shall 
we go ? Thou hast the words of eternal life/' And 
their faithfulness is afterwards rewarded. For though 
they could not have known what Christ meant 
by the words, "The Bread that I will give is My 
]Plesh, which I will give for the life of the world f' 
yet would they begin to comprehend their meaning 
when sitting together at the Paschal Sapper ; when 
''Jesus took bread, and blessed, and brake it, and 
gave to them, and said. Take, eat." How must this 
have reminded them of the desert of Bethsaidal 
And yet listen to what He still farther says, '' This is 
My Body, which is given for you. This do in remem- 
brance of Me." This bread — thus blessed, broken, 
and distributed, U My Body. His natural human 
Body was visible before them. And yet He says, 
" This Bread is My Body ;" what Body ? Why, the 
Body which is given for you \ the Body destined to be 
crucified ; the Body destined to rise again ; the spiri- 
tual Body of the Resurrection ; '' Take, eat, this is My 
Body ;" not My Spirit only. By partaking of this 
Bread you partake of My Spirit as Son of Man; 
your spirit becomes joined in union with My Spirit, 
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' — the Spirit of Jbsus Christ, the Son of God, and 
Son of Man : according to the Lord's own Prayer $ 
" I in them, and Thou in Me^ that they may be made 
perfect in One." This is expressly set forth as th^ 
benefit of the Sacrament of the Lord's Supper in 
our English Church Service. " For as the benefit is 
great, if with a true penitent heart and lively faith w^ 
deceive that Holy Sacrament; for then we spiritually 
eat the Flesh of Christ, and drink His Blood; . . . 
we are one with Christ, and Christ with us/' So 
also in one of the prayers, after the communicants 
have all received, we heartily thank God, " for that 
Thou dost vouchsafe to feed us, . • . with the spi- 
ritual food of the most precious Body and Blood of 
Thy Son our Saviour Jesu& Christ; and dost as- 
sure us thereby of Thy favour and goodness towards 
us; and'' (of what also specially) ''that we are very 
members incorporate in the mystical Body of Thy 
Son." 

It is not possible to separate this doctrine from 
what the Lord Jesus taught in Galilee, when He 
spake to the people of the Bread of Life, and said, 
" The Bread that I will give is My Flesh, which I 

will give for the life of the world He that 

eateth My Flesh, and drinketh My Blood, dwelleth 
in Me, and I in him." 

And now, before we separate, let me submit to 
you one question of a personal nature, which we 
each ought to be able to answer for ourselves. Do 
you know what it is to have Christ as ^he food of 
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your soul ? We may put it in another way. Do 
you know wbat it is to have any appetite for the 
Bread of Life 7 Do you know what it is to hang^er 
and thirst after righteousness ? If you do, you will 
require no persuasion to seek Christ in His word ; 
seek Him in the services of His Church : seek Him 
especially in His Sacraments. Your soul will desire 
to be satisfied, it will feel hungry, and need no other 
appeal. It will feel a sense of want ; and this want 
God in Christ can alone relieve ; otherwise, until the 
soul has found its true rest, and true sufficiency in 
Christ, — ^it will be always craving, and never satis- 
fied : for the best of earthly things can never satisfy 
the living soul. 

But as far as we can judge from outward signs, 
there are too many amongst us who can hardly pre- 
tend that they hunger after the Bread of Life. They 
have hardly a thought or a wish above the world ; 
they take no apparent interest in spiritual things; 
they can hardly persuade themselves even to attend 
to the lesser duties of religion; they live almost 
without prayer worthy of the name — week after week 
they absent themselves from the House of God — if 
you mention to them that it is a Christian's duty to 
attend the table of the Lord, they seem to consider 
that they have no more to do with it, than if it be- 
longed to another religion. A soul in such a state 
is dead. Alas! there are too many dead souls 
amongst us, and around usl needing awakening 
from the sleep of torpor and of death. 
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For such as these^ brethren^ our prayers and inter- 
cessions are needed. May they be offered up in 
this forthcoming Advent season, that it may prove to 
many a season of spiritual awakening — an awaken- 
ing from the dulness of a carnal state, to the powers 
and activities of a new life. 

If we only made it a subject of prayer at these 
special Church seasons, that God would '^ raise up 
His power, and come among us, and with great 
might succour us/^ it would surely prevail unto our 
own good, as well as do unknown good amongst our 
brethren, who are the more in want of grace, because 
they do not at present know, or feel their need of it. 



SEEMON XVII. 



THE APOSTOLIC BENEDICTION— GOOD B'YE.i 

2 Cob. xin. 14. (P. B. Version.) 

•*The qeace op oub Loed Jestts Cheist, and the love op 
God, and the fellowship op the Holy Ghost be with 

us ALL EYEBMOBE. AmEN." 

These are S. Paul's farewell words to the flock of 
Christ which formed the Church of Corinth, at the 
end of his Second Epistle. They are familiar to us 
as our form of blessing at the end of our daily 
Morning and Evening Prayer. They are called the 
Apostolic Benediction. 

They are eminently good words, almost the best 
that could be brought within so small a compass. 
They are good — as words of Prayer, as words of 
Blessing, as words of Parting, They are good, for 
they comprise within them the sum of all good, — the 
best good.' It is not possible to have anything more 
good than the grace of Christ, or yet than the love 

1 Preached on the 20th Noyember, 1864. 
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of GoB^ or yet than the comm anion or communica- 
tion of the Holy Ohost. 

Each of these three is not an additional good 
saperinduced upon the other^ as each taken by itself 
is (in a manner) infinite, they are different ways of 
representing the infinite grace of God, which bring- 
eth salvation through the Son and the Spirit. 

Thus does this wonderful text represent to us 
something of the mystery of the Trinity in Unity. 
For we believe and confess that the Three Divine 
Persons in the Godhead are co-equally great and 
good, co-equally Almighty, co-equally comprising 
within each Person the plenary essence of the Divine 
Perfections — '^ None is greater or less than another.^' 

So also in these three clauses we have now to deal 
with. Each of them is the very best that the soul 
of man could possibly conceive — the Grace of the 
Lord Jesus Christ cannot possibly be exceeded. '' Ye 
know the grace of our Ijord j£sus Christ/' as saith 
the apostle, '' that though He was rich, yet for your 
sakes He became poor, that ye through His poverty 
might be rich.'' 

Well, but in the next clause we come to the Love 
of God. It is not possible to exceed the greatness, 
or the goodness, or the comprehensiveness of the Love 
of Gon. The apostle, when he contemplated it, was 
staggered at its amazing extent and intensity. He 
says, I pray that ye ^^ may be able to comprehend 
with all saints what is the breadth, and length, and 
depth, and height ; and to know the love of Christ ; 
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which passeth knowledge/' It passeth knowledge^ 
— it cannot be grasped or fathomed. 

But this is not yet all. After having exhausted 
our capacity for comprehending the infinite ; infinite 
grace^ infinite love^ we meet with something more — 
the Communion of the Holy GAos/, namely, the gift 
of God Himself by personal communion. What 
gift can be thought greater than this? This is 
something more even than ^' the gift of God^' which 
'^ is eternal life through Jesus Christ our Lobd.'' 
This is the personal imparting of His own Presence, 
— the gift of Himself — Himself not given incarnate, 
as God gave the Son to be the Saviottb of the 
world, but Himself in Spirit — the eminent Gift of 
the new dispensation^ fulfilled at Pentecost, thus fore- 
told in prophecy, " Thou art gone up on high, Thou 
hast led captivity captive, and received gifts for men, 
yea, even for Thine enemies." And what was the 
gift? ^'That the Lord God might dwell among 
them ;" that He might give the gift of His own 
personal Presence by the Communion or communi- 
cation of the Holy Ghost. Is it not then right 
and justifiable to say that these three clauses contain 
a rich accumulation of what is good, what is best, 
what is highest ; so good, so great, so high, as to be 
almost beyond our appreciation and conception f 

I. I have said that our text is a prayer. It is a 
prayer that the grace of Christ, the Love of Ood, 
and the Fellowship or Communion of the Spirit may 
be with us now and evermore. It is an expansion 
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of that truly Christian salutation^ ''The Lobd be 
with you," to which the fitting answer is, '* And with 
thy spirit." We know these words among the 
versicles in our daily service. By old writers they 
are called the gemma salutaiio, or mutual salutation. 
This used to be addressed at meeting, as the other 
at parting. 

Let us now consider the foree and value. of the 
words of our text as a prayer. 

1. First, may the Grace of Christ be with us, 
or may Christ be with us with the fulness of His 
grace. Grace means gift. The grace or gift which 
we especially derive from Christ is the grace or 
gift of the forgiveness of sins. Forgiveness in order 
to bring us into a state of reconcilement with God ; 
for sin is the only barrier that keeps man at a dis- 
tance from God : if the barrier of sin be removed by 
the grace of pardon, then we through Christ " have 
access by One Spirit unto the Father." 

Therefore we may take it that our prayer means, 
first, May the grace of Christ be with you, in its 
fulness, especiidly in the forgiveness of sins, which 
brings with it reconcilement. 

2. Secondly, our text is a prayer that the Love of 
God may be with us. This follows as a consequence 
on the first — for if we be reconciled to God through 
the gift or grace of Christ, we then become par* 
takers of the love of God ; we come to have experi- 
ence of it ; it is manifested towards us. We may 
know of it before by faith, or by hearsay : we may 

o ^ 
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bear of it tbrongh the Scriptures, or sermons, or 
good books, or religious conversation ; now we come 
to realise its blessedness in oar own selves, in our 
own souls. 

This then is the force of the prayer. I pray that 
you may not only know of the Love of God by the 
head or mind, but by the heart, that is, by the per- 
sonal experience of feeling it. I pray that His love 
may be with you. S. John the Divine speaks of the 
indwelling love of God as a great spiritual benefit, 
the loss of it as a great spiritual detriment. '' He 
that dwelleth in love, dwelleth in God, and God in 
him.'' *' If we love one another, God dwelleth in us, 
and His love is perfected in us ;'' whereas if you 
love not your brother, if any one see him ^'have 
need, and shutteth up . . . compassion from him, 
how dwelleth the love of God in him V* 

Therefore see we that the grace of Christ bring- 
ing reconciliation, results in God's love being mani- 
fested towards us, and our being able reciprocally to 
experience the blessedness of it in our own souls. 

8. But thirdly, the prayer desires that the Fellow- 
ship or Communion of the Holt Ghost be with us 
evermore. It is difficult to keep separately, so as to 
have clear and distinct ideas of the separate operation 
of the Three Persons in the Divine Godhead, when 
we are dealing with the love of God manifested in 
redemption. But the Communion of the Holt 
Ghost is not a mere repetition of what has gone be- 
fore. The Communion of the Spirit must be kept, 
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—if we can so keep it, — distinct in idea from the 
Presence of Christ with His Church — His Presence 
in the assembly of Christian worshippers — His Pre- 
sence communicated through the Sacramental ele- 
ments, according to His own word, '*This is My 
Body,'' ''this is My Blood/' 

The Communion of the Spirit is something differ- 
ing from this. It is, as I have said, the fulfilment 
of the promise of an abiding Comforter after the 
Ascension of Christ. 

The Holy Spirit is given in answer to prayer — 
either to console, to guide, to direct, to reprove, con- 
vince, exhort ; or else to enlighten, teach, sanctify, 
purify. Thus manifold are His operations. Do we 
want help ? The Spirit is our Helper. Are we in 
difficulty, and do we crave for guidance ? He is our 
Guide. Are we conscious of sinfulness, and do we 
need some pure influence on our impure spirit ? He 
is our Sanctifier. Are we conscious of ignorance, 
and do we want teaching and enlightenment ? He 
is our Teacher. Under these and many other states 
of need, brethren beloved in the Lord, the Holy 
Spirit may be looked to with His blessed Commu- 
nion to be with us in our bodily and spiritual ne« 
cessities. 

Now the prayer of our text amounts to this. May 
this blessed Spirit be with you with His holy felloy^- 
ship, now and evermore. 

Is not this then, brethren, an accumulation of 
good things, and is not this prayer, if it could be 
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answered in all its falness^ amply sufficient for the 
soal of man ? may it be fulfilled in us I 

** May the grace of Oheist our SAVioxrB, 
And our Lobb's redeeming love, 
And the Sfibit's gifts be with us. 
Till we meet in heaven above." 

II. Bat, brethren, in estimating the value of the 
words of our text, the force and meaning of which I 
have now tried to draw out, we must not only regard 
them as a prayer. They are a prayer, and also a 
blessing. They are called, as I have said, the Apos- 
tolic Benediction. A blessing excels a prayer, as it 
amounts to an invocation^ from one qualified to make 
it, that the good things prayed for may descend on 
the head of the person blessed. A blessing carries 
with it a fuller assurance of fulfilment than a prayer. 

When the bishop lays his hands on the head at 
confirmation, he utters more than a prayer^ he utte^rs 
a blessing — "Defend, Lord, this Thy servant^ 
with Thy heavenly grace, that he may continue Thine 
for ever.'^ This, it is true, is a prayer, but we be- 
lieve that the blessings actually descend on those 
who receive the ordinance rightly, worthily, and with 
sincere intention. So also when a benediction is 
uttered by one entitled to use it to one qualified 
to receive it, we believe that the fulfilment of it is 
ratified, the prayer heard, the benediction made good 
in its accomplishment. 

III. Thus far, brethren, have we considered the 
Apostolic benediction as words of prayer and as words 
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of blessing — as such they are eminently good words. 
" The grace of our Lord Jesus Cheist, the love of 
GoD^ and the fellowship of the Holy Ghost be with 
you, now and evermore/' But we have now to 
consider them as to the time when they are most 
appropriately uttered. They are most appropriate 
as last words y as parting, farewell words. As such 
were they used by the apostle. And now let me 
call your attention, brethren, to what is worthy of 
notice. As such are they used by us — not in our 
Church service only, but in every-day familiar con- 
versation ; not in actual terms, but in actual sense : — 
quite unknowingly and unconsciously, it may be^ do 
we use one with another a benediction at parting, a 
benediction, certainly not expressed as fully as our 
text in words, but quite as fully in sense : abbrevi- 
ated, it is true, — ^ut down to its shortest compass, 
and not only so, but clipped and corrupted in pro- 
nunciation, so as to leave hardly a trace, in the mere 
fragment that remains, of the original meaning. 

The benediction of our text in full, is, ^' May the 
grace of Christ, the love of God, and the fellowship 
of the Holt Ghost be with you.'' This benediction 
reduced to its shortest possible compass, is, God be 
with you. For God is revealed to us as Father, 
Son, and Holt Ghost. The love of the Father, 
the grace of the Son, the communion of the Holt 
Ghost, is but an expansion of that shorter phrase, 
God be with you. But I have said that this shorter 
abbreviation is in our common parlanoe yet fur- 
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tber cut down, so as hardly to leave a trace of its 
original meaning. This is done in our well-known 
word of parting — Good bye. Good bye, what means 
this, if not, 6od be with you ? Crod be wi* ye. Let 
us think of this, brethren, when at any time we part 
company one with another, and use so common a 
phrase as Good b^ye — that we are uttering a benedic- 
tion. It carries with it the ring of what is sacred^ 
what is holy, certainly what is good. But yet this 
word in our common speech has been corrupted bo 
as to be deprived of its sense and meaning. 

We are accustomed to say Good morning, or 
good evening, or good day, or good night. Yoa 
will observe how much lower a sense is conveyed by 
these than by the good b'ye, for this means only. 
May you have a good or pleasant morning; or a 
good evening ; or a good, that is, a quiet and peaces 
ful night. But under the parting salutation. Good 
b'ye, we include what is conveyed in the others, and 
much more besides ; for we have already seen that 
if this be but realised, — if God be with us, — nothing 
more need be desired for the soul of man* 

Our text then, abbreviated to its shortest com*- 
pass is this, Good Vye* It may not be unknown to 
you, brethren, to many at least whom I address, 
(before I gave out that notice just now,) that I have 
a reason for selecting such a text this evening, a 
reason which I am sorry to confess — ^namely, that to 
you as a congregation I have now to say good b'ye— ; 
Good b'ye, in the sense of a farewell benediction ; 
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such a farewell as I trusty in the good providence of 
60D4 may not cause any severance of ministerial 
relations; but which, we hope, may be renewed 
aftar a short interval.^ But as the ministerial 
charge of this church will be committed to other 
hands during that period, it did seem to be but due, 
both to myself and to you, brethren, to make a 
fdrmal announcement of this proposed change, and 
also to mention to you formally him who, (if it be 
not presumptuous to say so) by the providence of 
60D, will be left amongst you. It cannot surely 
be presumptuous to attribute to the good provi- 
dence of 60D all the changes which take place in 
the lives of those who desire to be guided in all 
their ways by Him. And if we believe that 60D 
orders our a£fairs in the family, in the world ; in our 
personal, domestic, and social relations ; shall we not 
much more believe that He orders them in the 
Church ? He is much more present in the Church 
than in the world. He watches with a more jealous 
interest over the well-being of His Church, than over 
all things else. He is represented as *^ walking in the 
midst of the seven golden candlesticks,'^ and as utter* 
ing words of counsel, of comfort, of rebuke, to each. 
The more we can realize this, the more shall we re- 
concile ourselves to the state of the Church as we find 
it around us — so long as it shows signs of life, or any 
tokens that the Spirit is really in the midst of us. 

• * Since this Sennon was preached, this interyal of absence 
has been indefinitely prolonged. 
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It has been my privilege^ brethren, to minister in 
this church, with short intervals of absence, since its 
consecration, now nearly two and a half years ago. I 
should not do justice to my own feelings, if I failed 
to express my devout sense of gratitude to the Great 
Head of the Church, for the many tokens of His 
blessing we have here received. We have met here 
at all times with the most ample encouragement^ 
having been surrounded by a numerous and devout 
congregation^ who have expressed, as far as I know^ 
no other regret than that the church had not been 
constructed on a larger scale ; as well to admit those 
who are sometimes disappointed of room, as also to 
save the inconvenience attending on insuring a place. 
It need no longer be insinuated that curiosity is the 
motive which draws you hither, or that you are 
merely attracted by what are called histrionic or or- 
namental services; rather may we assume it, that 
where heartiness is shown in the conduct of divine 
service^ the result will be, a cordial and devout re- 
sponse on the part of the congregation. Neither 
can it be any longer said, that you attend a free 
church in order to escape the obligations which are 
due from you in other churches. The half-yearly 
printed accounts of the receipts arising from the 
Offertory and other collections, sufficiently prove 
that you do not come here to escape payment ; but 
that you are willing to respond to the Offertory 
system in the spirit in which it is imposed upon you. . 

But I know well that it may be said in answer to 
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this, Fully-attended services are no proof of any 
gratifying result, when the churchy situated as it is, 
in the middle of a large town, is open to all comers ; 
or a well-supported Offertory, when the original in- 
tention for which the church was provided is taken 
into account, namely, to furnish free worship for a 
humble class. There are many of you, brethren, 
who know that we have laboured here under some 
disadvantages in endeavouring to secure the original 
design of this church being carried out. I believe 
I may say that the intention was perfectly honest 
and sincere, namely, to furnish the means of grace, — 
the inestimable spiritual gifts and graces which are 
so richly provided in the Church of England, with* 
out cost to those who had hitherto undervalued and 
neglected them. But it is not enough to offer a 
benefit, if benefit it be, it must also be accepted ; 
moreover, we find it to be the rule of the Gospel, 
(which is the rule of justice and equity,) that if the 
invited guests refuse, or make light of what is offered 
to them, they have to expect that their places will be 
taken by others who are willing to come. But here 
let us take care and avoid mistake. Their places are 
not taken by others. No one^s place can be taken by 
another, where no one, except official persons, has 
got a specially-appointed place ; no one's place can 
be taken by another, where any one can get any place 
if he but take the same trouble to secure it as those 
do who ordinarily get them. Therefore it is not 
true, that we who belong to this church have failed 
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of our engagements^ by first inviting the poor^ahd 
then admitting the rich, (to use the commonly re- 
ceived expression^) — the church is quite as much 
open now to one class as to another class ; the chief 
peculiarity in this church is, that class distinctions 
are not recognized at aU, 

I believe that on taking a general review of our 
whole position we have so many grounds of thank- 
fulness, as to leave no room for complaint, or even 
of disappointment. The results may be different 
to what was at first anticipated or contemplated, 
but, brethren, if we have only the faith to believe 
that results are not ours, but God's; we shall 
be satisfied, with whatever may happen, so long as 
we work truly ; man may propose, but the disposal 
is God's. We shall express it truly if we say, that 
if we are but privileged to work in any kind of way 
for God's glory, and Christ's Church, under the 
help and guidance of the Holy Spirit, we ought to 
be devoutly thankful, whatever may be the result. 
We must be content to do the work of ploughing 
and sowing, and leave the issue to Him who gives 
the increase, when, and in what measure. He pleases. 
But, both ploughing and sowing are done in hope, 
that it may please the Lord of the Harvest in due 
time to grant some sheaves to the reaper. There- 
fore, brethren, we may indulge the hope that the 
Holy Spirit has already granted His abundant 
blessing in the way of spiritual refreshment, edifi- 
cation, and comfort, to the souls of many of us who 
have been common partakers of His grace. 
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I may be pardoned^ if I detain yoa now, rather 
longer than usual, but having touched on the sub- 
ject of the original intention of this church, which I 
feel to be an important one, let me express to you 
the opinion of one who has paid some attention to it. 
It is well known to those who are acquainted with 
my sentiments, that if we could have had here but a 
humble service, and a humble congregation, I should 
Have been perfectly content. But it has been or- 
dered otherwise ; — we have been drawn on by the 
force of circumstances ; we have been carried on with 
a stream, (a stream of life, I trust, which bears us 
onward towards the eternal shore;) — it has been 
found that this church, humble as it is^ in design 
and in dimensions, has met the wants of many earnest 
Christian souls, who have a strong belief in the de- 
velopement of the Church of our baptism, as being 
able to afford spiritual solace to them beyond expres- 
sion. The construction of this church has facilitated 
that desire being carried out. We have stall-seats 
for a choir; who have superseded, and may I say, 
Worthily superseded, the functions of a clerk, who, 
in many churches, almost represents the congre- 
gation; we have had here other facilities which 
have been found acceptable to good English Church 
people. Therefore have they chosen to attend, and 
have shown much more zeal in their attendance than 
have, (speaking roundly,) the neighbouring parish- 
ioners. The consequence has been, many, of our 
own people, if I may so call them, have been crowded 
out ; many, I am bound to say, have abstained from 
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comiog on account of the service being too musical, 
that is^ not plain enough for plain people. JBut, 
brethren^ as long as we forfeit not by any folly or 
selfishness, or any other evil, the Presence of the 
Holt Spirit amongst us, we have no ground for 
complaint; neither have we any right to try and 
force the stream against its current. May we ever 
keep in^ view that the main end of our Church 
services is the glory of God in the salvation and edi- 
fication of souls, through the preaching and minis- 
tration of Jesus Christ in His word and Sacra- 
ments. 

To this end may we not cease to pray that God 
will impart unto you and unto us the riches of His 
grace, that He will give us the spirit of wisdom and 
understanding, of judgment, and of a sound mind, 
of prudence, and of zeal, of knowledge and of true 
godliness, of love, and of holy fear; thus making 
all grace abound towards you, may you abound} in 
every good work ! 

Let me remind you, once more, of the best way of 
expressing a farewell, whether it be for a short, or for 
a longer period; even in those words which contain 
in themselves a compendium of all good. ^^The 
grace of our Lord Jesus Christ, and the love of 
God, and the fellowship of the Holt Ghost, be 
with us all evermore. Amen.^' Sc 



J. MASTSRS AKD SON, PRINTERS, ALOBRSGATB STRBET, LONDON. 



isia 
Be 

(^ 
ib 

•at: 

ore: 
i 



"V 



:1 



X 



♦ '♦• 




I 



♦ ♦ .1 



M 



If 

! A 



ill! 

I 

-ii. 



